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PUBLISHER’S NOTE 


Fust, the man distinguished between eternal and perish- 
able Later he discovered within himself the germ of the 
Eternal This discoveiy was an epoch in the history of the 
human mind and the East was the Jint to chs.ovir it. 

To watch in the Sacied Books of the East the dawn of 
this leligious const iousness of man, must always remain one 
of the most inspiring and hallowing sights in the whole history 
of the world. In oidei to have a solid foundation foi a com- 
parative study of the Religions of the East, we must have before 
ail things, complete and thoroughly faithful translation of their 
Sacred Books in which some of the ancient sayings were pre- 
set ved because they were so tine and so striking that they 
could not be for gotten They contained eternal truths, ex- 
piessed for the fust time in human language. 

With profoundest lcveixnce foi Di S. Radhakushnan, 
President of India, who mspued us for the task; oul deep 
sense of giutitude foi Dr G. D. I'cshmukh Dr D. S. 
Kolhati, for encouraging assistance, esteemed appreciation of 
UNESCO foi the warm endorsement of the cause; and finally 
Auth indebtedness to Dr. II. Rau, Dnector, Mix Muller 
Biawan, New Delhi, m piocuiing us the texts of the Senes 
or reprint, wc humbly conclude. 
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INTRODUCTION. 


1. In the summary account of the Spend Nask, given in 
the eighth book of the Dinkar^, chapter XIV, it is stated in 
§4(seeS B E , vol xxxvii,p 32) that many marvels, owing 
to Zaratilrt, are published therein, ‘just as there aie some 
which, collected and selected, are noticed by the Dinka^ 
manuscript.' This statement evidently refers to the seventh 
book of the Dinkar^, which contains the legendary history 
of ZaratiiJt and his religion, related as a series of marvels 
extending from the creation to the resurrection of mankind 
A much briefer account of some of the same details occurs 
at the beginning of the fifth book of the Dinka;^, and 
appears to have been abridged from a compilation which 
was either derived partially from a foieign source, or pre- 
pared for the use of foreign proselytes. A third compila- 
tion of similar legends is found among the Selections of 
Z^-sparam. And a careful translation of these three 
Pahlavi Texts constitutes the Marvels of Zoroastrianism 
contained in this volume 

2. As the extent of Dk. VII is about 16, coo Pahlavi 
words (without allowing for one folio lost), it probably 
contains about four-fifths of the details included in the 
Spend Nask, the Pahlavi version of which has been esti- 
mated, in S B E., vol. xxxvn, p 469, to extend to 20,500 
words It says very little about Zaratuit’s conferences 
with the sacred beings (mentioned in Dk. VIII, xiv, 5, 6 ), 
and gives no description of the other world and the way 
thither (as reported ibid. 8). But it probably contains 
many verbatim extracts from other paits of the Pahlavi 
version of the Spend Nask, which appear, however, to have 
been previously collected in the Exposition of the Good 
Religion, an older MS. than the Dinka/*/, which is quoted 
as an authority in Dk. VII, i, 2. 
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doxy in the fifth and sixth centuries of the religion, the 
apostate Rashn-itsh of about the same period, king 
Artakhshatar the founder of the SdsSman dynasty, his 
chancellor Tanvasai, Atu/'pa/Ai Maraspendan and lus son 
surnamed Avarethiab^u, with an anonymous ai ch-apostate 
of their time, and then king Khusio AndshSrvan. Finally, 
it condemns the pioceedings of the devastator in later 
times, whose names are not mentioned 

10 Chapter VIII deals with the ninth and tenth 
centuries of the religion, which bung the millennium of 
ZaratCLft to a close. After a bitter lamentation over the 
anarchy in religion and government — in which paits of 

34 and 36 are taken from the Varjtmansar commentary 
on Yas XXXII in Dk IX, xxxn, 17, 20 — it lefers to the 
arrival of Ahtio-mehono, 'him of the racial home,’ a title 
of Peshyotano, son of Vijt&sp, and immoital ruler of 
Kangdasr, who ai rives with 150 disciples to lestoie the 
religion and destioy the wicked, including the Turkish 
demons, the Aiabs, and the ecclesiastical She^aspo 1 
(Theodosius ? ) In the thirtieth yeai before the end of this 
tenth millennium Ausherfar, the Developer of Righteousness, 
is born, and confeis with the aichangels at the end of the 
millennium, when the sun stands still for ten days and 
nights. 

11. Chapter IX describes the eleventh millennium, that 
of Aushe^ar, who produces much prosperity and progress 
which continue until the fifth century. Then the wizaid 
Mahrkus appears for seven yeais, and produces awful 
winters in four of them, in which most of mankind and 
animals pensh, till he is himself destroyed by the Dahman 
Afnn Afterwards, Yim’s enclosure is opened to replenish 
the eaith with animals and men who then begin to subsist 
moie upon the milk of cattle, which is plentiful; and 
Ashavahiitd interferes to diminish the slaughter of cattle. 
At the end of the fifth centuiy two-thirds of the Iranians 
have become righteous, and in the thirtieth year before the 
end ofthis eleventh millennium Aushe^ar-mah, the Developer 


1 This name can be read Shu/asfaj in Byt III 



INTRODUCTION. 


Xlll 


of Worship, is born, and confcis with the archangels at the 
end of the millennium, when the sun stands still for twenty 
days and nights 

12 Chapter X describes the twelfth millennium, that of 
Aushert'ar-mah, during which mankind continue to improve, 
are bettei supplied, and have fewer wants, while deaths 
occur only tin ough old age and the executioner During the 
last fifty-three yeais, they leave off eating meat and subsist 
upon vegetables and milk, foi which latter they substitute 
water for the last tlnee yeais. But the old tyiant Dahak 
breaks loose, and Keiesaspo has to be loused to smite him. 
In the thutieth year befoie the end of this twelfth millen- 
nium Soshans, the Triumphant Benefiter, is born, Kai- 
Khusi6 and his companions afterwards arrive to assist him, 
and the sun stands still for thiity days and nights. 

i 3 Chapter XI desenbes how Soshans and his assistants 
destroy all the evil remaining in the world, during the couise 
of fifty-seven years, while mankind subsist foi seventeen 
years on vegetables, thiity years on water, and ten years on 
spiritual food And, at the end of these fifty-seven years, 
Aharman and the fiend are annihilated, and the renovation 
foi the futuie existence occurs 

14 Several of the details described in Dk VII are 
bnefly mentioned in Dk V, i-iv, where they are introduced 
by a statement of the siege of Jei usalem by Nebuchadnezzar 
( Bfikht-Narsih ) assisted by Kai-L6harasp, father of Vutasp. 
Excepting this account of the siege, in which the Jews are 
evidently called *a congregation or tube* (ram\ and some 
remarks about the same c tribe , at the end of Chapter IV, 
all the other details which are mentioned have lefeience 
only to Iranians, but theyaie said to be the sayings of 
Atur-farnbag as to the MS. winch that tribe call leally 
their Gyemara (Chaps I, 2, 3 y IV, 8), as the name can be 
most plausibly read. Most of the strictly Iranian details 
have manifestly been denved from the same souices as 
were consulted by the wnter of Dk. VII, that is, from the 
Pahlavi veisions of the Spend and A'ltradatf' Nasks It 
would probably be hazaidous to suppose that the Jewish 
compilers of the Gcmara could have had access to these 
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sources, and it might be prcfetable to assume that Atur- 
farnbag was himself compiling a recoid of Zoroastrian 
traditions fot the use of some convei ts fiom Judaism, to 
take the place of the Gemara of then former faith. 

15 The ZaiaUlrt-namak of Za</-sparam is contained in 

the lattei half (Zs Xir-XXlII) of the first series of his 
Selections, the fotmei half of which, being a paiaphrase of 
the fiist hah of the Bundahu-, has been translated in S B. E. } 
vol.Vjpp Chapter XII Za^-sparam 1 elates two 

of the eailiest legends tefeiring to Mar^a-worship, which he 
had found in old MSS. The fiist of these desciibes the 
appearance of the archangel Spenda/ma*/, wearing a golden 
sacred gndle, at the coiut of king Munu^ihar, 428 1 years 
bcfoic the coming of the religion to ZaiatQjrt when he went 
to h:s conference with the sacied beings. The othei is the 
legend of the wamoi Snto, the seventh brother, who was 
sent by Kai-fts to kill the fi on tier-settling ox which 
thicalcned him, 300 ycais before the coming of the religion, 
with futiue cxlci ation by ZaiatCut. 

1 6 Chapter XIII refers to the descent of Zaiatfkt’s 
glory upon his mother at hci biith, and the combination 
of his spintual and w 01 Idly natures, also detailing his 
genealogy Chapter XIV desciibes the attempts of the 
demons to destioy him before and at his birth, when 
Vohumano entcicd his reasoning powers and made him 
laugh with delight and uttei one form of the Ahunavair 
foimula Chapter XV is about the five Karap bi others, 
with Llicii first cousins the Ausikhshcs, all descended fiom 
the demon of YViath and a sister of king Manur/ahai , also 
about the foui bi othei s of Zaiatiut who seem to be 
un mentioned elscwlicre 

17 Chapter XVI details the attempts of one of the 
Ktiiaps to destroy Zaiuliut duiing bis infancy, and the 
means by which he is presei ved , it also explains who Ragh 
and No^/ar wcie In Chapter XVII one of the Kaiaps 
foretells the futuie success of Zaiatvbt In Chapter XVIII 


‘ The MSS have 528, hut tins would he twcnly-cight jeai* before the 
accession of sec the synopsis in § 55 
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his father hears him accused of folly, and takes him to 
a Karap to be cured. In Chapter XIX the chief Karap 
comes to the house of Zarat&rt’s father, and is invited to 
consecrate the food set before him ; but Zarattat objects 
and a quarrel ensues* which so much disturbs the Karap 
that he leaves the house, and drops dead from his horse on 
the road home. In Chapter XX instances are given of 
Zaratkrt’s righteous desires, his compassionate assistance of 
people fording a river, his liberal disposition, his abandoning 
worldly desires, his pity for dogs, his wish for a good- 
looking wife, and his acceptance of progress even from the 
wicked, during his youth. 

1 8. Chapter XXI relates that, at thirty years of age, on 
his way to the festival of spring, he saw in a vision all man- 
kind following M&fydm&h, his first cousin, into his presence. 
He then went on to the bank of the Dditih, and crossed its 
four channels, when he met Vohfiman6 who led him to the 
assembly of the archangels, where he received instruction 
from Afiharmac^ and saw the omniscient wisdom ; the 
archangels also subjected him to various ordeals. 

19. Chapter XXII refers to his conferences with the 
seven archangels, each at a different place, and extending 
over ten years In Chapter XXIII, M&/y6mdh is con- 
verted at the end of these ten years. The next two ye«*rs 
ire spent on the conversion of Viitdsp, in which Zaratti jt 
s assisted by some of the sacred beings, and the narrative 
5 nds by giving the dates of several other conversions, births, 
md deaths But after its 300th year the religion is dis- 
urbed and the monarchy contested ; referring no doubt, to 
he effects of Alexander s conquest of Persia 

ao. These three narratives appear to be the only con- 
lected statements of the Zoroastrian legend that remain 
xtant in Pahlavi, and all three seem to be chiefly derived 
rom the Sasdnian Pahlavi version of the Spend Nash with 
ome piobable additions from the similar version of the 
Titradd^ Mask, as may be gathered from the summary 
ccounts of the contents of these Nasks given in Dk VIII, 
lii, 20-xiv, 15, and translated in S. B. E., vol. xxxvii, 
p. 31-34. There are, however, allusions to other legends 
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regarding ZaratiUt to be found scattered about in Pahlav 
literature, to which we shall return after mentioning th< 
manuscript authorities for the texts translated in thi 
volume 

21 The chief existing authority for the Pahlavi text c 
the Dinka rd, Books IT I— IX, and the only independent on 
for Book VII, is the MS B in Bombay, which has bee 
fully described inSEE, vol. xxxvn, pp. xxxiii-xxxvii 
it will therefore be sufficient here to give a short statemen 
of the information which was there detailed at full lengtl 
This MS., written in 1659, was an unbound quaito volum 
of 392 folios when it was bi ought from Iran to Surat 1 
1783; after which time 70 folios became detached froi 
vanous parts of the MS, but nearly all these had bee 
discovered more than twenty yeais ago 

22 The writer of the MS. not only recorded the date < 
his own work, but also copied two previous colophons of h 
predecessors, with dates corresponding to A. D. 1516 ar 
ioao, and it appears that there had been an intermedia 
copy about 1355. The MS of 1020 had been copied 
Bakdaaf, possibly from the original MS of the last edit 
of the Dinkar^, which must have been completed abo 
A.D 900. 

23 For the text of Dk. V we have a second authoril 
independent of B, in the MS K43 at Kopenhagen (s 
S B. E , vol xxxvn, pp. xxxvii-vm), written shortly aft 
1594 and also descended from the MS- of 1020. 

24 The Selections of Zarf-sparam are found in some 

the old MS£> , which also contain the Da^/istan-i Dinik (s 
SB E , vol win, pp. xv-xvii) Of che two MSS us 
for the text of Za^-sparam’s Zaratfryt-n&mak, K35 v 
brought from Iran to Kopenhagen m 1843. It has L 
many folios, both at the beginning and end ; but, befi 
it was so mutilated, a copy (BK) of it was made, wh 
is now in Bombay and contains a copy of its colophon, 1 
date of which corresponds to A D. 1592 F01 the text 

Zs xxii, 4-xxiv, 19, which has been lost from K35, 
translator is indebted to this old copy. The other R 
authority T, belonging to Ervad Tehmuras in Boml 
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(a copy pf which has been used), is dated two generations 
earlier 

25 Regarding the period of Z&Z-sparam’s career we are 
well informed by the date of the third Epistle of M&nG- 
sk ihar, corresponding to A.D. 88 1, at which time Z&df-sparam 
was probably in the prime of life ; but his Selections were 
certainly compiled as late as A D 900, or about the same 
time as the completion of the Dinkan/. So that the 
Pahlavi texts, from which these three narratives of the 
Zoroastrian legends have been translated, were no doubt 
all written about A. D 900, and the information they 
contain was nearly all derived from the Pahlavi versions 
of two of the Nasks. 

26 We have reason to believe that the Pahlavi versions 
of Avesta texts were completed in the fourth century and 
revised m the sixth, after the downfall of the heretic 
Mazdak. This may not only be clearly inferred from the 
traditional account of the compilation and restorations of 
the Avesta and Zand, preserved in Dk. IV, 21-36, and 
translated in S B E., vol xxxvn, pp. 412-418 ; but is also 
in accordance with the actual condition of the Pahlavi 
versions of the liturgical Avesta texts With the exception 
of a few interpolated passages, the whole of these Pahlavi 
versions might have been written, or revised, in the time 
of king Shahpuhar II (a D. 309-379). And the excep- 
tional passages mention no persons or events of a later 
date than the reign of king Khtisrd I (a. d. 531-578) ; 
being merely references to such persons as Mazdak, the 
heretic, and ceitain commentators who lived about that 
time. 

27. If we examine the Zoioastrian legends, translated in 
this volume, we shall also find it difficult to discover 
a passage that cleaily alludes to any historical personage 
oflater date than Khusrd I, who is named in Dk V, ni, 3, 
VII, vn, 26, although the compiler of the Dinka;vf had the 
Li additions of 250 years of Arab rule to draw upon for facts, 
f he had been disposed to continue the statements of the 
Pahlavi Spend Nask down to his own time. No doubt, 
hese tiaditions may have intensified his denunciations of 
[47] t> 
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the devastators in Dk VH, vn, 29-38; vni, 4 9 > 
most Pahlavi writers, he is careful not to mention Muham- 
madanism Dk VII, vii, 33, 34 seem to icfei to some 
particular individual of this later time ; but the icferences 
to Kaisar and Khukan, the Turkish demons with dishevelled 
hair, the Arab, and She^/aspo (Theodosius?) of Ariim, may 
all have been taken from a Pahlavi version levised in the 
time of Khusro I 

28 That the original Pahlavi version was translated from 
an Avesta text, though many Pahlavi commentaries were 
intermingled, appears certain Apart from the numerous 
quotations from revelation (den 6), which may be safely 
assumed to have had an Avesta original, there are many 
passages interspersed with glosses, such as the Pahlavi 
translators habitually used, as well as numerous sen- 
tences beginning with a verb, an Avesta pecullanty which 
generally disappears in an English translation Regard- 
ing the age of this Avesta text it would be hazardous 
to speculate without further information than we yet 
possess. 

29 The principal details connected with the Zoroastrian 
legends which have been noticed in other Pahlavi and 
Pazand texts, with references to the passages where they 
occur, are as follows — 

(r6.rtirvan informed of the future coming of Zarattat in Bd. IV, 4. 

Z 's genealogy and family in Bd XXXII, 1-10 

Summary account of Z and Zoroastrianism, from the creation 
to the resurrection, m Dk VIII, xiv, 1-15 

The abode of Z ’s father, when Z was born, was on the bank of 
the Dare^a river (Bd XX, 32 , XXIV, 15) 

150 demons were prevented fiom destroying Z , before his birth, 
by the presence of a fire in his father's house (Sis X, 4, XII, 
ii, Sd XVI, 3) 

Detailed account of the birth of Z in Dk. IX, xxiv, 1-18 

When Z. first saw the archangels, he thought they were arch- 
demons (Ep. I, x, 9) 

Omniscient wisdom temporarily conferied upon Z., and what he 
then saw (Dk IX, vm, 1-6 , Byt I, 1-5, II, 5-22), 

He saw the soul of Da\ans tormented in hell, excepting one foot 
(AV XXXII, 1-6, Sis XII, 29, Sd IV, 3-1 1) 
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He also saw a mortal with children and an immortal without 
any, and preferred the former (Dd. XXXVII, 43). 

And he beheld the terrible condition of Keres£sp's soul (Dk. IX, 
xv, 1-4) 

Advice of ACtha/majs^ to ZaratArt (Sd. XXV, 6-9, LXXXI, 
2-16). 

The demon Envy (Aresh) converses with Z. in Dk. IX, xxxi, 
6-1 r. 

Aharman tempts Z. with the promise of 1000 years dominion, 
m Mkh. LVII, 24-29. 

About Mai</6k-mah, in Dk. IX, xhv, 19 

Z coming to preach to king Vutasp, in Sg. X, 64-68. 

Archangels assist Z in converting Vwtasp, also the war with 
Ar^isp, in Dk. VIII, xi, 2-4 

The war of the religion with Ar^isp mentioned m Bd. XII, 33 

The families of ZaratCwt, Hv6v, and Vutasp mentioned in Dk 
VIII, xxix, 25 

About Frash&rtar and G&mdsp m Dk. VIII, xxxvm, 68 , IX, 
xJu, 8, 9 ; xhv, 17, 18. 

About Kaf-Vutasp, Frash&rtar, Porti&ist, (ramasp, and Hdt6s 
in Dk. IX, xlv, 3-5 

Br£d?-r(ikhsh, or Bradr6-r£sh the Ttir, mentioned as destroying 
the righteous man, m Dd LXXII, 8 , Sd. IX, 5 ; Dk. VIII, 
xxxv, 13, IX, x, 3. 

The last millenniums mentioned in Dk IX, xxxix, 18; xli, 6-8 

Events m the last two millenniums, in Byt. II, 22-III, 62. 

The resurrection described in Bd. XXX. 

30. Beyond the frequent occurrence of the names of the 
chief actors in the traditions, there are not many references 
to the Zoroastrian legends in the extant Avesta. This is 
owing to the fact that three-fourths of the Avesta texts, 
including the Nasks specially devoted to these legends, 
have been lost The chief references to them that still 
survive in the Avesta are as follows — 

The passing on of the kingly glory from ruler to ruler, from 
Haosh)ang,ha to Kava-Haosrava, from Zarathujtra to Kava- 
Vtjtaspa and the Saoshyawt, m Yt XIX, 25-90. 

The terror of the demons on hearing of the birth of Z., in Vd 

xix, 43-47. 

Z. mentioned as son of Pourushaspa in Yt V, 18 

Verethraghna gives Z strength, health, vigour, and keenness of 
sight (Yt. XIV, 33). 
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References to Z ’s conference with Ahura Mazda, and his rejection 
of the demons, in Yas. XII, 5, 6 
The demons attempt Lo destroy Z , and to tempt him, but aie 
repelled by lecitations, in Vd XIX, i-to 
C ommentary on the Ahunavair, in Yas XIX 
Z conveises with Haoma, in Yas IX, 1-16 
Fate of the soul after death levealed to Z , m Vd. XIX, 26-34. 

Z is taught various spells, 111 Yt XIV, 34-38 
He prays that he maj conveit the queen Hutaosa, 111 Yt IX, 26, 
XVII, 46 

References to the battle with Are^a^-aspa, in Yt V, 109, 113, 
1 1 6* 1*7 ; IX, 30 , XVII, 50, 51 
Z ’s reply to Frashaoslra regarding the ritual, in Yas LXXI, 

1-1 1 

There aie also othci references to Kava-Vurtaspa, Frashaoi'tia, 
ffdmaspa, Pouiu/'ista, Maidli)6nvru, the Hae/’a</aspas, Spita- 
mas, and Saosh}a//ts And the Fiavashis of all the righteous 
persons receive homage in Yt XIII Of Lhe unbelieveis, the 
Karapans and Kavis aie mentioned several times in tile 
Gathas and Yajts, including the Horn Yajt ; and the Usikhsh 
once in the Gathas 

31. So far as these tcferences in the Avesta extend, 
they agree with the Pahlavi versions of the legends, and 
occasionally state some farther paiticulars We may, 
theiefore, safely conclude that these Pahlavi versions 
present a fauly complete view of the Zoroastrian legends 
current in Sasanian times But we have anothei means 
of testing this conclusion more fully in the Peisian Zartu.it- 
namah, translated by Eastwick in the Appendix to The 
Pa) si Religion, as contained in the Zand- A vas/a, by John 
Wilson, D D (Bombay 1S43). 

32 This Zaitmst-namah contains 1570 Persian couplets, 
composed by Zartu^t Bahram Pa^dti, apparently at the 
ancient city of Rai, and finished on August 12, 1278 But 
Eastwick’s English translation was made from a good MS 
of this poem, written by Dastur Baizu Qiydmu-d-dm 
( = Kdmdin) in 1636, belonging to the Wilson Collection 
and now in the libiaiy of Lord Crawford at Wigan 
Zaituit Bahrdm relates how a pnest of Rai, named Kai- 
Kaus, son of Kai-Khusio, showed him an old Pahlavi MS. 
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nanating the history of Zaitujt, and offered to interpret 
it, if he would undatake to paiaphiase it in Persian verse, 
for the mfoimation of otheis 

33 After mentioning Z ’s giandfather and father, de- 
scended fiom king Ficdun, a fughtful dieam of his mother 
is related, in which she sees heiself attacked by wild beasts 
eager for the destruction of her son, who drives them away. 
She relates hei dieam to an astrologei, who prognosticates 
a wondeiful career foi the unborn child , but this dream is 
an addition to the Pahlavi texts 

34. The child is boin, and laughs at bnth, exciting 
admnation among the women and dismay among the 
magicians. Duransai un, theii chief, comes to see the child, 
and tues to kill him with a dagger , but his hand is 
withered, and the magicians cany off the child, who is ex- 
posed to death from file, oxen, hotses, and wolves, but all 
in vain, as his mothei bungs him home safe on each 
occasion Another magician, named Bartaiush, then fore- 
tells that Z cannot be destioycd, and will establish a new 
religion , and he repeats this to the child’s father, naming 
Giutasp as his future piolector Tins nariative corresponds 
with Dk VI T, in, 2-31 , but then follows the addition that 
lie was confided to the care of an old man, named Barzin- 
carus, till he completed his seventh year 

35 Then Dur&nsarLin and Bartarush went together to 
>ee lum, and tried their magic aits upon lum in vain (ibid. 
52, 33) Afterwaids, when Z was sick, Baitaiush supplied 
urn with filthy drugs, but he tlnew them on the ground, 
vhich seems to be another version of Zs XVIII, 5, 6. 
Then follows a paraphrase of Dk. VII, in, 34-48, and Zs. 
£X, 4, 5 , XXI, 1-20, 23-27, with some additional remarks 
Lbout worship and the Avesta being taught to Z. The 
onfeiences with the six aichangels are more detailed than 
1 Zs XXII, and more ritualistic in their tendency. 

36 When Z retuins to the earth, he is met by the 
lemons and magicians, who oppose him, but are killed or 
ispersed by the utteiance of an Avesta text; in which 
ccount we have an extreme condensation of Dk VII, iv, 
6-46, 57-62 He then goes to the couit of king Gart&sp, 
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where he is hospitably received by the king, surrounded by 
his princes and wise men With the latter Z. enters into 
argument, and overcomes them all successively. This is 
repeated, till all the learned of the lealm are vanquished in 
argument, in the course of three successive days. 

37. Then Z. produces the Avesta and Zand, and reads 
a chapter ; but the king hesitates to accept it, until he 
learns more about it , and Z. retires to his lodgings. In 
the meantime, the wise men form a conspiracy to ruin Z., 
by secreting in his lodgings, with the connivance of his 
doorkeeper, many of the impure things used by sorcerers. 
The next day, while the king and Z. are examining the 
Avesta, the wise men denounce Z. as a sorcerer , his 
lodgings are searched, and the impurities are brought to 
the king, who becomes angiy and commits Z to prison. 

38. Now the king had a magnificent black hoise, and 
when Z. had been a week in prison, this hoise fell sick, 
and was found with its four feet drawn up to its belly 
When the king was informed, he summoned his wise men, 
but they could suggest no remedy , so the king and all his 
people remained fasting all day and lamenting, and the 
jailer forgot to take any food to Z. till the evening, when 
he told Z. about the state of the black horse. 

39. Z. requested the jailer to inform the king that he 
could cure the horse ; and the king, on hearing this the 
next day, releases Z., who undertakes to restore the horse's 
limbs to their natural state, on receiving four solemn 
promises, one for the cure of each leg. Three of these 
promises are that the king, his son Isfendy&r ( = Spend-d&d), 
and the queen, should each undertake to accept his religion 
and never forsake it , and the fourth promise is that the 
false accusation of sorcery, made by the wise men, should 
be investigated. 

40 After each promise Z. prays vehemently, and each 
limb is restored to use. While, on the confession of Z ’s 
doorkeeper, the wise men are convicted of fraudulent deceit, 
and are sent to execution. The Persian version is here 
a highly embellished paraphrase of Dk. VII, iv, 64-70, 
especially in the horse episode. 
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41 King Gujtdsp next asks Z to pray for information 
as to the kings future position in the other woild, also that 
he may become invulnerable, omniscient as to worldly 
affairs, and immortal , but Z tells him that he must be 
satisfied with the first" wish for himself, and the remaining 
thiee for other persons The next day, while the king is 
sitting in court with Z piesent, horsemen arrive, who are 
the aichangels Bahman and Ardabahi^t, with the spirits of 
the Khftrdad and Gu-s&sp fires. They are sent to testify 
the truth of Z.’s mission, and to urge the king to accept the 
religion, this he does, and they then depart, when Z 
infoims the king that his four wishes will be granted, as he 
will soon see For some of these details see Dk VII, iv, 
74-82. 

42 Zartujt then performs the Damn ceremony, having 
provided wine, pel fume, milk, and a pomegranate After 
reciting prayers from the Avesta, he gives the wine to the 
king to drink, who then falls into a trance and sees his own 
future position in heaven, and those of others His son 
Peshotan receives the milk which makes him immortal. 
The pei fume, or incense, is given to Gamasp who obtains 
knowledge of all events till the resurrection And 
Isfendyar, the warlike son of Gu^tasp, eats one grain of the 
pomegranate and becomes invulneiable The Pahlavi 
versions are silent about the kings four wishes and their 
fulfilment, except such hints as may be conveyed in Dk 
VII, iv, 84-86 Afteivvards, Z. leads the Avesta to the 
king and comments upon it ; concluding with praises of 
the creator, 

43 To this narrative Zartart Bahrim adds a fuither 
episode of Z. asking for immortality, at the time when he 
went with Bahman to confer with the creator. His request 
is refused, but the creator gives him a drop of liquid to 
drink, like honey, and he sees everything in both worlds, 
as in a vision. When he wakes up, he relates what he saw 
in heaven and hell , and also describes a tree with seven 
branches of gold, silver, copper, brass, lead, steel, and 
mixed iron, respectively, overshadowing the world. The 
creator explains that these seven branches represent seven 
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powerful personages who arise in successive ages of the 
world. The golden branch is Z. himself, the silver is 
Gurtdsp, the copper is an A-fk&nian king, the brass is 
Ardashir the S&s&nian, the lead is king Bahram (Gor), the 
steel is N6shervdn who destroys the heretic Mazdak, and 
the mixed iron is the malicious monarch who upsets the 
true faith Then follow many details of the lamentable 
evils which then occur , and when the Hazarahs 1 appear, 
the condition of Irian becomes still worse, as described in 
Byt II, III, until the arrival of king Bahram the Hamavand 
from India, and Peshotan from Kangdi#, who restore the 
Iranian monarchy and religion. 

44. This additional narrative is evidently a paiaphrase 
of the Pahlavi Bahman Yajt, translated in S. B E , vol. v, 
pp 191-235; and that Pahlavi text appears to be meiely 
an enlarged edition of Faigard VII of the Sfo/kar Nask, of 
which a short summary is given in Dk. IX, vni 

45 From the foregoing epitome of the Persian Zartuit- 
n&mah, it will be evident that its author’s information was 
a combination of the statements still surviving in Dk. VII 
and Zs XII-XXIIJ, so far as they suited his fancy and 
convenience. Many statements are omitted, others eithei 
condensed, or greatly elaborated , but very few novelties 
can be detected, excepting such as are clearly due to the 
wnter’s own imagination Whether any small residuum of 
these novelties can be attributed to other sources than the 
Persian writers fancy, must remain doubtful until some 
older authority for such details is discovered, 

46 With regard to Z ’s vision of heaven and hell, which 
is mentioned in Zartu^t Bahr&m’s final episode, his 
immediate informant was certainly Byt. II, n-13 , but the 
original authority was the Spend Nask, as summarized in 
Dk. VIII, xiv, 7, 8, although Dk. VII omits this incident, 
and Zs. XXI, 21, 22 meiely mentions the bodily appearance 
of the omniscient wisdom, without referring to Z ’s vision 
The details of the conferences with the six aichangels, 

1 Those specially belonging to the latter millenniums, probably meaning the 
people who were expected to make most of the last two centuries intolerably 
wicked. 
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which are summarized in Dk. VIII, xiv, 9, as having 
existed in the Spend Nask, are also omitted in Dk VII, 
though briefly stated in Zs XXII. 

47 It is worthy of notice that Z was fiist sent to offer 
his religion to the Kigs and Karaps and their sovereign, 
Aftrv&iti-dang the Tur (see Dk. VII, iv, 2-20), who 
seem to have received his doctrines favourably, excepting 
his advocacy of Khvetuk-das 1 , which led to their rejection 
of his proposal. He was next sent to the Karap VedvoLrt 
(ibid. 21-28), whom Atiharmai*/ had hitherto befriended, 
but this Karap was rej'ected for llhberality and auogance. 
Z. then went to Parsharf-tori in Sag&stan (ibid 31-3/5), 
taking some Hom-water with him, to cuie an infirm bull 
belongingto this chieftain, as soon as the lattei had accepted 
the religion in public , the chieftain assented to the religion, 
though only privately, but this was sufficient to obtain the 
cure of his bull. It was only after these thiee tnals that 
the conversion of king Vut&sp was attempted 

48 Theie is some difficulty in understanding the exact 
difference between the primeval religion and that taught by 
Zaratfot When Dk VII, 1, 9-1 1 speaks of Auharmarrf 
talking with Masye and Masyadi, or Hadish tells them of 
Auha; marf, the archangels, and the Ahunavair (ibid. 12, 
13), or the sacred beings are said to have taught them the 
primitive arts (ibid 14); or we aie told of the existence of 
demons in the times of H6shAng and T£khm6rup (ibid 18, 
T9), or of Ashavahfjt6 in the time of king P&takhsiobd 
(ibid. 34) it maybe urged that the mentionof these beings 
in connection with the men of those times is no proof that 
their existence was known then. Because it only shows 
that the old writers, being satisfied that these beings 
existed in their own time and were immortal, only logically 
assumed that they must have existed in former times The 
really weak point 111 their argument being the assumption 
of the existence of such beings in their own time. 

49. Safci conclusions may be formed by noticing the 


1 l ( or the meaning of this terra, as defined by the texts which use it, see 
b B E , vol xviu, pp 389-430 
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dogmas that Zaratiut most strongly advocates and repro- 
bates When he goes to his fiist conference (Dk VII, in, 
56-62) he goes in seaichof righteousness When he went to 
Atirvmta-dang, as mentioned above, he advocated the praise 
of righteousness, scorn of the demons, and the observance 
of ceremonies ; but it was only his scorn of the demons, 
which took the form of Khvetilk-das, that the Karaps 
really rejected In Dk. VII, iv, 14, he says, 'worldly 
righteousness is the whole worship of the demons, and the 
end of the Ma^a-worship of Z.’ Though the Horn plant 
was sacred before Z s birth (ibid ii, 23-47), the Hom-water 
(ibid iv, 29-35) seems to have been a distinctive token of 
Z ’s religion ; also chanting the Ahunavair (ibid, iv, 38, 41, 
42, 56, 61) and the Avesta in general (ibid 63) The 
perverted lehgion and demonizing of the Kigs and Karaps 
appear to have been the woist faults he had to find with 
them (ibid 64, 67). And the archangels tell Vut&sp that 
thewoild rcquiies the good religion which proceeds through 
Z *s recitation, so lie should chant the Ahunavair and 
Ashem-vohu, and not woiship the demons (ibid 79, 80) 
Again, when Dur&sidb and Biik/rok-iesh partake of food 
with Poifishaspo and Zaiatfijt (ibid. 111, 34, 38), the latter 
does not object to the form of woiship pioposed, but to 
the pei son selected to conduct it, and he then proclaims 
his own leverence for the nghteous and the poor. 

50. From these statements we may conclude that the 
old writers, who have handed down these legends from 
ancient times, were of opinion tliat ZaratO^t was not so 
much the founder of a totally new religion, as he was 
a refoimer who retained as much of the pnor religion as 
was not seriously objectionable. While stiongly insisting 
upon the necessity of levercncing all good spmts, he strictly 
prohibited all propitiation of evil spirits. His law was to 
resist and dcstioy all that is evil and injuiious to man, and 
to respect and honour all that is good and beneficial to him. 
According to the legends, he seems to have found little 
gioss idolatry, in the form of image-worship, to repiobate 
From the times of the idol-worship encouraged by Dahak 
in Bapel (Dk. VII, iv, 72), and of the destruction of the 
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celebrated idol-temple on the shore of Lake A"££ast by 
Kai-Khtisr6i (ibid i, 39 , Mkh. ii, 95), we find nothing in 
the legends about this form of idolatry, till 1 the oppres- 
siveness of infidelity and idol-worship/ shortly after the 
downfall of the S&s&nians, is lamented (Dk. VII, viii, 6). 
Demon-worship (ibid, lii, 35; iv, 30; vii, 17, 36, 37; vm, 
7, 34), although a term sometimes applied to idolatry, seems 
to be often used in its literal sense of ‘worship of evil 
spirits/ one form of which is described by ZaratCkrt (ibid. 
»v, 47-53)- 

51. Another interesting study, for which these Zoroastnan 
legends supply materials, is the traditional chronology 
which they contain ; and how far it will be found, upon 
examination, to harmonize with the system stated in Bd 
XXXIV, or to explain the manifest inaccuracies of that 
system The matter is rather complicated, but the 
Zoroastrian system can be connected with" the European 
system of chronology with some degree of probability 

5a. The epoch of Zoroastrian chronology is ‘the coming 
of the religion/ but it has long been doubtful whether 
this event was the birth of ZaratiUt, or his going to 
conference with the sacred beings, or the acceptance of 
the religion by Vi^t&sp. Any doubt, however, as to the 
meaning of the phrase, has now been removed by the 
statement m Dk. VII, viii, 51, that the first century of the 
religion is that from the time when ZaratUst came forth to 
his conference, which event happened when he was thirty 
years old (ibid, iii, 51, 60, 62). It is also stated, in Bd 
XXXIV, 7, that ViJt^sp reigned thirty years before the 
coming of the religion, that is, before ZaratQjt went to his 
conference. From these data it is evident that the tradi- 
tional Zoroastrian chronology makes the birth of Zaratfot 
coincide with the accession of Vutdsp. 

53. The nearest date to these events, which is well 
defined in both the Zoroastrian and European systems of 
chronology, is that of the death of Alexander, near mid- 
summer in B.C. 323, winch Bd XXXIV, 7, 8, places 272 
years after the coming of the religion, that is, after the 
thirtieth year of Vut&sp’s reign. And if this weie the first 
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year of the religion, the death of Alexander must have 
occurred m its 2731 d year, accoiding to the Bundahu 
54. But this has to be icconciled with the statement in 
Zs XXIII, 12, that, aftei its 300th year, ‘the religion is 
distuibed and the monaichyis contested which statement 
is expiessed more definitely by AV I, 2-6, when it asseits 
that the religion remained m purity for -500 yeais, but 
then Alexander came to Iran and dcstioyed the monaichy. 
If these statements be accepted literally, they imply that 
Alexander invaded Iian cither in the 300th yeai of the 
religion, or shoitly aftei that date, but certainly not before 
it. We cannot place Alexanders invasion of Ir&n itself at 
a latei date than the battle of Gaugamela (B C. 331) , and 
if this weie the 300th ycat of the religion, the death of 
Alexander (u C 323) must have occuned in its 308th, 
instead of its 2731c! yeai, and the coming of the religion 
would have to be put back thirty-five years This may be 
done with some plausibility by assuming an omission of 
thirty-five yeais between the leigns of Humai and Darai, 
where the Bundalm passes horn tiaditional to histoucalpei- 
sonages Alexander’s invasion must also have been a good 
and sufficient reason for the dissolution of the lumdred- 
disciplcdom, 01 putstly college, established by .Seno, which 
lasted only till the 300th year, as Zs XX l II, 11 infoims us 
55 If we now adopt the abbreviations A R foi 1 anno 
religion is 3 and B R foi c before ihc 1 ehgion^ we are prepaicd 
to compile the following synopsis of Zoroastrian Chronology 
according to the millennial system of the Bundahu, 
extended to the end of time, but dealing only with tiadi- 
tional matters, combined with the European dates of the 
same events, deduced fiom the synchionism of A. R 300 
with B c. 331, as stated above in § 54 — 

b r 9000, b c 9630 Beginning of the fiist millennium of 
Time , and formation of the Fravashis, or primary ideas of the 
good cieations, which remain insensible and motionless for 
3000 yeais (Ed I, S, XXXIV, 1). 

, 6000, b c 6630 Beginning of the fourth millennium, when 

the spiritual body of Zaratfirt is framed together, and remains 
3000 years with Lhe archangels (Dk. VII, 11, 15, 3 6), while 
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the primeval man and ox exist undisturbed m the world, 
because the evil spint is confounded and powerless (Bd I, 20, 
22, III, 1, 3, 5, xxxiv, 0 

b r 3000, b c 3630 Beginning of the seventh millennium, 
when the evil spmt lushes into the cieatiort on new-ycafs 
day, deslioys the primeval o\, and distresses Gayomarr/, the 
pnmcval man (Bd I, 20, III, ro-20, 24-27, XXXIV, 2). 
Z appears to remain with the archangels for 2969 yeais 
longer. 

„ 2970, b c 3600 GayomarJ passes away (Bd III, 21-23; 

XXXIV, 2) 

„ 2930, b c 3560 Masye and Masyaoi had giown up (Bd 

XV, 2 , XXXIV, 3) 

„ 2787, B c 3417 Accession of Hoshang (Bd XXXIV, 3). 

„ 2747, b c 3377 Accession of Takhmoi up (ibid 4). 

„ 2717,00 3347 Accession of Yim (ibid ) 

„ 2000, b c 2630 Beginning of the eighth millennium Ac- 

cession of Dahak (ibid. 4, 5) 

„ 1 000, b c 1630 Beginning of the ninth millennium Acces- 

sion of Fie^/un (ibid 5, 6) 

„ 500, b c 1130 Accession of ManCiji£ihar (ibid 6) 

„ 428, b c 1058 Spendarma*/ comes to Manib/fcihar at the 

time of Fiasi)<fr>’s imgation woiks (Zs XII, 3-6) The MSS 
have b r 528, but to bring this date into the ieign of 
Manfi^ihar would be inconsistent with the millennial airange- 
ment , while to assume a clencal enoi of one centuiy is 
a piobable explanation, as it makes the date mote consistent 
with the allusion to Frasiy^, whose irrigation works, men- 
tioned in Bd XX, 34 , XXI, 6, must have been carried out 
in the latter pait of ManCb/’ihar's reign 

„ 380, b. c 1010 Accession of Afiz6bo (Bd XXXIV, 6). 

„ 375, b c 1005 Accession of Kai-Kob t W (ibid 6,7). 

„ 360, b. c 990 Accession of Kai-Os (ibid 7). 

„ 300, b c 930 Zaratfbt fiist mentioned by the ox that 

Srild killed (Zs XII, 7^20) 

„ 210, b c. 840. Accession of Kai-Khfisroi (Bd. XXXIV, 7). 

„ i 50, u c 780 Accession of Kai-Lohar^sp (ibid.). 

„ 45, b c 675 The Glory descends fiom heaven at the birth 

of Dtika'ak (Zs XIII, 1). 

„ 30, b c 660 Accession of Kai-Vutasp (Bd XXXIV, 7). 

VohCtmand and Ashavahut6 descend into the world with 
a stem of Horn (Dk. VII, 11, 24). Zaratfb’t is born (ibid. 
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b k. 23, b c 653 Z is seven years old when two Karaps visit 
his father, and Dilrasiobo dies (Dk VII, Pi, 32, 34, 45) 

,, 15, b c 645 Z is fifteen yeats old when he and his four 

brothers ask foi their shares of the family property (Zs. XX, 1). 

„ 10, b c 640 Z leaves home at the age of twenty (ibid, 7). 

r. 1, b. c 630 Beginning of the tenth millennium. Z goes 
forth to his conference with the sacred beings on the 45th day 
of the 3-ist year ofVutdsps reign (Dk. VII, 111, 51-62; vni, 
51, Zs XXI, 1-4). 

„ 3, b c. 628 Z returns from his first conference in two 

years, and preaches to Adrvaita-dang and the Karaps without 
success (Dk VII, iv, 2-20). 

„ 11, b c 620 After his seventh conference, in the tenth year 

he goes to Vmdsp; Me</yomdh is also converted (ibid t, 65 ; 
Zs. XXI, 3 , XXIII, 1, 2, 8). 

„ 13, b c 618 Twelve years after Z went to conference, 

Vut&sp accepts the religion, though hindered for two years by 
the Karaps (Dk VII, v, r , Zs. XXIII, 5, 7). 

„ 20, b c 6n A Kavig, son of Kfindah, is converted (Zs. 

XXIII, 8). 

„ 30, b c. 601 Defeat of Ar^asp and his Khyons (ibid ). 

a 40, b c 591. Vohfinem is born (ibid ). About this time the 

Avesta is written by (ramdsp from the teaching of Z (Dk IV, 
21, V, in, 4; VII, v, 11). 

„ 48, b. c. 583. Z passes away, or is killed, aged seventy-seven 

years and foity days, on the 41st day of the year (Dk. V, 111, 
2; VII, v, 1 ; Zs. XXIII, 9}. 

» 58, b c. 573. Arrival of the religion is known in all regions 

(Dk VII, vi, 1 2) 

» 63, b c 568 Frashd^tar passes away (Zs. XXIII, 10). 

„ 64, b c. 567. 6ramasp passes away (ibid.) 

» 73 » B c. 558. Hangdtirfish, son of Gamasp, passes away 

(ibid ). 

„ 80, b. c 55T. Asmok-khanvat6 passes away, and Akht the 

wizard is killed (ibid.). 

„ 91, b c. 540 Accession of Vohfiman, son of Spend-dd^ 

(Bd XXXIV, 7, 8). 

„ 100, b c. 531. -Send is born (Dk VII, vii, 6). 

„ 200, b c. 431 SB n6 passes away (ibid. ; Zs XXIII, 11). 

ji 203, b c. 428. Accession of H(imd? (Bd. XXXIV, 8). 

[Here ends the fragment of the old millennial system 
preserved in the Bundahu which omits thirty-five years in 
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this place, as explained in § 54, with the effect of postponing 
the end of the millennium. It then proceeds to finish the 
chronology m its own fashion , mentioning only three 
historical names, which are here added; the thirty-five 
omitted years being also inserted ] 

a. r. 268, b c. 363. Accession of Darai (ibid.) 

„ 280, b c. 351. Accession of Darai, descendant of Dardi 

(ibid ). 

„ 294, b c. 337. Accession of Alexander 1 (ibid). 

„ 300, b.c 331 Invasion by Alexander *Senos hundred- 

discipledom ends, the religion is disturbed, and the monarchy 
contested (Zs XXIII, n, 12 , AV I, 2-6). 

,, 308, b c. 323. Death of Alexander (Bd. XXXIV, 8) 

„ 400, b c 231 Benightedness arises (Dk VII, vii, 9). 

,, 440-560, b.c 191-71 2 . Orthodoxy is still upheld by four 

successive high-priests (Dk. VII, vn, 8-10) 

„ 800-950, a d 170-320. The ninth and tenth centuries are 

represented as very evil and miserable (ibid vin, 2-45, 61). 

3 , 971, a d 34 1, Aflsh6</ar is born (ibid 55-57) 

„ 1001, a. d 371 Beginning of the eleventh millennium, when 

the sun stands still for ten days, and ACishe^ar is thirty yeais 
old and confers with the sacred beings (ibid 58-60). 

„ 1400-1500, a. d 770-870. In this century the wizard 

Mahrkfts produces seven awful winters successively, in which 
most of mankind and annuals perish, including himself (ibid. 

3) 

„ 1971, a d. 1341. Aftsh&/ar-m£h is born (ibid. 18-20). 

„ 2001, a. d 1371. Beginning of the twelfth millennium, when 

the sun stands still for twenty days, and Afishe^ar-mdh is 
thirty years old and confers with the sacred beings (ibid. 
21-23) 

„ 2971, a d 2341. Soshins is born (ibid, x, 15-18). 

,, 3001, a d 2371. Beginning of the preparation for the 

Renovation, when the sun stands still for thirty days, and 
Soshans is thirty years old (ibid. 19), but another passage 
(ibid., xi, 2) implies that this is the date of his birth 

„ 3028, a d 2398. The renovation of the universe occurs at 

the end of the fifty-seventh year of Sdshans (ibid. 4, 7). 


1 He became king of Macedon B. c. 336, and of Persia m 331. 

9 The erroneous dates in the Bundahu chronology (see § 57) alter this period 
to B. c. 156-36 
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56 We must suppose that the millennial chronology, 
which the Bundahi^ discontinues in the middle of the 
tenth millennium, was originally completed to the end of 
Time, as attempted m this synopsis, in accordance with the 
statements in Byt and Dk. But the allusions to future 
events and denunciations of coming evils were, no doubt, 
of a mythological or general character, such as those still 
sui vivmg in Dk VII, vii, 29-32 , viii, 40, 4 t, 44-46, 48-60 , 
ix-xi Whenevei we meet with seemingly prophetic 
desci iptions and denunciations, which clearly allude to 
histoncal events, such as those in Dk VII, vii, 3-28 , Vlll, 
2, to, 23, 32-36, 42, 43, 47, 61, they must, of course, be 
treated as intei polations of a latei date than the events 
themselves And there are several passages that may 
belong to eiLher class 

57 It has been alieady shown, in § 54, that the death 
of Alexandei, which the Bundahij- places in A R. 273, must 
have occiii red in A R 308 according to other traditional 
lecoids If this ei ror of tlmty-five years stood alone, it 
might be considcied accidental, but when we find that the 
Bundahu supplies only 284 yeais foi the Armans, to fill 
up the whole intei val of 548 yeais between Alexander and 
Aidashir, son of Papak, we must conclude that these two 
enois were intended for the puipose which they both fulfil, 
that of postponing the end of the tenth millennium. On 
the other hand, the SAsAmans who ruled for 425 years, aie 
allowed 460 yeais in the Bundahij- which just counter- 
balances the thuty-five yeais omitted after the time of 
Hum At This third eiror may be considered unintentional, 
as it piobably aiose fiom counting the year of each suc- 
cession twice over, first in the reign of the deceased king, 
and again in that of his successor 

58 The extent to which the Bundahu chronology is 
distoitcd, by these three errors, will be better understood on 
inspection of the following tabular statement than from 
any desci lption of the results, merely observing that the 
year of the leligion (A R) is given according to Bundahu 
dates in the fiist column, and according to real dates in 
the second Seveial intermediate events have been inserted, 
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for the sake of illustration, and each of their Bundahii* 
dates includes its proper proportion of the errors 1 : — 


Bd 

date 

Real date. 


Real date 

Bd 

date. 

A R 

2651 

A R 

300 

Invasion by Alexander 

B C. 

33 1 > 

B C 

331 

33 

273. 

33 

308. 

Death of Alexander . . 

j> 

323, 

33 

323 

13 

321, 

13 

4OO 

Real date of a r 400 . 

33 

23*7 

ft 

2 75 

37 

400, 

33 

553 

Bd date of A R 400 . . . 

V 

78, 

,, 

196. 

3} 

538, 

33 

800 

Real date of A R 800 . 

A D. 

170, 

>> 

68 

33 

5S7. 

33 

856 

Accession of Ardashir 

33 

226, 

,» 

39* 

37 

60s, 

33 

900 

Real date of A R 900 . 

33 

270, 

A D. 

10 

33 

647, 

33 

939 

Accession of Shahpflhar II . 

» 

309* 

33 

52 

37 

713, 

33 

1000 

Real date of A R. 1000 . 

i) 

37°> 

33 

318. 

33 

786, 

13 

1068. 

Accession of Yaz^akan/ II 

31 

438, 

33 

191 

33 

Soo, 

33 

1081. 

Bd date of A R 800 

33 

45 T > 

33 

205 

37 

841, 

33 

1 1 18 

Accession of Kavaof 

33 

488, 

33 

246 

33 

884, 

33 

1158 

Execution of the Mazdakites 

33 

528, 

33 

289 

37 

887, 

33 

T 1 6 r. 

Accession of KMsr6 I . . 

33 

53*, 

93 

292. 

17 

900, 

»> 

ii73 

Bd date of A R 900 . . 

33 

543, 

33 

305- 

» 

95 J 3 

17 

T220 

Accession of Kh0sr6 II . „ 

33 

59°» 

33 

356 

13 

1000, 

33 

1265. 

Bd date of A R 1000 . . 

33 

635, 

31 

4°5 

11 

M 

O 

33 

1281 

Death of Yaa/akan/ III . 

33 

651, 

33 

422. 


59 The object of preparing this statement has been to 
ascertain the reason for the intentional errors in the 
Bundahur chronology, and the probable period at which 
they were introduced It has been mentioned, in § 57, that 
the effect of both the eirors, which are not accidental, has 
been to postpone the end of the tenth millennium, but 
they also postpone the dates of some other events which 
are mentioned in the Zoroastrian legends. 

60. Thus, we are told in Dk VII, vn, 9, that benighted- 
ness arises after A R. 400, which is postponed by the enors 
from B„ C. 331 to 78, but both of these times seem to have 
been equally unpropitious to the Zoroastrians. Then we 
learn (ibid 10, 11) that in the fifth and sixth centuries, say 
A R 440-560, orthodoxy is still upheld by four successive 
high-priests This period is postponed by the errors from 
B c 191-71 to 156-36 (see p.xxxi,n 2), and Zoroastrianism 
was probably flourishing the whole time So far, no reason 
for the alterations can be discovered, as the vague descrip- 
tion of events, supplied by the old writer, appears to be 


1 The basis of calculation is the real date of each event and real century, but 
the Bd date of each Bd century The only Bd data are 284 years Irom the 
death of Alexander to the accession of Ardashir, and 460 >ems Irom the latter 
to the death of Yasz/akan/ III, as stated in § 57 

[47] c 
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just as applicable to the otiginal periods as to the a 
ones. 

61. We are further informed (Dk. VII, vni, 2-45 
much evil and misery occur in the ninth and tenth cen 
(a R. 800-1000), at all events until the birth of Ads 
(ibid 55 - 57 ) A R. 971 ; and such events as war, inv 
fall of monarchy, oppression, persecution, infidelity 
apostasy are mentioned. AQshe^/ar confeis with the 
angels in A R 1001 (ibid. 58-60), and the evils after 
pass away till A.R J400-1500 (ibid, ix, 3), when frij 
winters occur The evil period A R. 800-971 was ong 
A.D 170-341, or from the middle of the reign of 
geses III to the middle of that of ShahpGhar II. 
the Bundahu postpones this period to A D 451 
or fiom the time of the Armenian revolt in the 
of Ya^akarrf II, to that of the first total defeat 
Persian army by the Arabs near Dhd-Q&r in the 
of KhQsio II. The evil times were probably expect 
continue till the end of the millennium, or later, as 11 
case of Zaiatfot himself, for Atish&/ar does not go t 
conference till ar 1001, and might not be expectc 
begin to preach till AR ioir. These dates, origi 
A D. 37T-38T, comprising the remainder of the rei$ 
Shahpdhar II, would be altered by Bd to A D 636 
a period which includes the last two great battles witl 
Arabs, that decided the downfall of the Sas&nian dyr 
though king Ya^akar*/ III lived some six years long 
a fugitive 1 

6% It is hardly possible that king Ardashir (a.d 
241) and his chancellor Tanvasar, when collecting 
revising their sacred books, would have compiled 
original traditional system of chronology, however ge 
might have been the terms m which the evils weie desci 
by the records they possessed, because it would have 
a voluntaiy confession that they had no power to rer 


1 The authorities consulted, for Persian historical facts and dates, hav 
No Id eke, Aufsatze zur perstschen Gesehichte , and A von Gutscl 
GeschithU Irans und seiner Nachbcu lander von Alexander dem Gross 
zutn Uniergang der Arsaruien : edited by N old eke. 
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the evils of their own time. But if they found the system 
in an ancient document, they might have been quite willing 
to admit that evils existed, owing to their enemies, which 
would have become much worse if they had not been 
mitigated by their own exertions In fact, an old document 
prophesying evil which actually occurred at the time 
specified could be used as evidence of the truth of their 
leligion, and would therefore be carefully preserved And 
it is quite ceitain that, if they had altered the chronology 
of an old document which foretold the time of the downfall 
of the monarchy, they could not have correctly guessed 
that time before the downfall occurred For these reasons 
we must conclude that~the original system of chronology, 
handed down by the Bundahi^, was neither compiled nor 
alteied in the time of Ardashir. 

63. For the long leign of Shahpilhar II (a.D 309-379) 
the original tradition predicted not only a continuation of 
evil times, but also the birth and education of a new 
apostle, Atishedar, for the next millennium, who was 
expected to put an end to evil for about four centuries 
His birth was to take place in A D 341, and lus conference 
was to commence in 371 These dates are so well defined 
that, if we could discover any important religious teacher 
to whom they could lefer, we might be justified m believing 
that the original chronology was compiled in his time 
Unfortunately, we know very little of the internal histoiy 
of Persia during this leign; there was war with the Romans 
m 337-350 and 358-363, and on the eastern frontiers in 
the intervening period , also a persecution of the Christians, 
beginning about 339 ; all of which fairly represent the 
predicted evils 

64. Regarding the puesthood and religious history of 
the reign, we have only the tiaditions handed down in 
Pahlavi texts to guide us In these we are told that 
Atfo'pS^, son of Ma/'aspend (Dk VII, vn, 19), was born in 
the steel period (Dk. IX, vm, 4), and lived in the reign of 
king Shahpflhar II, son of Auharma.s// (AV p 145 n), 
being high-priest over the leligion (Dd. XXXVII, 36) He 
also collected and preserved the Nasks (Dk VIII, 1, 22 j f 
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and, after he had proved his orthodoxy by ordeal (Sg X, 
70, 71), the king proclaimed his intention of not allowing 
any more heterodoxy (Dk IV, 27 l ) In his old age he 
obtained a son, after devout prayer, and named him Zara- 
thst (Pandnamak, 1), but this son also bore the Avesta 
title of Avarethrabtfu (Dk VII, vn, 20, 21; VIII, xiit, 
18), who is called the son of R&.ftare-vaghe,ut in Yt 
XIII, 106, showing that this latter Avesta title was adopted 
by AtiVpad' himself Finally, we meet with another 
AtiVparf, son of Zaratort, described in JPeshotan’s Dk III, 
cxxxvn, 2, as high-priest in the reign of Ya^/aka/v/ I 
(a D. 399-420), son of Shahpuhar, and also mentioned m 
Pahl Yas. p 120, II. 14, 15 Sp (tianslated m Dk. VIII, 

>. 7 n ) 

65. We have here, evidently, three successive high-pnests, 
father, son, and giandson, and all celebrated men The 
father had been employed in collecting and revising, or 
probably translating, some of the sacied books, and then, 
after a religious discussion, submitted himself to the ordeal 
of melted metal, as a test of his oithodoxy The king was 
convinced, and his proclamation meant persecution of the 
heterodox, such as was commenced about AD 339, as 
regaids the Christians So that we may safely assume 
that AtiVpcU/’s ordeal took place shortly before this date, 
and probably shoitly after 337, when the Roman war 
commenced As we must also certainly assume that the 
original chronology could not have come into existence at 
a much later date than 341, when so remarkable an event 
as the birth of a new apostle was fixed by it to occur, we 
have to consider who this apostle could have been , and 
whether it may not have been intended to identify him 
with Atu/pa<Ys own son 

66 In the first place, is such a suspicion consistent with 
known dates i* To represent AushWar, according to the 
original clnonology, the son must have been boin \ D 341 
($63), and we may suppose that the time of Aushev/ar’s 
confeience (371) would repiesent the time of Atu/pa^’s 


1 ^ee S B L , vol xurni, p 415 
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death, when his son succeeded him in the high-priesthood 
If Aturpanf were aged eighty-one at his death, he would 
have been fifty-one at the birth of his son, or approaching 
old age, and he would have been born in 290, or nineteen 
years before the king His giandson may have been born 
m 365, when his father ZaratGrt was twenty-four, and may 
have succeeded that father in the high-priesthood about 
400, the second year of king Yaxr^aka/7/ I As all these 
dates are reasonably consistent with the few facts that are 
known, there seems to be no impossibility in the hypothesis 
that the original chronology of Aush&Yar's birth may have 
had some connection with the date of the birth of Atu; pa^’s 
son The dates assumed, with regard to these three high- 
priests, which may be slightly varied, are as follows — 

AtGrpa<f, born 290, high-priest 320, died 371 

Zarat&rt, „ 341, „ 37 b „ 4°° 

AtCbpad/, „ 365, „ 400, „ 420, or later 

67 On the other hand, we must recollect that the time 
of the birth of A&sherfai was not an isolated date which 
could be varied at pleasuie, to suit any circumstances that 
might ause , but it was intimately connected with the 
dates of birth of thiee other apostles, which were each 
placed at the same distance from the ends of*three other 
millenniums It would perhaps be moie difficult to suit 
a new millennial system of chronology, to the accidental 
year of a particular child’s bnth, than to have the child 
born m a particular year of an old system already 
existing And, if so, it may be safer to assume that 
AtGrp knowing the year of the expected birth, took 
measures to secure the fulfilment of the prophecy, so far as 
the birth was concerned If the child did not turn out so 
capable of regenerating the world as had been expected, 
that was a matter for posterity to explain Under such 
circumstances of merely seemmg fulfilment of a single 
particular, fraudulently obtained, the original prediction 
might be of any age. 

68 It does not appear that the priestly councillors 
assembled by KhGsrd I (Byt. I, 7), made any alteration in 
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the original chronology, although they slightly levised the 
Pahlavi Vendidad In fact, the priests, who must have 
been long expecting the end of ZaiatCust’s millennium, were 
probably looking forward for the appioaching downfall of 
the S&sanian monarchy, which might readily be understood, 
as the surest sign of the termination of this period, from 
such statements as those in Dk VII, vm, 1,2. At any 
rate, the alterations in the chronology, for the purpose of 
postponing the end of the tenth millennium till A D 63 5, 
would not have been made till some time after the ter- 
mination of the monarchy in 651, but probably long befoie 
the compilation of the Bund?hi<> about 900. The effects 
of these alterations upon the dates of the evil ninth and 
tenth centimes, and upon those of the buth, confeience, 
and preaching of Aushe^ar, have been already stated in 
§ 61. And their object has evidently been to adapt the 
old predictions as much as possible to real events , for 
which purpose also, the predictions themselves have prob- 
ably been often made moie definite than they weie 
originally. 

69. It follows, from the foregoing investigation, that the 
original chronology must have existed AD. 341, and, in 
fact, we have found no sufficient reason for supposing that 
it was compiled as late as Sasaman times While the 
alterations, we find in the Bundahu, could have hardly been 
made till after 651. 

70 Regarding the age in which Zaratdrt lived, the dates 
stated in the synopsis of traditional chronology (§ 55), aie 
B C 660-583, while the reign of VutSsp, which extends to 
the fabulous length of 120 years, or 660-540, evidently 
lepresents a short dynasty, including Hystaspes and his 
next four forefathers, if we accept the traditional identifica- 
tion of Vurtasp with the father of Darius I. But the names 
of those foui forefatheis, which are known on the unim- 
peachable authority of the BehistOn inscription of Danus 
himself, render it almost impossible to accept this tra- 
ditional identification, as they differ totally from those of 
the forefathers of Vutasp In the Avesta. The two dynasties 
are as follows — 
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Behistfin : Hakh^rnanLr 
Kdi\s$\s 
Ariy^idmna 
Arsh&ma 
Virtaspa 


Avesta Kavi KavcLta 
Kava Usa 
Kava Husrava 
Aurva</aspa 
Kava Virt&spa 1 . 


Unless it can be shown that these two series of names 
have the same meaning in two different languages, there 
seems little chance of proving the identity of the two 
dynasties We may, however, quote the instances of the 
high-priest AtD^pa^= Atare-p&ta and his son ZaratA.rt = 
Zarathu^tra being called RsLrtare-vaghe/zt and Avarethra- 
btfu, respectively, in the Avesta (see § 64) , but these 
latter names seem more like titles than translations. 

71. The date of Zoroaster and his religion has formerly 
been fully discussed by Windischmann 2 and others, and 
the question has been lately re-examined by Williams 
Jackson 3 . He divides the ancient statements, that have 
been made on the subject, into three classes those which 
declare that Zaratoyt lived before 33 C 6000, those which 
associate his name with Ninus and Semiramis, and the 
native tradition which, as we have seen, places his life in 
the period 33 C. 660-583. Singularly enough, the oldest 
writers, those who lived only two to four centuries after the 
traditional period of the lifetime of Zaratftjt, are those who 
report that he lived some 6000 years before that period 
Pliny the Elder (Nat. Hist XXX, 2) quotes Eudoxus 
(B C 368) as stating that Zaratfot existed 6oco years before 
the death of Plato, that is, B C 6347, which is also con- 
filmed by Aristotle. And he quotes Hermippus (about 
B.C. 250) as placing him 50CO years before the Trojan war, 
that is, B C 6184 A third mode of describing this period 


1 These were the reigning sovereigns, but the last two are descended iiom 
a collateral branch, and their actual pedigree is as follows — KaM Ka\ata, kaw 
Aipuanghu, Kavi Pisnn-ingh, Manuj, Uza\a, ‘Vurva^/aspa, kava \ uta-pa (Bd 
XXXI, 28, 29) 

2 Zoroastnsche Studien , von Fr \\ mdibchmann ediied b> Spiegel, 1 Sf»3 , 
pp 1 2 1— 1 6n, 260-313 

3 On the date of ZoroaUet , by A V. \\ illnm» Jackson , Journal of American 
Oriental Society, vol xui, pp 1-.2 2 
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seems to have been used by Xanthus of Lydia (b.c. 500- 
450) 1 who stated that Zaratfot lived 6000 years before 
Xerxes, as quoted by Diogenes Laertius, that is, B C 6485 

7 a. Three or four other classical writers mention similar 
statements, and Jackson points out that these extravagant 
dates are probably owing to the European wiiters mis- 
understanding Persian statements with refeience to the 
pre-existence of ZaratDst’s Fravashi It will, in fact, be 
seen from the synopsis (§ 55) that the traditional account 
is that the spiritual body of Zarattirt was fiamed together 
as early as the beginning of the fouith millennium, which 
occurred B.c. 6630, and this may be accepted as a close 
approximation to the three dates, BC 6347, 6184, and 
6485, indicated by the ancient writers, considering that 
their statements are made in even thousands of yeais 

73 Pliny also mentions, on the authority of othei wnteis 
who are not named, that another Zoroaster, a Pioconncsian, 
lived a little before the time of Osthanes who accompanied 
Xerxes to Greece (b c 480) And, so far as time is con- 
cerned, this Zoroaster might have been the traditional 
Zaratu^t who died 103 years before this journey of 
Osthanes 

74. The old statements about Zoioaster or Oxyartes, 
the Magian king of Bactna in the time of Ninus and Semi- 
ramis, can haidly refer to the traditional Zaratfljl who is 
never represented as a king, although the supreme Zaia- 
thiurtra of the Avesta was apparently a ruling priest. The 
time in which this Bactrian lived is also very uncertain, 
for though Semnamis has recently been placed about 
B C. 8oo, hei position in Albnuni’s tables is certainly 1200 
years earlier 

75. It seems, therefore, that the ancient statements, 
regarding the date of ZaratiLt, reported by Pliny and cor- 
roborated by a few other classical writers, can be fully 
explained from the traditional system of chronology used 
in Pahlavi texts, by identifying the classical Zoroaster of 
the seventh millennium B.c. with the tiaditional Zaiatu^t 


There are some doubts as to the coj redness of these dates. 
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in his ante-natal spiritual state, after he had ceased to be 
a mere Fravashi, or primary idea, and had become an 
intelligent, moving, and personal existence, but still a spirit. 
While the later Zoroaster of Pliny, who flourished before 
the fifth century B c., must have lived about the same 
time as the same traditional Zaratuit after he came into 
the worldly existence, and may reasonably be identified 
with him, although Pliny had little information to give 
about him. 

7 6 It will be noticed that this explanation depends 
entirely upon the peculiarly artificial system of the tra- 
ditional chronology, in which the whole of time is assumed 
to consist of twelve millenniums devoted to different pur- 
poses; and if this particular system had not been in use 
at the time the statements, quoted by Pliny and Diogenes 
Laertius, were made, those statements could not have been 
explained as referring to the same individual. But if they 
do not refer to the same individual, we -have only the 
options of rejecting all the statements, or believing an im- 
possible date to be literally correct ; neither of which 
decisions would be altogether satisfactory to a judicious 
mind The only reasonable conclusion seems to be that 
the chronology based upon the twelve millenniums was in 
use in the fifth century B.C., about which time the earliest 
quoted statement seems to have been made. 

77. It will also be observed that this millennial chronology 
is inextricably associated with the idea of the primeval 
existence of all good creations in the state of Fiavashis. 
These are described as spiritual existences who remained 
three millenniums unthinking, unmoving, and intangible 
(Bd I, 8) , and the next three millenniums they still re- 
mained undisturbed by evil, mankind being represented, 
for that period, by G&yomantf in the world (Bd XXXIV, 1) 
and by the spiritual form of Zaratfurt in heaven (Dk VIT, 
11, i.5)> while the animals were symbolized by the primeval 
ox for the same period. Six millenniums, which are half 
the duration of time, were thus appropriated to Fravashts, 
spiiitual and embodied, probably before the birth of Plato, 
if we may rely upon classical statements ; and it must have 
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been before this date that the series of millenniums was 
arranged for all future histoiy, till Time was expected to 
merge once more into Eternity at the renovation of the 

universe 

n g As we have seen that Zoroastrian tradition is very 
consistent tn fixing the date of ZaratO-st’s activity about 
the end of the seventh century B'C., it may be asked, why 
have Avesta scholars so strongly insisted upon its greater 
antiquity? They may have had seveial reasons, but three, 
at least, were important First, they had the classical 
statements which, as we have seen (§ 71), generally placed 
Z a rat tat as far back as the seventh millennium B c, on 
the testimony of persons who lived from two to foui 
centuries after the traditional date of Zaiatftats death 
No one, of course, could believe in the literal accuiacy of 
the number of millenniums, which referred, as we have 
seen, to an imaginary penod of spiritual existence, but 
this number was considered merely as an exaggeiation 
which might be reduced to any amount that seemed 
reasonable At the same time, this evidence for antiquity 
was quite sufficient, in the second place, to discredit the 
traditional date, of which these old authorities seemed 
ignorant, though it was a period then comparatively recent 
And, if this discredit had not been sufficient to shake the 
faith of Avesta scholars in the traditional date of Zarattat, 
they still had a third reason fot their scepticism, when they 
discovered that the language of the Avesta was not merely 
a sister of Sanskrit, but that a large poition of it was sister 
to the oldest Sanskrit with which they weie acquainted, 
and which appeared to them certainly older than the time 
of Gautama Buddha, who lived about one generation later 
than the traditional Zarattat 

79 How far Avesta scholais were justified in their con- 
clusions must be left for future ages to determine , at 
present we have no really historical information about the 
origin of Zoroastnanism, and must still considet it as 
decidedly prehistoric, though, it may be admitted that the 
Parsi calendar, as used in Persia, so far agrees with tradition, 
that it still bears witness to its own original institution in 
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the reign of Darius Hystaspes, as will be seen from the 
following details 

80 The Parsr year consists of twelve months, each con- 
sisting of thirty days, with five additional days added at the 
end of the year, and the total number of 365 days never 
varies, so that, whenever a leap-year occurs in our calendar, 
the beginning of the Parsi year retreats one day in the 
Christian calendar. In this manner, the total number of 
days which the beginning of the Parsi year has retreated, 
since the institution of their calendar, records the number 
of leap-years which would have occurred in the same period 
of Christian years, if the regular leap-years had existed the 
whole time ; and four times the number of leap-years 
would be the total number of years But as leap-years 
have not been used the whole time, we have to calculate 
from astronomical data, 

81. In the first place, we want to know at what season 
the Parsi year originally began, and we learn this from 
Bd XXV, 7, 20, where we are told that the winter of the 
rectified year ends with the five extra days, and the spring 
begins with the first month ; which means that the rectified 
year begins with the vernal equinox. We also have to 
observe that, retreating at the rate of one day every four 
yeais, the beginning of the yeai retreats all round the year 
m 1460 years , and we know from general history that the 
period, with which we have to deal, is much more than 
1460 years and less than 2920 Then we have to ascertain 
the exact length of the tiopical year, which astionomers 
say is 365-2422 days, with an infinitesimal decrement, quite 
inappreciable in the penod we have in view 

82. We may calculate back from any vernal equinox 
which occurs not too far from noon, say that of March 22, 
1865, when the beginning of the Parsi year, according to 
Persian leckoning, had retreated to August 24, 1864, or 
210 days, in addition to a previous retreat of a whole year 
of 365 days, or altogether 575 days since the establishment 
of the calendar So that the difference between the Parsi 
year of 365 days and the correct tropical year of 365-2422 
days had then accumulated to a total of 575 days Divid- 
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ing the accumulated eiror of 575 days by the annual in- 
crement of 0-2422 of a day, we obtain a quotient of 2374 
years, including \ D 1865, as the time in which this error 
had accumulated, and this carries us back to B C 510 as an 
approximate date of the establishment of the Paisi calendar, 
with the hist day of the year coinciding with the vernal 
equinox. 

83. This date is, however, liable to some modifications 
foi eriois of observation on the part of the ancient 
astionomeis, one of which errors, being constantly in one 
dnection, must be taken into account These old observeis 
were not aware of the effect of refi action, which always 
makes the night seem somewhat shot ter than it is in leality , 
and this would lead them to antedate the vernal equinox 
by lather more than a day ; so that they would obseive an 
appaient equinox in 13 . C 505 on the same day in the Parsi 
yeai as that on which the real equinox occuried in B c 510 
The most probable date of the establishment of the Paisi 
calendar js therefore B C 505, with a maigm of four to 
eight yeais in either direction for accidental errors of 
observation 

84. A few years befoie tins penod we know, fiom the 
cuneiform insen ptions of Behistun, that Danus Hystaspes 
used an older calendar, when recording his eai ly victories 
over insurgents, which consolidated his empire It was 
a time when he was introducing many leforms in the 
government, and, being a believer in Auramazda, his most 
influential adviseis would piobably be Zoioastnan priests 
If they thought it necessaiy to leform the old calendar, 
the adoption of stuctly Zoroastrian names for the new 
months and days m the Parsi calendar would be fully 
explained 

85 But, besides this oidmaiy civil calendar, in which 
new-year's day was constantly retreating, the Persians had 
a rectified calendar for religious puiposes, which inteicalated 
an extra month from time to time, for the purpose of 
bringing new-year's day forward again to the vernal 
equinox, and restoring the lestivals to their propei seasons. 
It is this calendar which is used in Bd. XXV, and its days 
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and months are distinguished by the epithet vehi^akig 
(veh + \k + ak 4- ig), ‘belonging to what is really good/ or 
vehi^ak, f belonging to the really good/ which, in this 
connection, may be best expiessed by the word ‘rectified ’ 

86 This intercalation is descnbed by Albiruni in various 
passages 1 which inform us that, after the new-year's day 
had retreated more than a month from the vernal equinox, 
the king would order the pi lests to arrange for the solemn 
proclamation of an extia month to be intercalated, between 
the last month of the year and the five extra days, by 
meiely moving those five days from the end of the twelfth 
month to the end of the first month of the next year. The 
effect of this was to put an extra month into the earlier 
year which, beginning with the first month, would also end 
with the first month augmented by the five extia days as 
the usual termination of the year All following years 
would begin with the second month, and end with the fiist 
month and the five extra days, until the second intercala- 
tion, when a year of thirteen months and five clays would 
be again obtained, by merely moving the five extra days 
to the end of the second month which would thus become 
the last month of the year, while the third month would 
begin the year until the third intercalation By these 
means, any number of intercalations could be made without 
any additional month being named, and the position of the 
five extia days always indicated the end of the rectified 
year, and that the rectified fiist month, which followed 
them, was to become the last month of the preceding year 
at the next rectification, or intercalation 

87 If the Parsi calendar, as used in Persia, were es- 
tablished B c 505, as we have calculated, it ought to have 
been rectified by an intercalation of one month about each 
of the following years — B C 381, 257, J 33, io, A D 115, 
239, 363, 487, 610. Albiruni (p. 121), howevet, has le- 
coided only one intercalation of two months in the time of 
Yasdakzrd I (a.D. 399-420), son of Shahpfihar, when the 


1 Sachau’s Albiifini’s Chonology of Ancient Nations, pp. 12, 13, 38, 53-56, 
I2i, 184, 185, 220, 221. 
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five extra days weie removed to the end of the original 
eighth month Aban, where they lemained until Albiiimfs 
own time (Alb p. 56), about A D 1000. The reason for 
intercalating two months at once, was because the time for 
the seventh intercalation (A D 363) was already long past , 
so the eighth was added three or four score yeais in 
advance, being due in 487. 

88 All that Albirftni says about this double intercalation 
is quite in accordance with the original establishment of 
the calendar by Dai ms Hystaspes, and would rendei any 
date more than thirty-seven years later than his reign im- 
possible 1 With regard to the eailier intercalations (which 
must have occurred to account for the movement of the 
five extia days) that of A D 115 was neither in the reign 
of Vologeses I, nor in that of Vologeses III, one of whom 
must have been the Albanian renovator of the Avesta. 
That of A. D 239 if carried out punctually, would have 
been at the extreme end of the reign of Ardashii ; but the 
intercalations seem to have been usually delayed, as in the 
case of that of 363 which was delayed for thirty to fifty 
years, although it ought to have been carried out under 
the direction of one of those ultia-orthodox high-priests, 
AtiVpdtf son of Maraspend, or his son Zaratfot, m the 
icign of Shahpilhar II 

89 It is worthy of notice that the names of both the 
days and months, which have come down to us in this 
calendar of Darius, include the names of the six Amesha- 
spe/^tas, which, according to Darmesteter’s hypothesis, were 
not invented till the time of Vologeses I, in the first century 
A D. We have positive evidence that the calendar of 
twelve months of thirty days each, with five extra days to 
complete the year, must have been establisned in the time 
of Darius This fact being recorded mechanically by the 
extent of the retreat of the Persian Parsis’ new-year’s day 
down to the present time, and by the number of months 
intei calated in their religious calendar down to the fifth 


1 If the calendar had been established thirty-eight years after the death of 
Darius, the seventh intercalation would not have been due till one year after 
the death of Yas^aha/vf I 
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century A.D , being known from the position of the five 
extra days in the rectified calendar. We have no evidence 
of any change of names having been made in this calendar 
at any time ; and only positive and indisputable evidence 
could be admitted, because reformers of calendars are 
hardly ever satisfied with mere change of names, and the 
calendar itself is a permanent witness that no alteration 
can have been made in any other particular, since the 
time of Darius. 

90 Darmesteter’s theory of a late origin for the Avesta 
having been mentioned, it may be allowable to add, that 
the likelihood of this theory does not increase upon closer 
examination It is a brilliant hypothesis, very carefully 
prepared to meet ordinary criticism , but it does not 
appear to convince Avesta scholars in general, for want of 
sufficient evidence, as it is very necessary to distinguish, 
carefully between possibilities and probabilities , the former 
being not admissible as evidence, unless corroborated by 
positive facts Its chief use has been in checking the 
tendency to exaggerate the age of the Avesta, but it seems 
itself to be an exaggeration m the opposite dnection, 
a returning swing of the ever-iestless pendulum of judg- 
ment On the other hand, the tiaditional age of the 
religion cannot be fairly considered as exaggerated, for 
the chief difficulty in accepting it as sufficiently old, is that 
the nearer our researches penetrate to that time the less 
real light we obtain 

E. W. West. 

Apul> 1897 
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OBSERVATIONS. 


i For all divisions into chapters and section^ the translator is 
chiefly responsible, as the stops found in the manuscripts are not 
used systematically. 

2. Italics are used for any English woids which are not expressed, 
or fully understood, in the original text, but are added to complete 
the sense of the translation. 

3. Italics occurring in Oriental words, or names, represent 
certain peculiar Oriental letters (see the ‘ Transliteration of Onental 
Alphabets' at the end of this volume), or certain abbreviated modes 
of writing Pahlavi letters. Italic a , d \ 6 , d , e 9 h y i\ kh } l ft y r, sh y 

v % zd indicate no change of pronunciation, but g should be 
sounded like j, hv like wh, k like ch in ‘church/ s like sh, and 
Avesta z like French j 

4. In the translation words in parentheses are merely ex- 
planatory of those that precede them, and often translate Pahlavi 
glosses in the original text. 

5. For the meaning of the abbreviations, used in the notes, see 
the explanatory list alter the Introduction 

6 The manuscripts used for the Dinkariare — 

B (written a. d 1659), the only independent authority for 
Book VI! , it was brought from Ii&n to Surat in 1783, and one 
folio, at the end of Chap iv, appears to be missing. 

^ 43 (written a- d. 1594 and latei), No 43 in Lhe University 
Library at Kopfcnhagen, which contains another independent 
authority for Book V m its later portion 

7 The manuscripts used for the Selections of Za^-sparam 
are : — 

K 35 (probably written a d. 1572), No 35 in the same library, 
which was brought from Iran by Piof Westergaaid in 1843, along 
with No. 43. 

T, a copy of a MS. about fifiy yeais older, belonging to Ervad 
Tehmuras Dinssha.’.ji Ankalesana of Bombay 
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DfNKAi?/?.— BOOK VII. 


Chapter I. 

i. For the gratification tf/'the creator Afiharmazaf, 
even through the complete superiority of the Maaab* 
worshipping religion, adorned by omniscience, in the 
world. 

2 The seventh book is about the marvellousness 
of the greatest reminder of the Maa^a-worshipping 
religion, Zaratfirt 1 of the Spitlmas , also of the 
mindfulness of that illustrious one by Afiharmaadf, 
ind of his religion, arisen through the word of 
Afiharmast/, being blessed among those of the 
egion of king Vistisp, from the Exposition of the 
3 ood Religion 2 3 . 

3. But, before that, there is purposely written 
vhatever was the progress of the character and 
ffect of the good religion and its first acceptor in 
he spiritual and worldly existences ; and, after that, 


1 Neaily always spelt Zaraiftkhsht in the MS, the counterpart 

f -he Persian foim Zaiatuhsht or Zaraduhsht 

3 This N’krao-i V$h-ufeno was evidently the name of an older 
10k, liom which the DinLarrf quotes much of us mfoimation on 
ligKMis matte is. 


B ’ 





4 


DtNKAKD, BOOK VII. 


the prophets, apostles, and upholders in the period 
as far as Zaratu-st, whose guardian spirit is reverenced , 
and their religion, which is this, due to the utterance 
and splendour with which they have been blessed 
with prophecy among mankind b 

4. According to the Masr/a-worshipping religion 
and the Exposition of the Good Religion, it is the 
nature of Atlharmaarf’s disposition and his knowledge: 
as to the complete obtainment of the first creature,, 
the archangel Vohfimanb, and the first progress 
spiritually among the archangels and the other- 
sacred beings of the spiritual and worldly existences , 
and materially in G&yomarcf, the first man, through, 
concurrent and complete acceptance from the creator- 
Ahharmasr/, and the needful atonement in his own 
period through meditation, and the smiting thereby 
of the fiend of that period and the opposition thereof, 
by thinking of the creator’s teaching, that constitute 
the whole 0/that first utterance a of the religion of 
Ahharma^. 

5. According to the declaration of the good reli- 
gion about the production of existence, which is the 
praise of him who was the causer of existence and 
creator, the beneficent spirit, the first craving among 
mankind was this, that ‘we be happy and be the 
creation of Auha? ma^ , ’ and the last, as regards 
the preservation of a remedy for mankind, is this, 

t is this, that the formation of lives Se 
though rendered sickly by him , and 
xistences of mankind be so now, though 
uie destroyer has come to the creatures.’ 6. F'crr’ 


1 This preliminary matter occupies the whole of Chap. I. 

’ The Yatha-ahfi-vanyo, or most sacred religious formula oF 

the Parsis. 
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human beings of the lineage of G&y6man/ this is the 
one thing good, when they shall perform their duty 
and good works , and one’s work is to smite one’s 
own opposing fiend , an instance presentable to any 
of the lineage, that it is important for every one of 
you to smite his own opposing fiend, is the freedom 
from molestation which occurs thereby, and the non- 
contamination of the creatures by the destroyer; 
and it is that effect which the creator of creation has 
produced for it 

7 And this, too, is declared by the good religion, 
that through a true-spoken statement Giydmarrf 
attained to the good spiritual lordship 1 2 of the arch- 
angels (that is, he was fit for the supreme heaven *). 
8. And after GAj 6man/, at various periods until the 
ever-favouring 3 Zarattist of the Spit&mas, whose 
guardian spirit is reverenced , much also was his 
acquaintance with knowledge, and his work was the 
preservation of the mankind of that time in which he 
came into notice , moreover he became requisite for 
conference with the creator , and because of their 
superior carrying on of destiny 4 , by command of the 

1 Reading hft-ahfiih, Av hvanghevi This section is one of 
the numerous quotations from the Pahlavi version of a lost Avesta 
text When we are furnished with a complete Pahl -Av vocabulary, 
it will be possible to recover much of the original Avesta of such 
quotations, with some degree of certainty 

2 Pahl gardifmantg Such glosses and comments, inserted 
by the Pahlavi translator, are always marked as parenthetical. 

3 Pahl ham&i-bahar , it might be read ham&i-btdir, ‘ever 
vigilant ’ 

4 Reading vakhsli ( = Pers bakhsh), which is usually expressed 
by its Zvanr equivalent gad<f (traditionally gadm an), and this means 
both ‘destiny’ and ‘the star, or glory, of destiny’ (Av. hvarend, 
Pers khura). Here the first letter of vakhsh is omitted, and 
this error converts the word into khay4, the Zv&ns ofg&n, ‘life.’ 
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creator, it is declared in the good religion, that the 
combined titles of prophet (vakhshvar), acceptor, and 
promoter are enumerated of them. 

y. As Gayomara' passed away, it ' came to Masy6 
and Masyaol -, the second of -w orldly beings who were 
the progeny of G&y 6ma rd the first , and it is declared, 
by the word of Ahha/tna^nf, that he spoke to them, 
when they had been produced by him, thus ‘ You 
are the. men I produce, you are the parents of the 
parents of all embodied existence , and so do you 
men not worship the demons, for the possession of 
complete mindfulness is the best thing produced by 
me for you, so that you may fully observe duly and 
ordinances with complete mindfulness.’ io. And 
the bountifulness of AOharmazd was extolled by 
them, and they went on'with their own duty, they 
also performed the will of the creator, enjoyed the 
advantage of the many duties of the world, and 
practised next-of-kin marriage for procreation, union, 
and the complete progress of the creations in the 
world, which are the best good works of mankind. 

1 1 The creator showed them the sowing of corn, as 

a zd thus ‘ This is 
/a , thine, too, is this 
-r appliances , henceforth 
cticwi well. 


ve also occurred twice in a previous copy of the MS 
the word is written gin, ‘life,’ in the MS B In 
xvn, Dk VIII, xiii, 20, vakhsh has been erro- 
1 ‘ word.' 


destiny §§ 9 and to have been previously 
E., vol. xvm, pp 411, 4I2 


. , / ’ 1 f 1 V and woman ’ who grew up as plants from the 

earth fertilized by Gay6mara?, the prototype of the human race, 
we .Bd. A V, i-g ' 


CHAPTER I, 9~I4. 
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12. This, too, is declared by the good religion, 
that Atiharma^ spoke to Hadish ', one of the sacred 
beings thoroughly worthy through righteousness, 
thus: 'O Hadish, who art thoroughly worthy 
through righteousness 1 thou shouldst proceed to 
Masy6 and Masy&dl, thou shouldst procure thy 1 
corn and bread from Masyfi and Masyidl, and 
shouldst bless theirs thus * “ This corn comes up 
owing to you, and, as it came unto you from 
Aftharma^ and the archangels, may the corn ex- 
tend from you unto your descendants without dis- 
turbance from the demons , ” and two Ahunavairs 3 
are to be recited for the staying away tf/’the demon 
and fiend.’ 13 And Hadish, the thoroughly worthy 
through righteousness, went to Masye and Masyaoi, 
and he procured his corn and bread from Masye and 
Masyaoi, and it was given by them , he also blessed 
them thus 1 May this corn come up from you, as 
from the archangels' as it came unto you from 
Afiha7'ma^/ and the archangels, may it extend from 
you unto your descendants, without distuibance from 
the demons , ’ and two Ahunavairs were recited by 
him, for the staying away of the demon and fiend. 

14. And, owing to the explanation of the sacred 
beings, Masy& and Masyaoi attained also to the 
manufacture of clothing, the tending of sheep, house- 
building, and primitive carpentry, the agriculture 
and husbandry of the ancients, and the memory of 
their original state , and these proceeded from them 
through their lineage, presenting an example and 

1 Mentioned in Visp 1, 9 11, 1 1 i\, 5, and letogmzed ,ts a 

spirit in Pahl Visp 1, 31 (Sp) The spun who as?t»is die hus- 
bandman, see Etudes Iran 11, 201 

1 The MS has ‘ his,’ as in § 13. by mistake 

J Two of the sacred \ atha-ahu-vairj 6 form ’lias. 



8 DfNKAKO, BOOK VII. 

spreading m the world, to artificers among the 
plenitude of artificers. 

15. And after that, the destiny to be carried on 
came to S£mak l , who was their son, and the descent 
of their collateral descendants was on to each region 
and each quarter of theworld, to that extentwluch the 
creator chose for that region and quarter ; and thereby 
there was a completion of the progress and spreading 
of mankind into the various regions and quarters. 

16. At another time it came to Viegere^ and 

HoshcLng 2 of the early law (p£.y-da^), for pro- 
viding in the world the law of husbandry, or cultiva- 
tion of the world, and ^sovereignty^ protection of 
the world. 17. And through their companionship 
and united force, given by religion, the sovereignty 
and cultivation of the world were prepared through 
progress and a succession of provisions of AOha/'- 
ma^aTs creatures, as well as the religion appointed 
by Ahharma^. 18 And through that glory of 
destiny (ga dd) two-thirds of the demons of Mazano 3 * 5 
and the seven evil-instrurtpd of A£shm were 

Tikhmorup® the well- 
y the demon and evil 
iu aiiu witch, were smitten by 
y UJL 03 also cast out by him, and he 
u in his time the reverence and service of 
^ator , the evil spirit, converted into the shape 
^ cx. horse/ was also carrying him for thirty winters. 


1 See Bd. XV, 24-26. 

8 Grandsons of Samak, see Bd XV, 28, and Sachau’s Albirfinf s 
Chronology of Ancient Nations, pp. 206, 212 

8 The idolaters of Mazandardn. See Yt. XIX, 26. 

6 Called * seven powers ' in Bd. XXVIII, 1 5 

5 See Bd. XXXI, 2, and Yt. XIX, 28, 29. 
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20. And it came, at another time, for the con- 
ference with Adharmasaf, to Yim 1 the splendid, the 
son ofVivang,ha; and owing to his accepting the 
four classes of the religion, which are priesthood, 
warriorship, husbandry, and artisanship, there are 
the four classes which are priesthood, warriorship, 
husbandry, and artisanship, and thereby the world 
was improved, extended, and developed , he also 
rendered even the creatures, in a measure, immoftal, 
undecaying, hungerless, thirstless, plentiful, and 
fully-settled. 21. And in the good religion 2 it is 
declared, by the word of the creator AOharma^ to 
Yim, thus - ‘Then do thou widen my world! (that 
is, make up its measure more), then do thou extend 
my world I (that is, make it up larger), and then 
thou shouldst accept from me the protection, nourish- 
ment, and chieftainship of the world , and do thou 
effect such watchfulness over it , that no one shall be 
able to occasion the wounding or injury of another.’ 
22. And this was accepted and done by Yim, as 
Atiharmasw! commanded him , and through the same 
glory he widened the earth three-thirds larger than 
that which it was theietofore. 23. And, in that 
realm of his, the cattle and men of the realm were 
made immortal by him, and the other creations, 
water, vegetation, and the various foods, imperish- 
able. 24 And this, too, is declared by the good 
religion, that the world was made by him like the 
supreme heaven in pleasantness , also the enclosure 
made by Yim, constructed by him according to all 
the commands of the creator 3 , about guarding the 
creatures from perishing through the winter of 

* See Bd XXXI, 3-5, and Yt XIX, 31-33. * In Vd. II, 4. 

* As detailed m Vd. II, 22-3^ 40, 41. 
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Mahrkfls, and likewise many other wonders are 
reported by the good religion. 

25. And it came, at another time, by command of 
the creator, to Fredun the Asplg&n 1 when he was in 
the pregnant womb, owing to the share of husbandry 
in the avocations of the religion, through allotment 
from the glory of Yim, and through its triumphant 
splendour 26. And Fr^un, through that triumphant 
splendour, became a responder to Dahak 2 from the 
pregnant womb, and that degraded fiend was averted 
and paralysed by him ; having come to nine years of 
age , he proceeded about his destruction, and through 
that victory Dahak was smitten by him 3 , the crea- 
tures were saved and relieved thereby, those of 
s M&7andar and Mai/a wcie smitten, their ravage and 
mischief were removed from the region of Khvantras, 
and the region of Khvaniras was preserved for his 
three sons. 27. And owing to his husbandry, which 
is the third avocation of the religion, pestilence and 
disease were disturbed by the medical treatment even 
of pestilence itself and he exhibited to mankind also 

useful occupation 

if Fr6r/dn, the same 
on of F return, owing to 
ioa[or, and zms diffused in him, 
lumility, the life' - ’ which is perfect 
imuugh a prayer from his father Fr&zfan, 


u CC Bd XXXI, 7, 8, and Vt XIII, 13 1 , XIX, 36 
* The Aiab usurper, or usurping dynasty, that conquered Yim 
in his old age , see Bd XXXI, 5, 6 

’ See Yt. XIX, 37 1 See Bd. XXXI, 9, 10 

6 Probably ‘destiny,' the initial letter of vakhsli, * destihy,' has 
been omitted, and this blunder converts the word into khayd, ‘ life ’ 
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and that life 1 came to him from the creator through 
the blessing of Fretilin. 

29 And it came, through his mother, to a descen- 
dant of Fr£afun and descendant of AirJ/6 , it proceeded 
with the angel Nerydsang to ManCi.sv£ihar 2 , and its 
entire progress was in the lineage of Alri/’ 30. 
And it came to Manusv£ihar, the monarch of Iran, 
and through it many wonder-wrought actions were 
performed by him, he smote Salm and Tfif in 
revenge for AirLi” 5 , he was a responder to the super- 
fluities of foreign countries, he arranged the realm 
of Iran, improved and fertilised the land of Iran, and 
made the country of Iran victorious over foreigners. 

31 At another time it came to Auzobo, son of 
Tum&sp 4 , a descendant of Manus/ihar the monarch 
of Iran , and , through that destiny and glory com- 
bined* the new-born came to mature activity and the 
proportions of a man during childhood, through 
agriculture , he disclosed his lamenting mother to 
the countries of Iran, he marched on to the destruc- 
tion of foreigners, to drive out and make them 
outcast from the land of Ir&n ; he also defeated the 
village-terrifier of the country of Ir&n, the wizard 
who frightened his father and fellow-immortals, 
Frangrasiyik of Tur B , and he developed and ferti- 

1 See note 5 on preceding page. 

2 Here spell Neresang and Manfrrir The former is the usual 
spiritual messenger of ACiharmaz*/, and for the lineage of the 
latter see Bd XXXI, 9-14 It appears that the glorious destiny 
was preserved by Lhe angel Neryosang for some geneiations, and 
he conveyed it to the grandfather of ManDr^ihar (see Chap II, 70) 

3 The three sons of Fie^/un, among whom he divided his 
dominions, with the usual result of triumvirates. 

4 See Bd XXXI, 23, XXXIV, 6 

6 See Yi XIX, 56-64, 77 , 82, 93, and Bd XXXI, 14, 15, *8, 
21, 22, 35 , XXXIV, 6 , where the Av. form Frangrasyan is further 



I 2 


DINKA/fB, BOOK VII. 


lised the country of Irin, and increased the many 
streams and cultivated lands in the country of Ir&n. 

32. At another time it came to Ker^sp6 the 
SSmin 1 , owing to the share of warriorship which is 
the second avocation of the religion, through allot- 
ment from the glory of Yim 2 ; and, through it, the 
serpent Srobovar which was swallowing horses and 
swallowing men, the golden-heeled demon Ganda- 
rep6, and much other production of adversity 6 y 
the demon and the fiend — the murderess of the 
creatures — were destroyed by him. 

33. At another time it came to Kat-Kobarf 8 , the 
progenitor of the Ka>&ns ; through it he arranged the 
realm of Irin, he united the sovereignty with himself 
in the Kay&n race, and he thereby occasioned much 
splendour and actions of advantage to the creatures. 

34 And it came to P&takhsrob6 4 , son of Airy£f- 
shva 6 , son of T dz, who was king of the Arabs, 
through the mindfulness of the archangel Ashava- 
hm6, and his enquiry about it from its own tribe 0 — 
for the demon of greediness (dzo), with one similarly 

corrupted into Fiasiyaz;, as it is also hereafter ,n Chap II, 68, 
Zs XII, 3 

A famous hero u hose exploits, like those of Hercules, have 
given birth to many legends, see S B JE , vol win, pp 369-382. 

s Compare § 25. 

! See Yt XIX, 71 , Bd. XXXI, 24, 25, 28, XXXIV, 7. 

4 Or Patasr6b6, spelt Patsr6bo m Pahl Vd. XX, 4 (Sp.) 

Oi Airyefshnig , evidently the same as Virafsang m Bd 
XXXI, 6, which is spelt AvirafshanSg and Airafshanig in two 
MSS. of the Iranian Bundahir Hence we may conclude that 
PatakhsrBbo was a brother of Zainlgav, and a great-uncle of 
Dah£k; but how his daughters could have been mairied to the 
three sons of Fr^On, as stated in the A’itradaa' Nask (see Dk. 
VIII, xin, 9), is a chronological difficulty that throws doubt upon 
this identification. 

The people of the primitive faith, who are supposed to have 



CHAPTER I, 32-37. 


13 


destined, had rushed for the destruction of him who 
was very gentle to that tribe 1 — as he had a full 
inclination for the ascendancy of the portion whose 
guidance to the lofty priestly master was owing to 
the archangel Ashavahirtd, just as the fish image 2 
of that other portion was for falling into the river , 
and it is declared that he came to the ceremonial of 
Zaratfrrt. 

35. At another time it came to Kai-Arsh and his 
brothers 3 , the descendants of Kobarf , through it 
they have been all-experienced and powerful, heed- 
ful and performing wonders ; and the eldest brother 
of them, Kal-" 0 s, seized upon the sovereignty of the 
seven regions, and became very illustrious and full 
of glory. 36. At the same time it came to Aoshnar 4 
who became fully sagacious (pitr-zlr), owing to the 
glory of Yim, when he was in his mother’s womb, 
and many wonders were taught by him to his mother, 
through speaking from the mother’s womb ; also at 
his birth he vanquished the maleficent spirit by 
uttering answers to the questions of the deadly 
Frrt^ih the demon-worshipper. 37. He also attained 
to the chancellorship (farmarfctrlh) of Kal-Cs, and 
became administrator (rayinlt/ar) in his realm of 
the seven regions, the frontier speech (vlmand- 
gdbisnih) was also explained and taught by him, 

already practised most of, the duties upheld by Zarathurtra before 
his appearance as a reformer. 

1 Indicating that the Arab subjects of the king had revolted, 
because he favoured those of the primitive faith who, no doubt, 
gamed further favour by putting down the rebellion. 

1 Or it may be ‘ fish priest,' as karapo, ‘ a heathen priest,' and 
kerpo, ‘ shape, image/ are written alike in Pahlavi letters. 

» See Yt XIX, 71 , Bd. XXXI, 25. 

♦ See Yt. XIII, 13 1 ; Dd. XL VIII, 33 
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and much other .learning of advantage to mankind 
who are unaffected by the utterance of replies of 
a foreigner, he also advised the Iranian country 
with the best-instructed counsel 

38 And its coming to Kal-Siy&vakhsh 1 the 
illustrious, through the wondrous-formed Kangdi* 
ban* held by him for the retention of protection for 
the much splendour and suitable glory of the religion, 
from which the restoration of time, the re-arrange- 
ment of the realm of Irin, and the reunion of power 
and triumph with the religion of AGharma*^ are 
manifest. 

39 It came to Kai-KhGsroi 2 , son of Siyivakhsh, 
and through it he smote and vanquished Frangrd- 
slyik 3 of Tfir, the wizard, and his fellow-miscreation 
K6rs£vazd * of those of Vakgir 8 , and many other 
very evil devastators of the world ; he also joined in 
the destruction of that idol-temple which was on the 
shore of Lake Ktk ast 6 , and demolished that fiendish- 
ness which was awful. 40. On account of the 
desirableness of means for the renovation of the 
universe lie is alsn nn a thrnne (nam/'/f’o), which is 

>tiny, at a secret place 
preserver for his body 
jugn the will of the creator, 
.ame irom him, after Zaratffrt of the 
le to the conference of the creator 


t. XIX, 71, 77, Bd XXXI, 25, Byt III, 25, 26. 

't XIX, 74,77, 93, Bd XXXI, 25 
s 3i 

.her of Frangrdslyak, see Yt XIX, 77; Bd XXXI, 15 
6 Reading Vakgiragano, probably the inhabitants of the 
Bakyir mountain, mentioned in Bd XII, 2, 20 as a stronghold 
ofFrdsiyd» (=Frangrdsfydk). 

‘ See Bd. XVII, 7 ; Mkh. II, 95. 
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Aflharma zd, and accepted from the omniscient 
creator Afiharma.sYf unmixed freedom from pollution, 
the comprehensive and also recited acquaintance 
with the knowledge and work of priesthood, warrior- 
ship, husbandry, and artisanship, and the separate 
portions of the Mazda-worshipping revelation (deno) 
brought to king Kai-Vi^tasp by command of the 
creator, illuminated by the great splendour in that 
supreme sovereign of the sacred beings, and propa- 
gated by the learned of the region, in the regions 
which are seven, through the good eloquence which 
is owing to the succession of creatures until the 
renovation of Ihc universe 42. And through its 
production by those who will be his sons, Aflsh&sfar, 
Aftshetfar-mah, and Sdsh&ns the renovation in the 
existence of the creatures of Auharmastf is immortal; 
and a more remindful statement of its splendour, 
glory, and marvellousness is a statement that is 
written and found below 2 . 

43. And there have also been others before Zara- 
t(Ht, the prophet (vakhshvar) of desired fame in 
the Ma^a-worshipping religion , for it is declared 
that, at times, some came from the spiritual beings 
to him who was more of a leader, and mankind have 
become as captivated by the solicitation and interro- 
gation of that affair, as now by the solicitation and 
interrogation of the religion : the necessity lor that 
period is not now necessary, because all mankind 


5 The Pahlavi transcupts of the Avesia names, Ukhshyarf-ereta, 
Ukhshy.W-nemangh, and Saoshyas, of the three apostles expected 
to revive and renovate the Parsi religion in successive millenniums 
According to the imperfect chronology of the Buridahij, the 
millennium of Aushetfar-rnah has now nearly one-fourth elapsed. 

B See Chap. XI, "/-is- 
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are made acquainted with the religion, and Zarattist 
of the Spitamas, whose guardian spirit is righteous, 
is to be reverenced. 

44. Now, that which is declared in the world is 
written, about the splendour, glory, and marvellous- 
ness of the prophet of the Ma^a-worshtpping re- 
ligion, the best of creations, whose guardian spirit 
is reverenced, ZarattXrt of the Splt4mas ; and ten 
chapters are published here, as to the information 
from the Avesta, and in benediction o/'the religion 
of Afiharma^ 1 . 

45. That of it which is before the birth of that 
glorious one from his mother in the present world. 

46. That of it which is from the birth of that 
illustrious one onwards, till his coming to a con- 
ference with Auharma^. 

47. That of iPwhich is from the conference on- 
wards, till his pre-eminence over prophecy in the 
world, and the acceptance of the religion by the 
exalted Kal-Vudisp. 

48. That of it which is onwards from that, till 
the departure (vlkh^zo) of that pure soul to the 
existence which is best 

49. That of it which is also successively after that, 
in the reign of the obedient king Kat-Vistisp. 

50. That of it which is after that, until the collapse 
(an/avund) of the sovereignty of Iran. 

51. That of it which is also after that, until the 
end of the millennium of Zarat&tt and the arrival of 
Aush&/ar. 

52 That of it which is also after that, until the 
end of the millennium of Aftsh&/ar and the arrival 
of AGshe^ar-mah. 


1 Then follow the headings of these ten Chapters (II to XI). 
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53. That of it which is also after that, until the 
end of the millennium of AOsh&z'ar-mah and the 
arrival of Sdshans. 

54. And that of it from the arrival of the Tri- 
umphant Benefiter, until the wonder of the renova- 
tion and future existence^ a statement of them 
each separately 


Chapter II, 

1. About the marvellousness of the manifestations 
before 1 the birth of that iyiost auspicious of offsprings 
from his mother 2 

i. One murvel is this which is declared, that 
the creator passed on that glory of Zaratfbt 
through the material existences of the creatures 3 to 
ZaratCist ; when the command arose from Afihar- 
ma 2d, the coming of that glory from the spiritual 
existence to the worldly, and to the material sub- 
stance (m&r/iyctto) of Zaratibst, is manifested as 
a great wonder to the multitude (va/ kabedano). 
3. Justzs revelation mentions it thus: ‘Thereupon, 
when Auha.rma.sd had produced the material 
(dahisno) of Zaratort, the glory then, in the 


’ The MS has pataf for p£j 

5 The contents of this chapter are thus mentioned in the 
Summary of the Spend Nask (Dk VIII, xiv, 1 in S B E., vol. xxxvu 
p gr) — ‘The Spend contains particulars about the origin and 
combination of the material existence, guardian spirit, and soul (or 
glory) of Zarat&rt , how the creation of each one occurred m the 
spiritual existence, and in what mode it was produced for the 
worldly exisltnce ; how their connection with the parents arose, 
the coming of the parents together, the combination in the mother, 
and the birth from the mother , and whatever is on the same 
subject.’ 

’ The writer uses two Arabic words ni6<fflj’Ato-i ‘jialqo ’ 

[47] c 



DINKAJU), BOOK VII. 


18 

presence of Auharmas^, fled on towards the materi 
of Zaratfot, on to that germ ; from that germ it fit 
on, on to the light which is endless V from the ligl 
which is endless 2 it fled on, on to that of the sui 
from that of the sun it fled on, on to the moon , fro 
that moon it fled on, on to those stars , from tho 1 
stars it fled on, on to the fire which z was- in the hou' 
of Zb\s 3 ; and from that fire it fled on, on to tl 
wife of Frahimrva«S-z6i^ ', when she brought for 
that girl who became the mother of Zaratfi-yt.’ 

4. Of that splendour, escaped at the same tin 
into the earth and into the sky, the father-in-lav 
ignorance is declared, so that it is said by those 
the village of the more instructed and invokit 
Zofy®, as to the self-combustion which burns the fii 
that fuel is not necessary for its use. 5 Then tin 
went on to the governor (keafo), and he explain* 
to them concerning that same (that is, he spoke 
them) thus : ‘ The full glory of embodied existen 


Perplexed by the repetitions, some copyist has eviden 
omitted this phrase by mistake 

Pahl anagar, a transcript of Av anaghra which is alwi 
translated by Pahl asar, ‘endless’ The ‘endless light’ is 1 
abode of Ahharmazrf, see Bd I, 2 

3 Written in Pazand 

4 Also written in Pazand In Bd XXXII, 10, it is stated that « 

name of the father of the mother of ZaiatOrt was Frahimiava’ 
Fcri-ahimruvtma in the Iranian version), but very little icliai 
can be placed on such Pazand readings of names originally wilt 
m Pahlavi ' 

Here wntten in Pahlavi letters which can also be read Zand 

In the text, the two pi eceding adjectives, farhakhtar va-khv, 
might be read Faiakht-ruvanan as the beginning of the nai 
Put, as it stands, the text implies that Zotr, the father-in-law of 
son Fialnm-rvawa’s wile, was the master of the house, which is 
usual onental arrangement 
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is the glory of life apart from the body, so that all 
diligence devoid of this is only movement.’ 

6. And it is declared that the demons, on account 
of their defeat by that glory in maintaining 5 adversity 
for the girl, were bringing on to that district three 
armaments (h£nd), winter, the demon of pestilence, 
and oppressive enemies ; and a suspicion was cast 
by them into the minds of those of the district, that 
this harm happened to the district owing to the 
witchcraft of this girl , so that those of the district 
quarreled dreadfully with the parents, as to the 
witchcraft of antagonism in the girl, and about 
putting her out from that district. 

7. And the father of that girl spoke even these 
ivords to those of the district, with much reason, 
about the unjust assertion of witchcraft relative to 
the girl, that is . ‘ When this girl was brought forth 
among those of mine, her whole destiny (vakhsh) 
was afterwards set forth by that manifest radiance 
of fire, where it brought out radiance from all over 
her in the dark night 8. When this girl sits in the 
nterior of the house, wherein there is no fire, and 
n the chamber (sard!) of fire they increase its 
ntensity (bdr^ro), it is lighter there, where and when 
his girl sits, than there where they increase the 
ntensity of the fire, one is dazzled by the radiance 
rom her body, and that of a wizard would not have 
teen so glorious.’ 

9. Even then, owing to the influence (sarfnirno) 
f the demons, and the Kavlg and Karap 1 2 of the 


1 Reading dartb, but it may be garlh for harih, ‘ pioducmg’ 

2 The Karaps were apparently idolatrous priests, especially those 
Tore the conversion of Virtasp by Zaratflrt, one being called 
l wizard ’ in Chap III, 5, 42-44, another ‘ unsmctified ’ in IV, 24, 
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district, they did not become satisfied ; so the father 
ordered the girl to go to Pa^iragtaraspo \ the father 
of a family in the country (mata) of the Splt&mas, 
in the district (rftdfast&k) of Alik; and the girl 
obeyed the command of her father. 10. That dis- 
turbance which the demons caused, with evil inten- 
tion, for the expatriation of that girl, the sacred 
beings assiduously made the reason for the coming 
of the girl for marriage to Porushispo, the father of 
Zaratfot, through her father sending the girl to the 
dwelling of Parf'iragtaraspb, the father of Porushispo 
ii. One marvel 2 is this which is declared, that 
when that girl, in going to that family, stood on the 
loftiest place in the country of the Spltimas, and it 
& surveyed by her, a great wonder is manifested to 
the girl, just as revelation mentions ‘ It is their 3 

a third Is ‘deadly" in IV, 67, and a demon himself is a Karap in 
IV, 61, and has Karaps under his control m II, 45 The following 
Karaps are named in the time of ZaratCiJt. — DGrasiobo mentioned 
in Chap III, 4-41, Braafrok-resh m III, 20-34, who is called 
a TQr&man in III, 28 , Vaedvout in IV, 21-24 > and Zak m IV, 67 
Some others are named by other writers The Kavtgs, Kais, or 
Kigs are mentioned with the Karaps in Chaps II, 9, III, 50, IV, 
2, 6, 14, 64, 67 , VI I r, 26, 40, as equally objectionable, but their 
avocation as officials is not defined Both classes seem to have 
held official rank, but whether their titles were tribal or official is 
uncertain The Avesta calls them Karapan and Kavi , the Iattei 
word being also the royal title of the Kayan dynasty, of which 
Vutasp was a member Compare Zs XV, 1-4 , XXIII, 8 

So also in §§ 13, 70. In Bd XXXII, 1, 2, the two old MSS oi 
the Iranian Bundahu have Padtarasp ihnce and Pirtarasp once, 
K20 has Sptarsp and Paitiresp, K2ob has Padirtarasp6 and 
Paitinspo, and M 6 has Padirtarasp and Paitiresp Zs XIII, 6, has 
Purtaraspo 

2 One of the marvellous manifestations mentioned in § 1. 

5 Probably we should read ‘ It is the voice of those sacred 
beings ' who are mentioned in § 10 As the word y aa^/an, ‘ sacred 
beings,’ is exactly similar, m Pahlavi, to shan (in valtfsh&n, ‘ their ' 
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voice is carried away to her from them ; “ do thou 
proceed to that village which is theirs ; it is very 
depressed in height and very wide in breadth, in 
which he who is living and the cattle mostly walk 
together ; besides, for thy assistance that village is 
divinely fashioned and compassionate.’” 12. There- 
upon that damsel stopped, and also fully observed 
that their recital seems to be for the conveyance 
of this statement, that my action should be such as 
was ordered me by my father also. 1 3. Then that 
damsel thoroughly washed her hands, and proceeded 
from them to that village which was Paaftragtaraspd’s, 
and the glory came to P6rt»shisp6, the son of Pa di- 
ragtarcispd. 

14. One marvel is this which is declared, that the 
creator Auhanria^ passed on the guardian spirit 
(frav&har) of Zarattlyt, to the parents of Zaratfot, 
through (le-/6ad6n) Hdm 1 , by a marvel produced 
by cultivation 15. Again, too, revelation says that, 
when the separation (burino) of the third millen- 
nium occurred, at the end of the 3,000 years of 
spiritual existence without a destroyer, (after the 
creatures were in spiritual existence, and before the 
arrival of the fiend) ; then the archangels framed 
Zarattat together, and they seated the guardian 
spirit within, having a mouth, having a tongue, and 
the proclaimer of the celestial mansions. 

or ‘ those’), a copyist would be liable to the blunder of leaving out 
the final word in writing valrfshan yazi/an Or the original 
writer himself may not have quoted enough of the text he was. 
reading, to make his meaning clear 

1 A sacred and mythical tree, described in Bd XVlII, 1-3 and 
often personified as a sacred being It is now represented, in 
Parsi ceremonies, by twigs of a particular plant bi ought from 
Persia. 
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1 6 Then the three millenniums of Zaratfhyt 1 were 
the number manifest to them through observation 
by the eye, and it seemed that he became just like 
an archangel through bodily contact with (ham- 
kerpih) 2 the archangels. 17. And when the separa- 
tion of the third millennium occurred, after the 
framing of Zaratdst together, and before the con- 
veying of Zarat&st dowm to the worldly state , at the 
end of the 3,000 years of worldly existence with 
a destroyer, then Aflharmas'tf argued with Vohtimand 
and Ashavahhto 3 thus : ‘ Is his mother beheld by 
you, so that we may produce Zaratfot ? ’ 

18. And Ashavahhtd spoke in reply thus : ‘Thou 
art aware even of that, O propitious one f about the 
Zaratft.it we shall produce, and thou and we have 
produced, thou knowest, O Afiharma zd* and to us 
who are the other archangels do thou announce the 
place, because its appearance thou knowest, thou 
propitious spirit h.(sh.armasd ! ’ 

19 Then Ahharma^ argued with Vohfimano 
and the reminding by Ar^avahijto 4 , Shatraver, 
Spendarmatf, Kh&rdad, and Amfirdaaf 5 * , saying 


1 Meaning the period of Zaratfirt’s existence merely as a guardian 
spirit, the first period of the destroyer (§ 1 7) who then remained 
powerless in confusion (see Bd I, 22). 

* Or ‘ sheltering with ’ (ham-karMih). 

a The personifications of the Avesta phrases for ‘ good thought ' 
and ‘ perfect rectitude/ who are two of the seven that hold a 
superior position among sacred beings, somewhat similar to that 
of archangels When a Parsi speaks of A (i harm a zo 7 as the first of 
the Ameshaspends, or archangels, he does not put him on an equality 

with the rest, any more than we put a commander-in-chief on an 

equality with his troops when we call him a good soldier 

* Another pronunciation of Ashavahuto 

' These last four archangels are personifications of the Avesta 
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The conveying of ZaratiHt down does not seem to 
be for me, because, having a mouth and having 
a tongue, he will be a proclaimer to the world of 
embodied beings 20. v If we convey ZaratQst down 
on to the world of embodied beings, having a mouth 
and having a tongue, as a proclaimer of the celestial 
mansion, this is evident: they zvill say, concerning 
the origin of him who is my righteous man, that we 
frame him together with the water, with the land, 
with the plants, and with the animals 1 . 21. There- 
fore we will carry off there, to the village of Porti- 
sh&spo, him whom they will call Zarattist of good 
lineage of both natures, both of Nery6sang 2 who is 
of the archangels, and of Yim who is of mankind.’ 

22. Then the archangels framed together a stem 
of H6m the height of a man, excellent in colour, 
and juicy where fresh , also to carry off the guardian 
spirit of ZaratUyt to that stem of theirs, the arch- 
angels made it go forth thither from that endless 
light, and gave it up there also to the instinctive 
intellect (£sn6 vir). 23. Likewise their carrying 
off was manifest around, and a wall was openly 
displayed round them, but a restless one ; the Horn 
was constantly provided with a mouth, where it was 
suitable, and sap constantly oozed from the Horn 
where it was moist. 

24. And when thirty 3 years of the 3,000 years of 


phrases for ‘ desirable dominion, bountiful devotion, completeness 
or health, and immortality ’ 

1 That is, as an inferior and irresponsible being. 

3 Here spelt NSrosang, see Chaps I, 29, II, 70 ; and Zs. XIII, 
6, for this angel’s influence on the royal race 

3 The MS has 330 years, but the time intended is evidently that 
shortly before the birth of Zaratfi-rt, and this third 3,000 years- 
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well-disturbed 1 worldly existence remained, VohCt- 
man6 and Ashavahi^to then associated their pre- 
eminence together, and turned off into the embodied 
existence ; there they came up to where two birds 
had settled in quest of progeny, and seven years 
before the serpents devoured the inexperienced 
progeny. 25 For their own designs, VohCtmand 
and AshavahLstd went on, and those birds consulted 
them thus . ‘ We have to offer homage, and our 
want is that Horn.’ 

26. The circumstances of those associated together 
in pre-eminence and the request of these for that 
H6m were a double marvel , Vohumand seized one 
of those birds by both legs, and the other by one ; 
he also brought them that Hdm, and gave it up to 
them there, on that tree within their nest 27 And 
they uncovered above the serpents, that have gone 
up to the progeny of the birds ; then that guardian 
spirit of Zaratu^t startca up, and the serpents on 
the tree rushed also from them away towards the 
demons ; but that guardian spirit of Zaratilst smote 
them on the jaws, and the serpents fell down and 
expired, which events have also occurred among 
them till now, having been requisite as regards 
a depriver of life (^an-gir) and any one of that 
species. 28. And that H6m was connected with 
that tree ; and on the summit of that tree, there 


ended either when Vutaspo accepted the religion, m ZaralQft’s 
forty-second year, or when Zaratiut received the religion in his 
thirtieth year, but this eailier date is the more likely. 

1 This word, hQ-c .i^adig, is written in Pahlavi precisely like 
an-atbi/fadig, ‘without a destroyer,' though its meaning is the 
reverse, which is an unexpected cause of perplexity to a cursory 
reader. 



CHAPTER II, 25-33. 


25 


where the nest of the birds was, it grew constantly 
fresh and golden-coloured 

29. After the coming of her who bore Zaratuit, 
to Pordsh&spo for marriage, Voh£lman6 and Arda- 
vahijtd, thus associated together in their pre- 
eminence, came up there to PorClshaspd in the 
cattle-pasture of the Spit&mas, and their thoughts 
were confined to that Horn brought by them. 30. 
Then Pdrushaspo walked forth, with spiritual desire, 
up to the water of the D&it 2 , because the require- 
ment of the spirits is the spiritual knowledge J that 
spirits are ever-beneficial , and that H6m was also 
seen by him, when it had grown on that tree, on the 
inside of the nest. 31. Then Por6sh^sp6 thought 
thus' ‘ It is for me reallv I’m a da m-fk-a m'l tn nrn. 
ceed and, even a 
that H6m, that tree m 
that, O H6m of Auf 

so that the benefit of ouni^iuillg liUill LUCC LVl LL Ut 
advantageous.’ 

32 Then Poriishaspo walked on and washed 
their clothes acquiescently (patasig), and here a 
great wonder was manifest to Portishaspo. 33 About 
this it says that, all the while that Porfishaspo 
washed their clothes, VohQmano then proceeded 
from the uppermost third of the tree unto the 
middle of it, whereon it was the desire of Porti- 


1 Or it may be ‘verdant 1 

2 Av Daitya, a mythic river in Airan-ve^ - (Bd XX, 13), 
a favourite place for religious rites, see Yt V, 17, 104, 11 2, IX, 
25, 29, XVII, 45, 49, 61 Or it may be merely maya-i shed, 

* brilliant water ’ 

n Reading mainog-danisnih, but the MS has mainog 
d£n6-d£nih which might be translated ‘spiritual knowledge of 
religion,’ though the latter Pahlavi word is unusual. 
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shispo to be conveyed. 34. Then Por&sh&spd, 
having washed the clothes, walked up to it and, 
thereupon gathering up the whole of that Horn , all 
of it was then also appropriated by him through 
assistance like that of that archangel , just as what 
thou offerest for the food-sustenance of a friend’s 
son of two years or three years of age ; and it 
seemed to him that archangel's joyful payment 

35. Carrying off their H6m, Porushaspb spoke of 
it to Ins noble (mas) wife thus ‘ So thou, O Duk- 
rt&fib 1 shouldst keep their Horn in custody, all the 
while that their Horn fulfils duty and routine.’ 

36. One marvel is this which is declared, that 
the coming of the nature (gdhar) of the body of 
Zaratiirt, through water and vegetation, to the 
bodies of his parents, is manifested as a great 
wonder of the creator to the multitude. 37 As 
revelation mentions it thus: ‘Thereupon, when 
Afiharniaraf had produced the material (dahi^no) 
of Zaraturt \ die nature of his body then, in the 
presence of Aixha.rm3.sd, fled on towards the material 
of Zaratilft.’ 

38. About Kh&rdad and Mtirdatff 2 bringing the 
cloud-water down in a compassionate manner ever 
anew, drop by drop, and completely warm, for the 
delight of sheep and men, and — with as much seed 
as the roving of two rampant bulls would thereby 
cast upon the plants winch have grown, all of every 
species — they are casting it upon those other plants 
at that time, even upon the dry ones, and the 


1 Compare § 3 

2 These two archangels have special charge of water and 
vegetation (see Sis XV, 25-29), and here they are represented 
as acting in a manner usually ascribed to Tutar, the Dog-star. 
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nature of Zaratfot came from that water to those 
plants. 

39. One marvel is this which is declared, that, in 
order that the nature of Zarattirt shall come unto 
his parents, after 1 the mounting of the archangels 
P6rtish£sp6 drives six white cows, with yellow ears, 
up to those plants. 40. And here is manifested a 
great wonder, such as revelation mentions thus 
Two 2 of those cows, unimpregnated, had become 
full of milk, and the nature of Zaratdyt came 
from the plants to those cows, and is mingled with 
the cows’ milk ; it is owing thereto that Pori>sh 4 sp 6 
drove those cows back. 41. And P6rhshasp6 spoke 
to Dftka&flb thus . ‘ O Ddkd&tib 1 in two of those 
cows, which are unimpregnated and have not calved, 
milk has appeared ; do thou milk those cows, which 
are the splendour and glory of the cows and of any 
embodied existence whatever.’ 42. And DfikafiCib 
arose and, taking that pail of hers which had a four- 
fold capacity, she also milked from them the milk 
which was in them, and a great part of what they 
gave up to her she had to throw away , and the 
nature of ZaratiLft was in that milk 

43. One marvel is this which is manifested in the 
struggle of the adversary for concealing and spoiling 
that milk ,just as revelation mentions thus : There- 
upon, at that time, the demons formed themselves 
into an assembly, and the demon of demons growled 
thus. ‘You demons become quite unobservant 
that food is really supplied fresh, so that the forma- 
tion is settled which will extend as far as to that 


1 Reading akha? instead of adSn, 1 then ’ 

2 In some places the singular number is used, in otheis the 
plural. 
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man who will be the righteous Zaratityt ; which of 
you will undertake his destruction, all the while that 
he exists for mankind, so as to make him more con- 
temptibly impotent?’ 44. A'eshmak \ astute in 
evil, growled thus 1 1 will undertake his destruc- 
tion.’ 45. Astute in evil, he rushed away with 
thrice fifty of the demons who are Karaps of 
A'^shmak, and that village was partly uprooted 
and partly destroyed 2 by him, fellow-workers were 
ruined, and the number of fellow-eaters of broken 
victuals, attending the great, was not broken up, 
among whom was he that had repelled his authority. 

46. It is declared that, afterwards, Pdrtishaspo 
asked again for that Horn from Dflkrfatib, and he 
pounded it, and with that cows’ milk 3 , into which 
the nature of the body of Zaratd.st had come, he 
here mingled the guardian spirit of Zaratffjt, and 
the nature of the body came at once into union 
with it. 

47. One viaivel is this which is declared, that 
PorCishcLspd and DuWaCtb drank up that H6m and 
milk, when they were mingled together and an- 
nounced to Auharma^; and here occurred a com- 
bination of the glory, guardian spirit, and bodily 
nature of ZaratG-ft into a man child. 48. And a 
great wonder is manifested to both of them, through 
that which revelation mentions thus : Thereupon, 
both, have embraced the first time 4 with desire 


1 The whirlwind demon, see Bd XXVIII, 24. Compare 
Chap. IV, 61 

4 The usual effects of a hurricane 

8 The mingling of milk with pounded H6m still constitutes part 
of ihe Parsi ceremonial, see Haug’s Essays, 3rd ed., p. 405. 

1 Pahl. ‘ ko/i 2 lala fratflm vapdtao hav<fnd.’ 
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for a son, and the demons shouted out unto them, 
m the villainous speech of sinfulness, thus : ‘ Why 
shouldst thou act like this, vile 1 Porilsh^spd 3 ’ 
whereupon they started up like people who are 
ashamed 49. A second time they have embraced, 
and the demons shouted out unto them, in villainous 
speech , whereupon they started up like people who 
are ashamed 50. A third time they have embraced 
thus, with desire for a son, and the demons shouted 
out unto them, in villainous speech ; whereupon they 
started up like people who are ashamed. 51. And 
they spoke with one another about it , and continued 
at this duty, and accomplished it 2 , saying : ‘We will 
not so stop without accomplishing something, not 
even though both Rak and Nddar should arrive here 
together 3 .’ 52. Then that mzxichild who was the 
righteous Zaratfkst became complete, and “here below 
there came together the nature of the body, the 
guardian spirit, and the glory of ZaratG.>'t in the 
womb of his mother. 

53. One marvel is this which is declared, that, 
after the combination of Zarat&rt in the womb of 
his mother, the demons strove anew wonderfully 


1 Reading andg, but it may be intended for hana=a£, ‘ O ' 

3 Pahl. ‘afshan madam har swfto, aeghshino pavan akosh (raz 
va£idftnt6 ’ 

3 Evidently an old proverb, implying a fi<ed determination what- 
ever catastrophe may happen, even if one's ancestors of the eleventh 
or twelfth generation shall appear. Nodfar (Av. Naotara) was 
a son of King Mantir/Mhar (Bd XXXI, 13, 23), and Rak was 
a nephew of Noakr (Bd XXXI, 31), doubtless the same as Ra^an 
(Bd XXXII, 1 , XXXIII, 3) which seems to be a Pazand mis- 
reading of Airi^o, or £ri/to, see Zs. XVI, 11-13, and compare the 
genealogies in Chap II, 70 and Zs. XIII, 6. The proverb is- 
used again in Chap. Ill, 19, and the names are mentioned in 
HI, 39 
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to cause the death of Zaraturt in his mother’s womb, 
and she who bore him was rendered sickly by them 
through the sharpest of sharp and afflictive pain, 
until she wished to ask the wizard physicians for 
a desirable remedy. 54 And here is manifested a 
great wonder, just as revelation says: ‘ It is then 
a voice of theirs is carried away there to her from 
the higher region, from Auharmai*/ and from the 
archangels, thus “ Thou damsel who goesO do not 
proceed thither, because anything of theirs is 
destruction through wizard medical treatment ; for 
healthfulness wash ihy hands thoroughly, and those 
hands shall take firewood, and upon it thou shalt 
offer meat for the sake of the infant, thou shalt offer 
up cows’ butter io the fire for his sake, thou shalt 
likewise heat it at the fire for his sake, and shalt 
quaff (p aim At) it off at the proper time for his sake, 
and thou wilt become well.” ’ 55. Then at once 

that damsel washed her hands thoroughly, and she 
did just as she had heard, and became well *. 

56 One marvel is this which is manifested to the 
multitude when three days remained to his coming 2 
forth, in the manner of the sun, at the approach 
of its uprising, when its first advancing twilight is 
diffused, his body is then announced as revelation 
says : * It is then when in those last three nights 
during which ZaratArt was in the womb, where he 
still subsisted three days till afterwards born, that 
the village of P6rushdsp6 became all luminous. 57. 
Then spoke the horse-owners and cattle-owners of 
the Spit&mas, in running away, thus: “It is requisite 
to be forgiven 3 , the village of Porfishaspo, on which 

’ Compare Zs XIV, 2-5 5 Literally ‘ going ’ 

s Apparently an appeal for merey, 
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that fire 1 is in every crevice, is disturbed by con- 
fusion 2 .” 58. Then, on running together again, 
they said : “It is not fully forgiven for the village 
of P6rfishcLsp6 , fire is on it in every crevice and it 
is disturbed by confusion ; unto him is born, at his 
house, a brilliant man child!' ’ 

59. This, too, is one of the wonders, when the 
report of the marvellousness of the birth of that 
manchild and of his great glory, is due to statements 
of Yim and also others, brilliant in carrying on the 
destiny which had entered them from the sacred 
beings. 60. Wherein Yim spoke to the demons 
thus. ‘Here below the pure and righteous Zaratftft 
will be born, who will produce for you who are 
demons that absence of intercession which is pre- 
pared for you (that is, he will produce for you 
a thoroughly-harassed actual inactivity, an absence 
of intercession so that you are not able to pray on 
your own account, and no one prays for you).’ 

61. It is declared that the report about the birth 
of Zaratiut, and concerning his prophesying, is 
explained (avazandl-hasto) only by the illustrious, 
such as Yim and Fr&ffin and many learned people ; 
but the sacred beings are also heard through the 
tongues of the animals scattered in the world, in 
order that even that witness shall arise as regards 
his prophesying. 62. fast like that which is de- 
clared, that in the reign of Kal-Os there was an ox, 
and a splendour had come to his body from the 
sacred beings ; and whenever a dispute as to the 
frontier arose between Ir&n and Turan, that ox was 
brought, and the boundary between Iran and TQran 

1 Assuming lhat ntram stands for ntr# 1 , a vanant of nGrd. 

7 Or 1 terrified with fear ’ 
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was truly shown by him. 63 And because, when an 
Iranian had to seek a decision as to a TOr&nian in 
a dispute and lies occurred, the Turanians were 
constantly convicted through the showing of the 
boundary by the ox, and happened to be defeated 
by the Iranians — and , besides that, their envy also 
arose as to Kal-Os, even of his ownership — there- 
fore, on account of his possession of that wonder, 
the Ttiranians proceeded about the smiting and 
destruction of that ox, and through their sorcery 
and witchcraft the mind of Kai-Os was disturbed 
about that ox, and he went to a warrior, whose name 
was Srito *, and ordered him to kill that ox ; so that 
man came to smite the ox. 64. And here is mani- 
fested a wonder of importance by that ox, such as 
revelation mentions thus ‘ To him spoke the ox, in 
grave words, thus “ Thou shouldst not murder me, 
O Srit6 1 thou seventh 2 of those of this race ; you 
will atone for this malice when Zaratfrst, the most 
desirous of righteousness among the existences, 
arrives and proclaims thy bad action in revelation ; 
and the distress in thy soul becomes such as is 
declared by that passage where it says : 1 As death 
occurs to him, that of VWak 3 and the like occurs.’ ” ’ 
65. It is declared that that man, when this wonder 
was thus seen by him proceeding from the ox, did 
not kill it, but went back to Kai-Os and told him. 
what he had seen 66. Kai-Os then still, on account 
of the amazing deceitfulness of the demons and 
wizards, ordered the same man to smite that ox ; 


1 This legend is also told, with further details, in Zs. XII, 7-25. 

* Compare Zs XII, 10. 

s The mother of Dahik, who first committed adultery in an 
aggravated form (see Dr! LXX 1 I, 5 , LX Will 2) 
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and that man proceeded also again to the ox, and 
though it was carrying on still much of that talk, he 
did not lend an ear to it, but killed it. 

67 . Regarding the sole-created ox 1 , too, it is 
declared that, on meeting its destruction by the evil 
spirit, it bellowed thus: ‘Though thou thinkest it as 
to us, O evil spirit, astute in evil ' that thou art in 
every way a winner by destruction, it is not to our 
destruction thou art even then an attainer in every 
way (that is, it is not possible for thee so to 
annihilate that we shall not arise again) ; even now 
I proclaim that that man, Zarattlrt of the Spitamas, 
will arrive in that last revolution, who will produce 
distress for the demons, the assistants of the demon, 
and also the wicked who are bipeds.’ 

68 Likewise the marvellousness of Zaratflst’s 
defeat of the demons, owing to his glory and by 
means of his sagacity, even before he had come into 
the world by birth, when Frislytfo/ 2 the wizard is 
amazingly distressed through seeking that glory of 
his by desire of the demons, just as revelation 3 
mentions thus - ‘Thereupon Fr&slyaz', the very 
powerful TDr&nian, rushed away, 0 Zarattat of the 
Spitdmas 1 to the wide-formed ocean a first, a second, 
and a third time; and he wished to obtain that glory 
which is specially for those of the countries of Iran, 
for the born and the unborn, and which is for the 
righteous one, but he did not attain to that glory.’ 


1 Paid tora-i aevak-daa'o, the primeval ox, from whom the 
animals and plants have all descended (see Bd III, 14, 17, 18, 
IV. 1-5, X, 1, XIV, 1-3, XXVII, 2). 

2 The same person as Frangrasivak of Chaps I, 31, 39, II, 69; 

XI, 3 

» In Yt. XIX, 56-62 , V, 42 
[47] D 
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69 And this, too, is mentioned , that to all the sevet 
regions the villain Frangrisiyik rushed away, ant 
the glory of Zarattltt was sought by him 

70 Here is an enumeration t^the worthy lineag< 
of Zaratilrt 2 — Zaratbrt was son of Pbrtishispb, so> 
of Parfiragtaraspo, of Urugadhasp*, of Hae/’ar/aspb* 
of ATikhshnur*, of Paetrasp*, of Are^adharm*. o 
Hardhar*, of Spitbm, of Vabdist*, of Nayi-zeni 1 " 3 
of Atri^ 3 , of Durasrobb, of MinCU^ihar monarch o, 
Irbn, of Mbnkf-khbrnar, of Minbr-khbrnik whom 
Nerbksang implanted in 4 Vlzak*, daughter of Air 
yak*, son of Thritak*, of Bitak*, of Frazbcak*, ol 
Zflrak*, of Fragbzak* 5 , of Gbzak* a , daughter ol 
Airli, son of FrerfCin monarch of Khvaniras, sol 
of Pbr-tbri the Aspigin, of Nbvak-tbri the Asplgan 
of Sbg-tbra the Aspigin, of B6r-t6^4 the Asplgan 
of Karr/ir-tbz'i 7 the Asplgin, of Slyah-tbri the 
Asplgin, of Speto-tora the Aspigin, of Gefar-tora 
the Asplgan, of Ramak-tbri. 8 the Asplgin, of Vanb 
fravim the Asplgin, of Yim monarch of the seven 

1 See Yt. XIX, 82 ' 

2 Compare the genealogy in Zs. XIII, 6 , Bd. XXXII, 1, and lhai 
quoted theie from the VudrkariAi DSnlg. The names maiked heie 
with an asterisk aie wntten in Pazand, or partly so 

3 Ayazem, of Ra^an, in Bd. The latter name is Raima in V ig 
but Eiiit'O in Zs XVI, 13 

4 This wants confirmation, but varzW b & n can hardly be 
a name as assumed in Vi g , where it is altered to VarzW-den 

3 The g is of the old form like s 

6 The G is omitted, but see Bd XXXI, 14 

’ Or KOtal-to/a , this generation is omitted both in the Vi^lrkars 
and Bundahu 

8 Tms generation is interlined in the MS of the Dlnkarrf The 
Bundahu, XXXI, 7, also omits NSvak-tora, and the Vtgirkar^ omit* 
Bor-tora, Slyah-tdra, Speto-to/ a, and Rainak-tdra The termina 
lion tora is merely the Zvaru equivalent of gau In Iranian MSS 
the Pahlavi I and Cl are practically wntten alike in most cases 
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regions, son of Vlvangha, of Ayang.haa?*, of Anan- 
g,ha^*, son of H6sh£ng the Pe-idat/ian monarch of 
the seven regions, son of Fravak, of Slyimak, of 
Masyd, of G^y6mar^ the first man. 


Chapter III. 

1. About the marvellousness which is manifested 
after the birth of that most auspicious of offsprings 
from his mother, till his coming to a conference with 
A.hharma2</ 1 . 

2 One marvel is this which is declared, that on 
being born he laughed outright , the seven midwives 
’dayah) 2 , who sat around him, were quite frightened 
hereby , and those terrified ones spoke thus . ‘ What 
.vas this, on account of grandeur or contempt ? when, 
ike the worthy man whose pleasure is due to 
ictivity, the man’s child so laughs at the birth owing 
o him.’ 3 P6rhshisp6 also spoke thus ‘ Bring out 
his man child to the sheepjvf’zVz clothing which is 
>oft ; the affair was owing to thee, owing to the 
/irtue of thee who art Dfik^aub, that the advent of 
jlory and coming of radiance to this ma nchild was 
ipenly seen when he laughed outright at his birth.’ 

4. One marvel is this which is declared, that 
■ > 6rAshaspo afterwards went to a Karap, Durslsr6bd 
y name, who was the most renowned for witchcraft 
n that district, and informed him of the birth of 
’aratib"t and the wonders which were manifested 


1 The contents of this chapter refer chiefly to ‘ the rearing of 
!aratQrt ’ For the other matters mentioned in Dk VIII, xiv, 2, 
ee Zs XIV, 6-12 

s Sis X, 15 prescribes ‘ten women.’ Zs. XIV, 13 mentions 
seven wizards (yattiko).’ 


D 2 
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therein ; he also brought him to the house for t 
purpose of seeing ZaratCist 5 That wizard, owi 
to the coming on of vexation at that glory in Zai 
tfot, desired with evil intention a really mischievo 
deceit (shdafo), to compress with his paws (gov) t 
tender head of that full-glorious child, to cause / 
death 6 And here is manifested a great wond 
to the multitude, just as revelation mentions it thu 
‘Thereupon the paws of that deadly one (mar) a 
driven back to behind him (that is, reversed (aftskA 
backwards) ; nor ever after did that deadly one b 
come again a devourer of meat with his jaws 1 
means of those paws.’ 7. That Karap also, beside 
that, examined the marks and evil specks on Zar 
tu.yt 1 ; and P6r£lshasp6, m awful alarm as to tl 
dispersion of the emanation of splendour (ip-dihil 
from Zarattist, hastened (s&rini d) to make Zaratti 
invisible. 

8. One marvel is this which is declared, that tl 
Karap Dhrasrobo, through witchcraft, cast such fe« 
of Zarat&rt into the mind of P6rdshasp6, and s 
injured the mind of Pdrtishaspo, that, owing only 1 
that very fear as regards himself, he asked the Kara 
for the death of Zarath^t 9. Also about 2 the moc 
of putting to death for which P6r£lsh&spd, owing 1 
the distraction (vishdpi^no) by which he become 
helpless, asks Dtirasrobo ; and that Karap is brinj 
ing much firewood together, and to shelter (nip. 
yh/ano) Zaratfhrt amid that firewood, to stir up a fir 
and to make it blaze with the wood were the remed 
he arranged (vlrasto), and Porflshaspo acted accore 


1 Compare Zs XVI, 1-3 

2 Pahl madam-m<7, nheie ma=zAi, ‘\\hat ? whatever/ is use 
for - \k , ‘also/ as often happens 
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ingly. 10. And here is manifested a great wonder 
to the multitude, just as revelation mentions it thus : 
‘ Neither was fire among the vegetation on a tree 
(that is, it does not come on), nor has fire seized 
upon plants ; but on rushed, at dawn \ that son-loving 
mother, and she came forth to him intelligently 
(htjshfimond), and seizing him, thereby removed 
him with her right hand aloft as he sat 1 2 .’ 

11. One marvel is this which is declared, that 
after P 6 rftshasp 6 spoke to the Karap Dfirasrdbo 
about the fire not burning the child , he asked anew 
about putting Zaratust to death ; then to ensconce 
(nipayi^ano) Zaratust in a narrow path, and de- 
spatch many oxen on that path, so that he may be 
trampled on by the feet of the oxen at night, were 
the remedy that Karap proposed (girfiyWo) to 
Porushaspd , and P 6 rQshasp 6 acted accordingly. 12. 
Mere also is manifested a wonder of grandeur to the 
multitude, just as revelation mentions ‘It was that 
ox walked on which had become sorrowful (that is, 
its sorrow was great owing to another ox) and it zuas 
aged and walked before that one (before the leading 
ox), it also hastened before that other (that is, it 
stood up before Zarathyt), and he was greatly pitied 
by it for the whole day, so that it kept away the 
oxen from him, being the first that walked thither 
and the last that walked away , on rushed at dawn 
that son-loving mother, forth to him she came intelli- 


1 Reading pa van afisb, but it might be pavan hGsh, 'with 
sense,’ here and in § 14, where there is nothing to indicate that the 
child was out all night, but in §§ 12, 18 he is evidently rescued the 
next morning 

2 Pahl 'madam pavan ahstako' Compare Zs. XVI, 7. 
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gently, and seizing him, thereby removed him with 
her right hand aloft as he sat V 

13. One marvel is this which is declared, that 
P6rCtshasp6 came a second time (Idano) to that 
Karap also about the oxen not trampling on Zara- 
tost, and asked anew about the mode of putting 
Zarat&st to death ; then to ensconce Zaratdst near 
a drinking-pool (<zz/khdr) in the domain (gehan), 
and to drive many horses to that drinking-pool, so 
that he may be trampled on by the hoofs of the 
horses, were the substituted a remedy that Karap 
proposed; and P6rfishclsp6 acted accordingly. 14. 
And here is manifested a great wonder to the 
multitude, just as revelation mentions thus : ‘ That 
horse walked on which had become fully-hoofed 
(that is, its hoofs were very thick) , it is yellow-eared 
and it walks before that one (before the leading 
horse), and it hastens before that other (that is, it 
stood up before ZaratCut), and was the first that 
walked on thither, and the last that walked away , 
on rushed at dawn that son-loving mother, forth to 
him she came intelligently, and seizing him, thereby 
removed him with her right hand aloft as he sat V 
1 5. One marvel is this which is declared, that 
Pordshdspo came again to that Karap, spoke also 
about the horses, too, not trampling on Zaratilrt, and 
asked anew as to what may be the mode of putting 


1 Compare Zs XVI, 5 

2 Possibly 4 supplementary ’ or 1 2 3 gratuitous ' The word is 
nirmato which, as a noun, means the gratuity or honorarium 
paid to a priest for acting as a substitute for another. Its etymology 
is obscure, unless it be an abbreviation of nirftmandi, ‘strength/ 
used in the legal sense of ‘ refresher ’ 

3 Compare Zs XVI, 6 
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Zaratust to death ; then to have ZaratCiit carried off 
into the den (stirak) where a wolf's cubs (h tin risk an) 
are slaughtered, so that when the wolf arrives and 
sees the slaughtered cubs, she will wrathfully growl 
and mangle Zarat<Xst in revenge for those cubs, was 
the remedy that Karap proposed ; and Porftshaspo 
acted accordingly. 16. And here is manifested 
a great wonder to the multitude, just as revelation 
mentions * ‘ It is when that wolf came on, several 
Yhfyasts \ towards Zarat&rt, the wolf was struck 
dumb by the assistance of the sacred beings, so that 
its mouth was down at the cubs, one with the other.’ 

17. One marvel is this which is declared, that 
Srosh 2 the righteous and Voh&mand proceeded to 
him, and a woolly (khrflJak) sheep was brought by 
them unto him; the nurses (d&yagcin) s also were 
terrified, apart from him, the whole night. 18. Then 
on rushed at dawn that son-loving mother, forwards 
from the position of that woolly sheep she walked, 
and she, the mistress of the domain (zan-i geh&n), 
spoke thus. ‘Thou runnest on violently (litayhto) 
in excess , ’ for she considered in this way, that ‘ the 
wolf is so much better to that son than thou art 4 
good to me, when 1 shall show his 6 bone or blood 
in thy sight b .’ 19 Forwards to him has she come 


1 The Yft^yast is a distance of sixteen Roman miles of a thousand 
paces each (see Dk. VIII, xx, 19, note) But the writer of the 
scripture here quoted could have had no idea of the distance he 
was mentioning 

2 A sacied being who personifies ‘obedience/ and is a special 
protector of man, particularly at night 

3 It may also be read dehig&n, c the country-folk ' 

4 Or 4 she would be/ B Or ‘ they show my ' 

c This seems to be a bitter reproach addressed to her husband , 
but the ambiguity of the Pahlavi makes its exact meaning rather 
uncertain ^ 
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intelligently and, seizing him, she thereby removed 
him, through the grace (dahi^no) of the sacred 
beings, aloft as he sat ; and she, the mistress of the 
domain, spoke thus ‘ I shall not give thee up again, 
my son, not even though both Rak and Nortar should 
arrive here together 1 .’ 

20. And it is declared that, afterwards, the Karap 
Dfir&srobo, with a malicious disciple, came to the 
same district and noticed about the advancement of 
ZaratCiit; and they saw no means for injuring or 
putting him to death, but his condition (mindavam) 
was a marvel as full of vigour as this which is 
declared, that Br&^rok-resh, the Karap, growled thus • 
— 21 ‘Then I, who am the most far-seeing of the 
people in that district of ours as to witchcraft, see 
upon their district that well-directing (that is, he 
understands good commands) produce of develop- 
ment (that is, the increase which continually becomes 
more, which has come and which will arrive), with 
good flocks (that is, he understands to keep good 
sheep), with good herds (that is, he understands to 
keep a herd which is better than another’s), the 
well-exerting (that is, he understands to do work 
which is better than another’s), well-fighting (that 
is he understands to do battle well), and perfectly 
iberal (that is, he understands to exercise beneficial 
liberality) bantling (hun^kS) of P 6 rhshasp 6 *, m 
the three nights while he was begotten out of 


\ Thl C J a M 51 Cora P are Dk V > 11, 4, Zs XVI, 8-r 3 
The Pahlav, version of an Avesta text, here translated ls 

its: 
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his parents. 22. Unto him will Vohumand come 
in the embodied world (that is, Vohftmanb will 
come unto Zaratfist), and conducting him unto a 
conference, his good religion will extend into the 
seven regions of the earth ; and so I shall not even 
let him produce in his mind (that is, he zoill not 
know) where and how I shall murder him , and a 
token of this matter, that one speaks truly, is this, 
that I state it beforehand, promptly after the full 
hearing of the statement of the matter, when you 
heard this statement.’ 

23. P6rushisp6 advanced, conveyed in a four-in- 
hand chariot 1 , then, on hearing that statement, and 
when they had heard that statement, Porushispd 
started forth, conveyed in that four-in-hand chariot 
24. And PorCishaspo spoke to Brat/rok-r6sh, the 
Karap, thus ‘ Bra^rok-resh, thou Karap I whatever 
men they shall behold, cry out when at birth , even 
the offspring of that secluded person they behold in 
death, cry out when at birth 2 , but what was that 
which they beheld at the birth of my son ? 25. When 

at birth he laughed outright; was that also beheld 
m thy son, when at birth did he laugh outright ? 
26. When Vohhmand comes unto him, into this 
embodied existence, it is also said by him on his 
return “ O P6rftsh£sp6! where is thy servant 3 ?” 
So, O Karap I concerning him who is my son, it is 
beheld that he was seen sagaciously by thee.’ 

For restonng the original Avesta, ihe Pahlavi translation, without 
the glosses, is usually the best guide 

1 Pahl 4-ayfl^Hno ra.6 (Av. /fcathruyukhta and ratha) 

2 This seems to be the meaning of Pahl. ‘ zag -ih tano armejtfi- 
dalmnih pavan tras khaditund marglb, amat pavan zerkhOnuno, 
bara bekhund ’ 

8 Pahl. ‘ P 6 rQshasp 6 1 aeghat bandako ? ’ 
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27. And 1 when Porhsh&spo enquired of him thus ■ 

‘ What was the matter with thee when, through 
bringing thee unto that son of mine, he was thereby 
offered , and thou lookedst long up away from him 
in height, and thou lookedst long down away from 
him in depth, and thou lookedst long out away from 
him in different directions?’ 28. The Ttir£nian, 
Braafrdk-resh the Karap, spoke tn reply thus : 
‘When through bringing me unto that son was thy 
offering of him, and 1 2 looked long up away from 
him in height, then the radiance and glory out of 
him kept together up to the sun, and through him 1 
I have accompanied them on the boundary of its 
radiance and glory ; so that I saw this, that mankind 
through speaking to the soul may attain to the 
firmament of the sun , but this, namely, how the 
routine (d&afi stand) is in the supreme heaven, was 
not seen by me. 29 When through bringing me 
unto that son of thine was thy offering of him, and 
I looked long down in depth away from thy offering 
of him, then the radiance and glory out of him kept 
together unto the sky which is below this earth, and 
through him/ to the boundary of its radiance and 
glory, but this, namely, how the routine is in that 
sky, was not seen by me. 30 And when through 

hine was thy offering 
l t away from him in 
radiance and glory 
auorning this earth, and 


' The first five vvoids of § 28 are here inserted in the MS., so as 
to combine the two sentences in a perplexing manner 

2 The MS has «fat forafam by mistake s Or ‘that’ 

4 The differences of form 111 §§ 28-30 are probably due to errors 
of copjisis 
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through him I have accompanied them on the boun- 
dary of its radiance and glory ; so that I saw this, 
that only from the action of this one the future exist- 
ence zvill arise ; but the routine of the future exist- 
ence was not seen by me. 31. This son of thine 
thinks thus : “ I will make a grander material exist- 
ence than that of any other , ” so he will also make 
thy spiritual one, where thou goest , and this son of 
thine will remain in the great protection of Vbtasp, 
not in thine.’ 

32 One marvel is this which is declared, that when 
ZaratCtst was seven years old, that Durasrobo being 
joined by Br&^rbk-resh the Karap at the village of 
Pordshaspo, on account of the little previous seeing 
of Zarathst by the latter , they saw Zara tort in that 
neighbourhood when a hut (k&afako) was constructed 
by him with the children , and they sat with evil 
intention to injure the mind of Zaratost through 
witchcraft, and for that reason fear and terror were 
cast by them upon the children. 33. Here a great 
wonder became manifest to them, owing to the 
powerful intellect, cautiousness, and practice of Zara- 
titst, just as revelation mentions thus : ‘ When the 
other children were excessively terrified at their own 
silliness of speech, Zaratilrt did not quite close the 
e>e in his mind as regards them.’ 

34. One marvel is this which is declared, that 
when these two Karaps came to the dwelling of 
Pdrushclspo, he ordered the preparation of food for 
their eating , and his prepared food is chewed up 
( irdz khaydi-ait), with a gobletful (pftr dolako) of 
mare’s milk. 35. He also spoke to Dhrasr6b6 thus 
‘Thou art the most spirit-worshipping 1 of mankind 

J Literally ‘demon-worshipping,’ it is not clear that idolatry is 
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in our district ; do thou worship this of mine ’ 36. 

A great marvel, owing to the sagacity of Zarattat at 
a childish age, is just as revelation mentions that 
Zaratfirt spoke thus : ‘ I worship this, O father 1 it 
is not that which it is necessary for me to worship 
that he should worship.’ 37. And Portlshaspd spoke 
thus : ‘ It is not that of mine thou worshippest, and 
it is that of mine he should worship.’ 38. As many 
as three times those persons (gabrian) carried on 
those assertions , when up stood Zaratfrtt and spoke 
concerning them, and he broke forth with that 
eternal statement 1 , namely : ‘ The righteous I rever- 
ence, men or women , the poor I reverence, men or 
women , not the wicked, men or women , when any 
one whatever shall join P6riishisp6, where he shall 
be celebrating worship, the worship shall then be 
suitable to the worshippers, that is, he shall worship 
that which it is necessary to worship ’ 

39. One marvel is this which is declared, that 
afterwards Dftrisrdbd the Karap shouted to Zarattist 
thus : ‘ Evil was thy reckoning 2 which, owing to the 
conduct of fate (bahar), I, the foremost of the exist- 
ences embodied in Rik and Nort&r 3 , bring to thee ; 
I am made further worthy where thy fate is carried 
away from me; now is the joy (parkin) which 
I convey to him 4 through bringing it on, and this 

intended, but rather some form of worship antecedent to Zoroastrian 
Mazda-worshio which latter had not vet been established The 

t it differed very little 

akhfin-i leyalmin which is written in Pahlavi 
^.ashind rigel d, ‘the right foot’ 

. ..1 a rako, possibly for marg, ‘death.’ 

- aee Chap. II, 51, note. 

4 Probably referring to his companion Briu/rok-rcsh who, accord- 
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will occur, so that I may observe he will kill thee 
with the evil eye in the house.' 40. And here is 
a great wonder which became manifest about Zara- 
tftrt, in the sagacity of his reply to that deadly one 
at that childish age, which was just like this which 
revelation mentions, that Zaratibt spoke thus ‘With- 
out the joy of a murderer I observe, with propitious- 
ness and complete mindfulness, that it is thee 
I notice in that house which is thine V 

41. One marvel is that which, after this reply of 
Zaratftst to Dfirfisrobd, became manifest in that 
Karap, just as revelation mentions thus . ‘ The 
deadly one became disabled and stupefied as long as 
the milking of ten mares m milk whose milker is 
only one.’ 

42. One marvel is this which is declared, that 
when that wizard emerged from that stupefaction, 
he then shouted again to Zaratftst in the same 
manner, Zaratfot uttered that same reply, and the 
deadly one became anew disabled and stupefied as 
long as the milking of twenty mares full of milk 
whose milker is only one. 

43. One marvel is this which is declared, that 
again when that wizard emerged from” that stupe- 
faction, he then shouted to Zaratitat in the same 
manner, Zarat&yt uttered that same reply, and the 
deadly one becomes anew disabled and stupefied as 
long as the milking of thirty mares full of milk whose 
milker is only one. 

44. One marvel is this which is declared, that 
when that wizard emerged from that stupefaction, he 

mg to most accounts, was the murderer of Zaratiirt in his old age. 
This tradition is mentioned in Dk VII only here and in § 22. 

1 Alluding to Dftr&srSbo’s own fate, see § 45 
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then grumbled thus . ‘ Do ye have the horse driven 
for us, and turn round the chariot wherein you harness 
it 3 for really this smiting one (ganik) will destroy 
me through the arrival of the sacred text and through 
his possession of authority ’ .Sb they had the horse 
driven, and it was harnessed to the chariot by them. 
45 And here is manifested a great wonder to the 
multitude, just as revelation mentions thus . ‘ When 
he had proceeded several Ytifyiists 1 in driving, he 
stopped in his distress through being terrified, and 
this occurred which I mention for a warning 2 , his 
semen was expelled, so that it arose in his skin and 
burst it 3 , and his loin thereby broke from his thigh ; 
he then died outright, then his progeny, and then the 
offspring of his progeny.’ 

46. One marvel is this which is declared that, even 
before the coming of Zaratfist to a conference 4 , there 
is manifested in him a mind which is more capacious 
than the whole world, and more exalted than every 
worldly possession, with an understanding whose 
strength is perfectly selected, an intellect of all- 
acqmring power, and a sagacity of all-deciding 
ability , also with the much heedfulness ^the kingly 
glory, and the full desire for nghteousness, the effi- 
cacious diligence and authority, and even the superi- 
ority in mightiness and grandeur of the priestly 
glory. 47. Also the handsomeness of body and 
completeness of strength which are in the character 
of these four classes of his, which are priesthood, 

1 See § t6 n 

2 Pahl * avo pej yema/e/Qnam J 

® Or ‘ in his back and broke it/ if we suppose that post, ‘skin/ 
stands for poi't, ‘back’ Compare the same legend in Zs XIX, 
1-8. 

4 With Lhe sacred beings. 
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warriorship, husbandry, and artisanship ; besides a 
perfect friendship for the sacred beings and the 
good, and an awful enmity for the demons and the 
vile. 48. That is the nature by which the habits 
(d&^oih) of mankind and bipeds, the perfection and 
completeness of the sacred beings through the crea- 
tiveness of AGharma^, and its ozvn commemoration 
of them are provided. 49. So that the sacred beings 
shall bring a report, as to his superiority, from every 
one of those who are and were and will be, and of 
his coming for reminding us of Auharma^/ and of 
the lord-and-mastership (ahd-va-ra^ih) of the world, 
also of the preservation of the creations therein 
(ay^po-dahhman), from the destroyer, by the tongue 
of the many-mannered (kabed-sarar/ako) sage, the 
fully-virtuous one of the age producing no harm 
(avazand-dahig) in the world. 50. And the de- 
mons on this account , that this is he whom many 
Kigs* and Karaps have to influence the good to con- 
found and destroy, then also kept their promise and 
practised friendship. 

51. And on the completion of thirty >ears beyond 
his birth 1 2 , the archangel VohtimanS came on in 
commemoration of Aftharma£</, when he ivas bring- 
ing his H6m-water (may&-i Hdmig&n) 3 from the 


1 See Chap II, 9 n 

8 The remaining contents of this and the following chapter are 
thus summarized in Dk. VIII, xiv, 3, 4 — ‘His attainment on 
maturity, at thirty years of age , to a conference with Afiharmas^/, 
and the occurrence of seven conferences in ten yeais Many 
marvels, owing to him are published therein, just as there are 
some which, collected and selected, are noticed by the Dinka/r/ 
manuscript/ that is, m this seventh book, m which, however, the 
details of the seven conferences do not occur, but some aie 
mentioned in Zs. XXI, 8-XXII, 13. 

3 See Visp. XI, 2. 
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river Aevatak \ just as this which revelation men- 
tions thus • ‘ When Zaraturt came forth to the third 
effluent (ba^a-ta^i^ nih), that of the good Diitl, 
he further proceeded through that ; and when he 
marched onwards from that, a man was seen by him, 
who marched from the southern quarter. 52. That 
was Vohumano, and it seemed to him that Vohumano 
was of early form (so that he is more discerning as 
to a person) and foreseeing (that is, he was before- 
hand in everything); it seemed to him that Vohh- 
mano was as much m height as three men’s spears , 
and it seemed to him, as to Vohftmano that a glossy 
twig (arus tak) was brought by him in his hand, 
through carrying off which branch the plant was not 
injured by him , that became the spiritual twig of 
the religion, and this was indicated by it, that it is 
necessary to proceed as uninjuriously by the religion. 
53 There is some one who says that it became a 
reminder of the spiritual existence, and this was indi- 
cated by it, that it is necessary to proceed as unin- 
juriously in the world, so that peace may exist with 
evei y one. 

54. When he came onward to the fourth effluent, 
as far as the Aftshan-rur/ of the good Dciiti (which 
was the name of it) and he was in it, Zaratust was 
bringing the H6m-water from the middle of it; and 
on the ascent ZaratfLrt, bringing his right foot out of 
the Aushan-ruaf, covered himself with his clothes, 
and upon that Vohumano, advancing, joined him in 
front 

1 1 .1 Lei ally ‘single-flowing’ In Bd XXIX, 4, 5 t it is Natvtah 
which has been translated as ‘ navigable ’ in Bd XX, 34, and as 
‘flowing in a channel’ in Dk VIII, x\xvn, 38, 42, IX, xvi, 16 — 
From § 54 it appears to have been a channel of the good Daitf 
river which flows from Anan-vS^ (see Bd XX, 13). 
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55. And that man enquired of him thus: ‘Who 
art thou ; from whom of them art thou 1 P ’ He 
replied: ‘ 1 am ZaratGst 2 of the Spltimas.' 

56 The words of VohGmand were . ‘ O ZaratG-Jt 
of the Spit£mas ! about- what is thy foremost distress 
(that is, for what is thy need when thou becomest 
quite distressed) ; about what is thy foremost 
endeavour ; and for what is the tendency of thy 
desire (lak kS.mako-dahirnlh) ? ’ 57. The reply 

of Zaratust was thus : ‘ About righteousness, I con- 
sider my foremost distress ; about righteousness my 
foremost endeavour ; and for righteousness the 
tendency of my desire (that is, my need is for that 
thing, and I am a distressed seeker of righteous- 
ness).’ 

58. The words of VohGmand were: ‘O ZaratGit 
of the Spit&mas J that which is righteousness is ex- 
isting (that is, a real thing is, as tl were , that which 
is righteousness), so that whatever is that which is 
righteousness is thus what is one’s own.’ 59. And 
ZaratG-rt spoke thus ‘ That which is righteousness 
exists, and concerning that I am completely clear 
and aware ; but where and how is that radiance which 
is that whose arrival is through VohGmand.’ 

60. And VohGmand spoke to him thus * ‘ O Zara- 
tGjt of the Splt&mas ! deposit this one garment which 
thou carriest, so that we may confer with him by 


1 See Pahl Yas. XLII, 7 c (Sp ). 

2 According to the numbering of the folios m the old Bombay 
MS, written in 1659, nine folios were here separated from it last 
century They contained the text as far as the end of Chap IV, 
and the first eight of them were found at Naosan about twenty 
years ago and copied. But all Indian copies, written befoie that 
time, omit this mislaid text. , See S B. E , vol. xxxvu, pp. xxxvi, 

XXXV1L 
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whom thou art produced and by whom I am pro- 
duced, who is the most propitious of spirits, who is 
the most beneficent of existences, and who is he that 
I, who am Vohftmand, am testifying (that is, I am 
a reminder of him).’ 

61. Thereqpon, Zarat&st thought thus* ‘Good is 
he who is the creator, who is better than this re- 
minder.’ 62. Then they proceeded in company, 
Vohftmano and Zaratust, Vohumano first and 
Zaratfist after. 


Chapter IV 

1. About the marvellousness which is manifested 
Irom the first conference onwards till the end of the 
seventh conference which occurred within the dura- 
lion of ten years, also his pre-eminence in prophecy 
in the world, and the acceptance of the religion by 
the exalted Kai-Vmasp, as happened after the ter 
years of conference. 

2. In the first two years, one marvel is this whicl 
is declared, that when he was back from the firs 
conference, he then, by the first command of the lore 
and creator Ahharmace/, recited the unique formuh 
(ay tno) in an assemblage (ram) of Kigs and Karaps 
the prophecy of his Ma^rf'a-worshipping religion an< 
commemoration of Auharmaa^, as he chanted witl 
a loud voice, and invited mankind to the religion 0 
Auharmas^. 3 Just as this passage of revelatioi 
mentions thus : ‘ Thereupon, the thorough inspectio 
for this material existence of those with a sacre 
girdle, provided with dwellings and provided wit 
cattle, was altogether arranged by Zaratujt ’ 

4. And when their announcement (nivedmid) fc 
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speaking to be heard was issued 1 , then Zarattist, on 
becoming exalted, called out unto the embodied 
world of righteousness to extol righteousness and to 
scorn the demons 2 . 5 ‘ The homage of the Masa'a- 

worship of Zaratiwt, and the ceremonial and obeis- 
ance for the archangels are the best for you I assert , 
and of deprecation (ayrtzi-rnih) for the demons next- 
of-kin marriage is really the best intimation, so that, 
from the information which is given as to the trust- 
worthiness of a good work, the greatest are the most 
intimate of them, those of father and daughter, son 
and she who bore him, and brother and sister.’ 

6. It is declared that, upon those words, innumer- 
able demon-worshipping Klgs and Karaps have 
rushed upon ZaratCtst and strove for his death, just 
like this which revelation states — ‘ It is then a 
number (mar) have run away who have sat in the 
vicinity of Tflr’s progeny (hunfuko) 3 , the arbitrator , 
and the shame of the brother of Tiir arose, like that 
of a person whose shame was that they spoke of his 
next-of-kin marriage so that he might contract it ’ 

7 This T&r was Aurv&iti-dang 4 the Tur, the 
scanty giver, zaho was like a great sovereign of that 

1 Fiom this point §§ 4-8 and 11 have been already translated in 
S B E, vol xvni, pp 412, 413, in illustration of the meaning of 
Khv§tfik-das in Sasaman limes and later 

2 Av staonii ashem, naisrnt daSvo (Yas XI, 19, XII, i) 

a An opprobnous term for the progeny of evil beings and 
animals, also used by a Karap when speaking of Zara tur t in Chap 
III, 21 

4 As this name has not been found in the extant Avesta, its 
coi rect reading is uncertain, In Zs XX, 8, it can be read A. <j r- 
vafto-dih, m which dih is the Pahl translation of Av dang hu 
of which dang is a Pahl transhreiation , and the whole name 
mav mean ‘friendly to the province,’ which seems sinnble to this 
particular ruler The MS appeals to have rieng 

F 2 
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quarter , many troops and much power were also 
maintained by him, and the multitude (mar) told 
him they would seize the great one from him who is 
little. 

8. But the progeny of Aflrvaita-dang the Ttir, the 
scanty giver, spoke thus : ‘ Should we for that speech 
destroy him, this great one who mingles together 
those propitious words for us — where we are thus 
without doubt as to one thing therein, such as next- 
of-kin marriage, that it is not necessary to contract 
it — it would make us ever doubtful whether it might 
be necessary to contract it.’ 

9. And Aftrv&iti-dang the TClr, the scanty giver, 
spoke thus : ‘ Thou shalt not destroy that man whom 
mine eyes have seen as the most loving-eyed of the 
whole embodied existence ; he will attain strength, 
for it has not seemed to me, when thou destroyest 
him on this account, that wisdom has arisen for a 
long time ; so that no rule (ihanko) 0/* wisdom will 
arise, in this earth, which is so counselling (han^a- 
manig) as this one is (that is, when they destroy 
a man who is counselling, wisdom will not arise for 
a long while).’ 

10. Atirv&ita-dang the Ttir, the scanty giver to his 
own people , also spoke thus : ‘ For me thou art a pure 
man who is counselling.’ 

1 1. And Zarathi't spoke thus • ‘ I shall not always 
be that quiet speaker, by 1 whom that I have men- 
tioned is the most propitious thing to be obtained ; 
and of interfering 2 speaking and managing the 
temper there is a next-of-kin marriage, and the high- 


1 Or 1 from ’ 

s It may be parenthetical or ambiguous.’ 
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priest who has contracted 1 it is to perform the cere- 
monial.’ 

1 2 And here the good spiritual lordshipand mighti- 
ness of glory of Zaratfot, those which are provided 
for commemoration of the supreme lord and creator 
Aftha^ma^, are manifested as a great wonder to the 
multitude, and there is rendered visible the great 
pre-eminence which is in him as a prophet of the 
creatures, which for the baseness (nankih) of the 
deceitful Agash 2 , the secret-moving and deceiving- 
natured, is the concealed control of a good disposi- 
tion. 13. Then idleness, like even the habit of fear 
and nature of apostasy, is an attractor of every one 
of the multitude, when it extends to. much length , 
little by little, too, that guide and combatant becomes 
a petitioner for greatness, and it is manifest through 
that compassion (tang-libberrwzih) and superior 
mindfulness of his, and through the glory of that 
stout champion, there arc much fame and treasure. 

14. The nobles of Aurvalta-dang the Tur, the 
ruler of the land, tvere angry and clamourers for 
Zaratflst’s death , but he invited the Ivigs and Karaps 
to the religion of Auha/'masv/, just as this passage of 
revelation, states that Zaratnst also spoke thus 
‘Worldly righteousness, O Aurvaita-dang, thou Tur 
and scanty giver I is the whole of the worship of the 
demons and the termination of the Marafa -worship of 
Zaratiut.’ 15. And A urvaita-dang the Tur, the 
scanty giver, spoke thus : ‘ O Zaraturt of tha 
Spitamas 1 thou shalt not attract me to this evil in 
which thou really art.’ 


1 Or, perhaps, ‘celebrated’ 

2 The demon of the evil eye (see Bd XXVIH, 33) , Av Ag- 
liashi, Vd XX, 3, 7, 9 
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1 6. Zaratust also spoke thus: ‘ Auharma^ en- 
quired of me thus : “ O ZarattXrt ! when thou hast 
come away to us, among the spiritual lords, who of 
the people in thy material existence was the protector 
of the powerful men who are warriors, that was most 
seeking benefit, most seeking cattle, most extensively 
associating, most fully-supplying (that is, he gives 
out most things), and most hospitable 1 ( that is, one 
saw the door of a prince’s (khidlvd) treasury)?” 

I replied to him thus : “ Atirv&itcl-dang the Ttir, the 
scanty giver 

17. ‘ And he spoke in reply to me thus : “ Him, 
O Zaratfrit 1 thou shalt attract, first of the men who 
ai'e warriors, to thinking about, speaking about, and 
acting about this religion which is Atiharma^js and 
Zarattirt’s 18. If you attract him, O Zaratftrt 1 and 
he believes in it and also gives currency to this reli- 
gion of thine, and sits before thee in discipleship, this 
that one calls discipleship of thine he shall undertake, 
and the religion he hears fully he shall propagate 
(r£»b&k va<$idtiny£n) ; he is also ever after, 0 Zara- 
Ulrt 1 the first of the men who are warriors, the one 
most seeking benefit, most seeking cattle, most ex- 
tensively associating, and most hospitable of those 
who have yet been born and who will henceforth be 
born. 1 9. And if you do not attract him, O Zaratfirt 1 
and he does not believe in it, nor gives currency to 
this religion of thine, nor hears it, nor even sits 
before thee, nor would sit before thee, so that it is 
obvious to me that he is not attracted, thou shalt 
speak unto him thus, O Zaratfi^t ‘ Thou art a 
stricken supplicant for righteousness, and a producer 
of lamentation for the souls of TanipOhar sinners 


literally ‘ most many-doored.’ 
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worthy of death , ’ for even so it is, and for this 
reason he becomes worthy of death, because the 
existence of the religion is known to him ” 20. What 

I tell thee, O AhrviitA-dang, thou Tilr and scanty 
giver ! is that thou art a stricken supplicant for 
righteousness, a producer of lamentation for the 
souls of Tan«phhar sinners worthy of death.’ 

21. One prodigy of the demons is specified, who 
was the enemy of whatever sacred beings there are , 
a Karap, Va£dv6ht’ by name, of those unsanctified 
(ayart§.n) by Aftharma^-. 22 And Adharma^ 
spoke thus : ‘ I so befriend that man, O Zaratkst ! 
who is put forward by me over the creatures, whom 
thou shalt invite (khvdnej), I who am Adharma^, 
because I am through righteousness opposed to harm 
(that is, through virtue I keep harm away from the 
creatures), and the archangels are opposed to harm 
23. Therefore do thou proceed, 0 Zaratdst ! and 
thou shalt demand from him for me (that is, keep 
as my property) a hundred youths of vigour (tosh 
tal) girls, and teams of four horses ; so do thou 
speak to him thus: “O V£dvoist ! Atiharma^ 
demands from thee a hundred youths of vigour, 
girls, and teams of four horses ; if thou givest them 


1 Here written in Pazand, but the Pahlavi form, VSdvofat, occms 
in §§23, 24 

2 Or ‘ of the non-worshippers of Aftharmasd?.’ 

8 For an instance of gifts of slaves see the Pahlavi inscription on 
an engraved stone from Baghdad, in Indian Antiquary , vol. xi, 
p 224, 11. 2, 3 of inscription* ‘kevan bid&n va-kanfcako 
lakhvar . shedrfinam . va-zak shiba rtdo va-shibS. kanfca- 
koan shedrdnt . ’ — ‘ Now ... I send back a slave-boy and slave- 
girl . and those seven slave-boys and seven slave-girls are sent 
This inscription was probably engraved in the seventh century, 
judging from the forms of the letters. 
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to him, splendour and glory are thine through that 
giving , and if thou dost not give to him, evil destiny 
is thine through that not-givmg.” ’ 

24 Then ZaratCiit walked on to that Vedvolrt of 
those unsanctified, and spoke to him thus . ‘ O V£d- 
voi-rt of the unsanctified 1 that which Auharma^ 
demands from thee is a hundred youths of vigour, 
girls, and teams of four horses , if thou givest them 
to him, splendour and glory are thine through that 
giving , and if thou dost not give to him, evil destiny 
is thine through that not-giving.’ 25 And that 
Karap shouted in reply to Zarath^t thus ‘ For me 
there is no more from thee (that is, there is no 
opulence for me from thy action), nor from Auha?- 
mazd; I am more of a divinity (bagtar) and am 
more forward in opulence than even Auharmazd' 
many droves of a thousand swine are also acquired 
by me.’ 

26. On went Zaratfirt, up to Ahharmaj^ and up 
to the archangels, and Zaratflst spoke thus . ‘ 0 
Aftharmazd, propitious spirit, creator of the world of 
embodied beings, thou righteous o>ie > thus spoke he 
m reply to me; “For me there is no more from 
thee, nor from Ahha^ma^; I am more of a divinity 
than thee or even ACiharmar^, and many droves of 
a thousand swine are acquired by me.” ’ 

27. And Atiharmazd spoke thus . ‘Owing to the 
splendour and glory of those which are ours, O Zara- 
tujt 1 that man has acquired arrogance (that is, the 
cattle we produced are the many cattle of his 
arrogance). 28. This will be his retribution for it 
then, however, when he does not reach further alive 
at the end of the third night 1 , in that third night 


' Apparently the third night after death, on the passing away ol 
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they will have stood aloof from alongside his life 
(that is, they will have stood away from assisting it) ; 
those seven of them who are radiant and bright- 
eyed (spedo ddtsar) make hjm rush up on high, 
and up there on high he shall be fed upon mouldy 
bread (parn&n).’ 

29 One marvel is the great healthfulness owing to 
the Hom-water and the bringing of this by Zaratuit 
from the river Daiti, which is manifested when 
Vohumand was conveying him to the conference 
30 Just as is declared in the words of Auharma^ 
to Zaratfryt thus : ‘For them is the Hom-water 
which thou brmgest, O Zaratffst 1 not for those 
demon-worshipping people ivho worship the demons, 
or for a satisfier of courtezans (^h-vi^dr) ; they 
shall sprinkle it on to that bull thou shalt bring 1 
forward, who is a four-year-old oT exhausted vigour, 
black-haired and useful ; on drinking up the water, 
that bull zvill become quite sound from that 
infirmity.’ 

31. Thereupon, Zaratust went on first into the 
embodied existence, on which dwelt, at the end of 
Sag&stin that same Parsha^ whose title was Tora. 
[the Bull ) 32. Parshadf-tora 1 also spoke to him 


winch the soul is supposed to have its destination determined, 
until the resurrection (see Ha^okht Nask, II, 18, III, 17) If the 
seven sacred beings who stand aloof from him be the archangels, 
they treat VedvoiJt very leniently ; but this legend treats of a period 
which it assumes to be earlier than the laws of Zaiatlirt 

1 The modern Sfstan, bordering upon Afghanistan and BulCi- 
^istan 

2 Av Parsha^-gau, mentioned twice m Yt. XIII, 96, 127, but 
it is not certain that both allusions refer to the same individual 
The name also occurs in Bd XXIX, 5, but only in one old MS ; in 
af 1 be'rs ‘another name is given, though the locality appears to be 
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thus ■ ‘ O Zaratu^t of the Spit&mas ! give me this 
H6m-water which thou bringest.’ 33. And Zara- 
tfljt spoke thus : 1 Do thou praise righteousness, O 
Parsha</-t6ra 1 and scorn the demons ; also utter the 
profession 1 of the Ma-s^a-worship of Zaratdst among 
the iniquitous.’ 34. It was praised by Parshatf-to^i, 
and the demons were scorned by him , yet he did 
not speak among the iniquitous as to his accepting 
the Ma^a-worship of Zaratflrt. 35. Forward to 
him came Zarattist at that praise of righteousness, 
for him was that H6m-water which Zaratftst brought , 
not for those demon- worshipping people who have 
worshipped the demons, but for that bull of his 
which Zarattist brought forward, a four-year-old of 
exhausted vigour, black-haired and useful , owing to 
that bringing forward of the water, the bull became 
quite sound from that infirmity. 

36. One marvel is that which is declared regard- 
ing the rushing of the evil spirit for the slaughter of 
ZaratiKt, just as revelation 2 mentions thus ‘ From 
the northern quarter forth rushed the deadly evil 
spirit, and thus shouted he, astute in evil, the deadly 
evil spirit : “ Rush on, O fiend ! and destroy the 
righteous Zaratu5t.” 37. On to him they rushed, 
the fiend, the demon Bfi d, and secret-moving Pesti- 
lence, the deceiver. 38. Zaratfot chanted aloud 
the Ahunavair, the fiend was confounded at that, 
and away they rushed, the demon BiW and secret- 
moving Pestilence, the deceiver. 39. And the 
fiends shouted thus • “ Thou art scornfully observing, 
O evil spirit I (that is, anything to the purpose thou 

nearly the same. In $ 31 the first part of the name is here written 
Parshei/. 

1 The FiavarSn&, Yas. XI, 16 2 PahJ. Vd XIX, 1-4 
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dost not thoroughly observe, and what thou orderest 
us to do is not possible) ; the death of him who is 
Zarathst of the Spitdmas is not contemplated by us.” 

40. Owing to the full glory of .the righteous Zara- 
tftst, he perceived in his mind thus : “ The wicked 
demons, astute in evil, consult together about my 
death , ” and up stood ZaratdJt, forth went Zarathst.’ 

41. Here is manifested a great wonder to the multi- 
tude, in that which is mentioned thus : ‘ And a stone 
was put forth by the righteous Zaratust, that was 
held in his hand, and the size of a hut, and which 
was obtained by him from the creator Aftharma^, 
the spiritual Yathd-ahfi-vairyo Y 

42. And one marvel is this which is manifested 
not only in the country of Iran to Iranians, but in 
every land and to every race : the shattering of the 
demons’ bodies through the chanting of the Ahuna- 
vair aloud by Zaratfot. 43 Just as that which 
a passage* mentions thus ‘ I worship the resources 
of the Kayin glory, with which the righteous Zara- 
ttist was associated in thinking about, speaking 
about, and acting about the religion which was, 
of all embodied existences, the most righteous in 
righteousness, the most lordly in sovereignty, the 
most radiant in radiance, and the most glorious in 
glory. 44. At his appearance 1 2 3 the demons have 
fallen before him, at his appearance their semen 
(m&yagan) also drops, at his appearance the 
courtezan is also withdrawn by them from mankind , 


1 The first three words of the Ahunavair formula 

2 See Yt. XIX, 78-81 

3 Reading venoYdahakih, but the first letter Ls omitted in all 
thiee occurrences of the void 
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on hearing 1 him they lamented, very violently is it 
lamented by the demons 45. By the Allunavair, 
which the righteous Zaratust chanted aloud to them, 
all the demons are seized and buried in the earth, 
where the complete shattering of their bodies is 
manifest.’ 46. So that, after the shattering of their 
bodies, it became evident to those in the world that 
they were not able to do mischief in the bodily form 
of a demon, and they have been declared of the 
nature of sacred beings to mankind, but mankind 
fully understood that they are not sacred beings, 
but demons. 

47. Zaratost revealed (gushtif.to) to mankind by 
the word of Auharma^rf, how in this religion the 
latter tells in words to Zaratust where and how, in 
the embodied existence, mankind consider a demon 
as exalted or as a high-priest, because they are 
w'here they say that they must consider some one as 
high-priest 48. So Auha7-macnf spoke to Zaraturt 
thus . ‘ How do they who are good people, O Zara- 
tiUt 1 consider a demon as exalted ? and how are 
they that even tell a demon thus “We should 
accept you,” because the demons speak thus : “It 
will happen to you ” ? ’ 

49- And Zarattlst spoke thus 1 Only for the 
reason, O Auharma^ 1 that people hasten on to 
that which is a jungly plain without dwellings, where 
no one resides from the departure of light until Sun 

1 ]f the word be Pahlavi, it is piobably intended for fnilyan, 
hearing , but it may be meiely an approximate transcnpt of Av 
snaodheatu, which word, if tins be the case, must have puzzled 
Sasaman scholars as much as it does those of the present time 
As a transcript, the word might be read snSdiyan, and we might 
piess the meaning of the phiase to be ‘thereupon weeping Huy 
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rise arrives, when it is two HAsars 1 of night, and 
again silently (ag6p) from sunset until their 
returning together when the two Hasars of night 
aie gone, they hear that no work, no men, and no 
voices of dogs are there. 50. Then they say as to 
that, on arriving back, thus : “ We have consulted 
with the demons there, when we request (zA£m) 
monarchy (sAstArih) and leadership from them, 
they give them to us ; when we request the 
possession of flocks and opulence from them, they 
give them to us.” ’ 

51. Then Adharmazd spoke lints . ‘ How can they 
do such a thing for them, O Zarathxt 1 (that is, how 
does it happen that it is continually given by 
them for those that speak thus . “It happened to 
us ”) ? ’ 

52. And Zarat&rt spoke thus: ‘They speak 
variously, O Adharnias*/! as to that generosity; 
there is one who speaks thus : “ I have ever after 
been possessing more flocks, so long as I am m 
consultation with the demons and there is another 
who speaks thus • “ I have ever after been worse 
and more ill-fated, so long as we are in consultation 
with those demons ; ” according as they possess 
a full subsistence for xhzmse/ves from the demons 
(that is, when they diversely subsist fully on what- 
ever they bespeak from the demons).’ 53. Zaratd?t 
also spoke thus 1 So they speak about it, O Adhar- 
ma zd\ thus: “Observe further, where any one of 
us returns he is either shrunk together (that is, he 
holds his head down to his chest), or shrunk away 
(that is, he looks quite aside), or is only pleasantly 


1 Av. hathra, which, as a measure of time, vanes from one to 
two hours (see Farh. Oim, p. 43 , 11. 1 - 3 ). 
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cast down and, owing to acquiescence in him, the 
demons tempt (nes,htind) him away out of man- 
kind.” ’ 

54. And AfthazTna.s'^ spoke thus 1 ‘According to 
thy wish, do thou, O Zaratfot 1 fully observe thy 
existence, upwards from the head, downwards from 
the sole 1 of the foot, and afar on various sides , and 
thou shouldst beseech before and behind and m 
every direction, for we are not as to thee as the 
demons are as to mankind, we give away everything 
only in invisibility ; but the demons, through close 
connection, when they rush out, tempt only with 
pleasantness. 55 Even unto thee, O ZaratCtst 1 
a fiend will rush, a female, golden-boched and full- 
bosomed (so that she wears a bodice), and she 
rushes to request companionship from thee; a 
female, golden-bodied and full-bosomed, to request 
conversation from thee, to request co-operation from 
thee. 56. But thou shouldst not grant her com- 
panionship, nor conversation, norshalt thou prescribe 
any conduct for her ; afterwards, to revert her 
downwards, thou shalt utter aloud that triumphant 
saying the Yath4-ahQ-vairy6.’ 

57 Zaratfot proceeded to Lhe habitable and 
friendly world, for the purpose of fully observing 
that beaten track (khcfpund) of the embodied 
existence ; then that fiend came forward when he 
sat in the vicinity of a garment — that garment 2 
which, when Vohumano was conveying him to the 
conference, was deposited by him — a female, golden- 
bodied and full-bosomed, and companionship, con- 


1 Assuming that ISIjra stands for 7§rih, the only difference, in 
Pahlavi writing, being in the first letter. 

2 See Chap. Ill, 60. 
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versation, and co-operation were requested by her 
from him; she also whined (dandlr/o) . ‘I am 
Spendanna^ V 

58. And Zarat&st spoke thus: ‘She who is 
Spendarma^ was fully observed by me in the light 
of a cloudless day, and that Spendarmaaf appeared 
to me fine behind and fine before and fine all round 
(that is, in all positions she was handsome) ; do 
thou turn thy back, and I shall know if thou art 
Spendamnart?.’ 

59. And the fiend spoke to him thus: ‘ O Zara- 
tfot of the Spit&mas ! where we are, those who 
are females are handsome in front, but frightfully 
hideous behind ; so do not make a demand for my 
back.’ 60. After she had protested a third time, the 
fiend turned her back, and she was seen by Zara- 
tfbrt behind in the groin ; and when matter was 
exuded, it was full of serpents, toads, lizards, centi- 
pedes, and frogs. 

61. And that triumphant saying, the Yathi-ahti- 
vairyb, was uttered aloud by Zaratflit ; then that 
fiend was annihilated, and Aeshmak* the Karap 
rushed forth. 62. And he grumbled in leaving, 
thus . ‘The misery which is here below is such as I 
have obtained, because, owing to thee, I thought 
that thy sacred beings were more joyful than any 
heroes who through defeat go to hell ; I proceed 
more joyfully than the sacred beings, as regards the 
life m the body, so that I fully deceive the life in 
thy body, and thou art fully deceived by me as 
regards thine.’ 


1 The female archangel Bountiful Devotion, in whose special 
charge are the earth and virtuous women, see Sis. XV, 5, 20-24. 
s See Chap II, 44, 45 
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63. Zaratfot also revealed (gush A ft 8) this secret 
to mankind, and their knowledge how to test a 
demon is manifested therein, even by a great won- 
der of the same nature to mankind • the visible 
rushing of the demons into the world before Zara- 
tfirt, and their bodies bang afterwards shattered by 
the loud chanting of revelation by Zarathi’t from the 
Avesta announced, which was the acceptance of its 
truth by the ruler Vbt&sp and the people of that 
time; and if this had not been so, and Vistisp and 
those of his time were not accepting the Avesta 
which was announced by Zaratust in this fashion, 
through their considering it false, it would not have 
reached unto us. 

64. One marvel is this, with which, too, he who 
was Zaratuit became aware from revelation, about 
the vileness and perverted religion of Zak of the 
deadly Karaps of Virtasp and many other Kals and 
Karaps who were at the residence of Vi-rtisp, their 
combination for the death of Zaratdjt, the prepara- 
tion for severe abuse of him to Virtisp, and 
influencing Virtasp for his death by command of 
Virtisp, which extends to awful imprisonment and 
punishment. 65. Afterwards, too, his knowledge 
about his preservation therefrom, the manifestation 
of his wondrousness, and the evidence concerning 
his attainment unto prophesying, also after the 
continuance of the last questioning of the ten years 
of conference, his departure alone, by the advice and 
command of Ahha^mpjy/ m the residence of VAtAsp 

nat terrible conflict. 66. 
— ‘“'g. on me norse-course (asp&nvar) of 
. -idsp, a reminder of the power and triumph of 
Auharma^i/ over himself, as he invited Vistasp to 
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the religion of Afiharmasa? ; and with great wisdom 
Vi^t&sp heard the words of Zaratftrt, on account of 
his own complete mindfulness and spiritual knowledge 
of ritual, and would have asked for an outpouring of 
prophecy. 

67. But thereupon, too — before the words of 
Zarat&st were fully heard by him, and he could have 
understood the' character of ZaratAit — owing to the 
demonizing of the deadly Z&k and the rest of those 
Kigs and Karaps, spoken out with slanderous know- 
ledge and perverse actions to Vi-rtisp about Zaratllrt, 
there then occurred his consignment of Zarattot to 
that confinement and punishment as stated in the 
words of Zaratfwt thus : ‘ 1 have spoken about their 
three enquiries, and I am bound by thirty of them, 
I with thirty-three fetters of murderers, wicked ones, 
and demon-worshippers J . 68. But the hunger of 
manhood's inclination 2 violently affected the strength 
of my legs, but the hunger of manhood’s inclination 
violently affected the force of my arms, but the 
hunger of manhood’s inclination violently affected 
the hearing of my ears, but the hunger of manhood's 
inclination violently affected the sight of my eyes, 
and it would force away my bosom up to my back 
(so that it 3 would stay behind at my back) through 
the continuance of that deadly hunger of manhood’s 
inclination.' 

69 And here, through the mightiness of Zaratfi^t 
— who proceeded alone to the terrible combat with 

1 Compare Zs XXIII, 5. 

3 Reading gfl rn-giraih , but it might be dO j-vir£Ih, 4 bad 
provision/ He was left to starve to death in prison. 

3 The bosom The idea of the writer appears to have been that 
in case of utter starvation the chest would totally collapse, so that 
the b^ast bone would touch the spine. 

[47] F 



66 


dInkard, BOOK VII. 


evil, where there became manifest, in the mode which 
is written, the descent of his life into so much 
punishment, due to hunger and thirst, heavy fetters, 
and other misery unto which the strength of human 
nature is attaining, but unto which it is not destined 
— is manifested a great wonder to king Vist&sp and 
his officials, when his full-glorious person was found 
by them alive in awfulness, imprisonment, and those 
other transformations (paaTga^takih) of long-con- 
tinued starvation. 

70. One marvel is this, that the sacred beings con- 
trived, for the sake of(va/ vahin-1) his preservation 
from that awfulness, a body possessing life, and on 
his account it became lifeless and imperceptible ; 
afterwards, in the great session of Vutisp and the 
assembly of the world, Zaratu^t, through the strength 
and blessedness of the true word, restored the same 
body anew, like that which is issuing in the state- 
ment of the wonder about the splendid horse of 
Vinisp 1 . 

7 1 . One marvel is his telling and disclosing the 
thoughts of king Vutisp and of those of the realm, 
and many other concealed matters, through spiritual 
perception. 

72. One marvel is several matters of evil deceit 
(vad ^amk) which Dahak had done in B«p£l 2 


very slight allusion to the cure of VutSsp , s horse by 
is sufficient to show that this legend existed in the ninth 
> but the wnter of Dinkarrf seems inclined to trace it 
back to a tale that he vaguely relates in the earlier part of this 
section, and which he evidently found in older writings', this tale, 
however, does not mention a horse, but only an animated body" 
7 he Persian ZaratGrt-nama developes the legend of the sick horse 
whose legs are drawn up to Us belly, into 160 couplets 
B %lon, see Yt. V, 29-31 ; XV, i 9 - 2I . 



CHAPTER IV, 7O-75. 


67 


through witchcraft, and mankind had come to idol- 
worship through that seduction, and its increase was 
the destruction of the world , but through the 
triumphant words of the religion, which Zaratdst 
proclaimed opposing it, that witchcraft is all dissi- 
pated and disabled. 

73. One marvel is this which is manifested, with 
wonders owing to Zaratllst, in controversy about the 
religion with the famous learned of the realm, among 
whom, known for learning in the world, are the 
investigators (girdyaginb) of the words of speech ; 
and among those things which are more surprisingly 
controversial are those later (sibastar) words which 
are to save their creatures by a later religion. 74. 
Also to proclaim its truth intelligibly, and to make 
king Virt&sp and those previously learned men with- 
out doubt as to the truth of the religion, the creator 
Atiha^ma^ sends some spirits , VoliLtmand, Ashava- 
hi-std, and the propitious fire \ as a reminder to 
Virtisp about the true prophesying of Zaratilrt, and 
the desire of Ahharmatr^ for the acceptance of the 
religion of Masala-worship by Vutasp and for its 
propagation in the world. 

75. The wondrousness which is manifested to 
Vutdsp and those of the realm — both through the 
travelling (v1i2ida.no) of those archangels down 
from the sky to the earth, and in their travelling to 
the abode of Vrctasp — ions like this which revelation 
mentions thus ‘ Then he who is the creator Ad- 
harmsLzd spoke to them, to Vohilmano, Ashava- 
histd, and also the fire of AAharmaaf, the propitious, 
thus: “ Proceed 1 you who are archangels, unto the 


Compare Zs XXIH, 7 
F 2 


1 
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abode of VLst&sp, whose resources (a(zkr) are cattle 
and who is far and widely famed, with a view to his 
reliance upon this religion (that is, till he shall stand 
up for this religion) ; and, as regards the answering 
words of the righteous Zaratust of the Spit&mas, to 
approve the nature (zag ^dn) of those words.” 76. 
The archangels proceeded unto the abode of Vutisp, 
whose resources are cattle and who is far and widely 
famed , their radiance, in that lofty residence, seemed 
to him, that Vutclsp, a heaven of complete light, 
owing to their great power and triumph , this was 
so that, when he thus looked upon it, the exalted 
Kai-Vist&sp trembled, all his courtiers (pesako) 
trembled, all his chieftains (patfo) were confused, 
and he of the superior class was like the driver of 
a chariot-horse 

77. ‘ And the fire of Atiharmazd spoke, in the 
words of heroes, thus : “ Fear not, for there is no 
fearing for thee, thou exalted Kai-Vutisp I they 
have not come for alarming thy abode, as a reminder 
of the deputed envoys of Ar^asp 1 ; there have not 
come, for alarming thy abode, the two Kh>6ns of 


1 Av. Areg-aa'-aspa, king of the Hvy aonas (Pahl Khyfins), men- 
tioned in Yt V, 109, 113, 116 , XVII, 50, XIX, 87 His war with 
Vut&sp, for the purpose of compelling the lattei to abjure Ins new 
religion, is described in the Yaakai-i Zaruan (see Geiger in 
Silzungslerichten der p -p und h Classe der k layer A bad der 
Wise 1890, Bd. II, pp 43-84). Ar^-asp sends two envoys, Vldrafr 
the wizard and Ndmkhv&st of the Hazars, to demand Vutasp’s sub- 
mission; this is refused defiantly by advice of Zarir, the king’s 
bi other, and both nations prepare foi war. When the Iranians 
meet the Khy6ns, Vutasp consults his vaztr Gamasp, who prog- 
nosticates prodigious slaughter And, after losing most of their 
chieftains (including twenty-three brothers and sons ol Virlasp), 
the Iranians utterly annihilate the Khyon army This war is 
called the J war of the religion ’ in Bd. XII, 33 , Byt. Ill, 9 
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Ar^isp who demand tribute and revenue (sak va- 
hdzd) ; and there has not come, for alarming thy 
abode, the all-overpowering thief who is an injurer, 
or the dog who is a highwayman. 78. We are three 
who have come over (taristS) to thy abode, VohQ- 
man6, Ashavahuto, and also the fire of the propitious 
lord; of these thy knowledge is most wisely most 
just. 79. If thou helpest vision, so that it becomes 
wisdom for thee, the worldly existence requires the 
good religion of the Ma^a -worshippers, which pro- 
ceeds purely through the recitation which ZaratG^t 
of the Spitimas teaches. 80. Do thou chant the 
Ahunavair, do thou praise perfect righteousness \ 
and utter no worship 1 2 for the demons I because the 
desire of Auharma^tf, as regards thee, is for thy 
reliance upon this religion ; it is also the desire of 
the archangels, and the desire, as regards thee, of 
the other sacred beings who are beneficent (.taplf- 
dahakS) and righteous. 

81 ‘“And as the recompense in this life, if you 
praise the good and pure religion of the righteous 
Zaratilft of the Spit&mas, we will give unto thee 
a long reign and sovereignty, and the long lifetime 
of a life of 1 50 years , we will give unto thee Good 
Integrity and Rectitude 3 which is long-continued in 
desire for constantly assisting, good for assistance 


1 That is, recite the Yatha-ahQ-vairyo and the Ashem-vohu 
formulas. 

a Pahl a-a/'sirnih, literally, a ‘non-worship,’ which may mean 
something worse than ‘no worship,' but ‘execration or male- 
diction’ is usually expressed by gaz un, ‘cursing,’ which is wnuen 
exactly like yaami, ‘worship’ 

3 Pahl A hartr vang and Ra/-astirm h, the equivalents of Av 
Ashu-vanguhi and Rasast&t who are spiritual personifications 
of the qualities mentioned in the text 
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through constantly assisting, and not passing away , 
and we will give unto thee a son, P£shy6tan 1 is his 
name, he is immortal, and so is undecaying, hunger- 
less, and thirstless, living and predominant in both 
existences, those of the embodied beings and of the 
spirits. 82. But, as the recompense in this life, if 
you do not praise the good and pure religion of 
the righteous Zarat£L?t of the Spltamas, we will not 
convey thee up on high, and we will order thine 
end , the vultures which a.re mindful of decay will 
see and eat up those and these of thine, thy blood 
will reach the ground, and the waters will not reach 
thy body.” ’ 

83. One marvel is that connected with the confi- 
dence (viz'arl-hastanS) of Vistctsp in the religion, 
even through that occurrence of the speech of the 
archangels ; and, afterwards, the obedience (patya- 
s&i?) of his thoughts in the case of the delays 
through the bloodshed owing to Ar^cisp 2 the Khyon 
and his attendant heroes (pas-gurd&nb) through- 
out the same Khyons, because of the acceptance of 
the religion. 84. Also, for the sake of daily and 
visibly showing to Vijt&sp the certified victory over 

Arrr^cr* anrl K’hvnnQ and his OWll Superior 

r iendour, and glory, the 
3, at the same time, the 
iiig 10 tne abode of Virtasp, as a 
,ci iui the archangel Ashavahistd to give to 
v lstclsp to drink of that fountain of life, for looking 

1 Written Peshyaotano, both here and in Chap V, 12. He is 
the immortal priestly ruler of Kangdi, who was expected to come 
to restore the religion in Iran m the time of Ahshe</ar, see Bd 
XXIX, 5 , Byt III, 25-32. 36-42, 51, 52. 

1 Here written Ar^adasp6, see § n- 

* Written NSr6ksang here and in § 85 
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into the existence of the spirits, the enlightening food 
by means of which great glory and beauty are seen 
by Vut&sp. 

85. Just as this passage of revelation mentions 
thus : 4 And he who is the creator Auharmaj^ spoke 
to the angel N erydsang thus “ Proceed and travel, 
O N£ry6sang the assembler 1 2 ' unto the abode of 
Vi.rt&sp, whose resources are cattle and who is far 
and widely famed, and thou shalt say this to Ashava- 
hutd, thus 4 O Ashavahistd ! do thou authoritatively 
take this fine saucer (ta^td), which is fully finer than 
the other saucers that are made (that is, the cup 
(o-&m) is as fine as is possible to make for royalty), 
and carry up to Viildsp the Horn and Vars - (mui) 
which are for us ; and do thou give it 3 4 5 unto the 
ruler Vist&sp to drink up, by whose word it is 
accepted.’ ” 86. Ashavahirto authoritatively taking 

the fine saucer from him, also, thereupon, gave it 
unto the exalted ruler Kai-Virt4sp to drink from 4 , 
and the ruler of the country (dlh), the exalted Kai- 
VhtcLsp, lay down when divested of his robes, and 
he spoke to Hht6s 5 thus “ You, O Hhtds ! are she 


1 Compare Vd. XXII, 7 

2 A lock of three, five, or seven hairs from the tail of a white 
bull, that is tied to a metal thumb-nng which is put into the 
H6m-strainer when the H6m-juice is about to be poured through 
it See Haug’s Essays, 3rd ed , pp. 397-403 This nn S and 
lock of hair may be the relic of a hair-sieve that may have been 
used for straining the Hom-juice in former limes 

’ The saucer, or cup, of strained Hom-juice 

4 The foregoing twenty-six words, excepting two, have been 
here repeated by the writer of ihe old Bombay MS , after turning 
over a folio. 

5 Av. Hutaosa, wife of Vutasp and descendant of Norfar (Av 
Naotara) , see Yt. XV, 35, 36. According to the later authority 
of the Yfirfkar-i Zartian, § 48, she was also a sister of Vutasp. 
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whom the prompt ability (t£so hhnar) of Zaratdst of 
the Spitamas should reach ; and through the dili- 
gence of the prompt ability of Zaratdst of the 
SpltAmas, you 1 would expound the religion of 
h\X\\zrma.zd and Zaratdst.” ’ 

87. One marvel is this which is declared, that 
when VistAsp, accepting the religion, praises right- 
eousness, the demons in hell are disabled, and the 
demon Aeshrn 2 rushes to the country of the Khy6ns 
and to Ar^Asp, the deadly one of the Khybns, because 
he was the mightiest of the tyrants at that time ; and 
the most hideous of all, of so many of them in the 
country of the Khydns, are poured out by him for 
war. 

88 And here, too, is manifested a great wonder 
also to the host (ram) of IrAn who have been coming 
there, unto the residence of Ai^Asp the Khy6n, like 
this which revelation mentions thus. ‘ Xhen, ]ust at 
the tune his legion is separately displayed, Aeshm 
the unredeemable (ta n« pftharak) adheres (g6rc- 
: cd 6) to him, as being himself without escort 
(agurbh), and quite opposes (ba/'A sper ez&do) 
him, because “ You, who are a Khyon, have become 
unlucky through want of success after you engage 
in couficl’" 89 Henceforth, it is not that the 
victory of IrAn has come over foreigners and 
Khyons — through companionship at the abode of 
that man who is mightier by the birth of Zaratdst 


I he similai lty of hei name to that of Atossa, the wife and bister of 
Cambyses, whom Danus afterwards married, is striking 

1 As the verbal foims of the present third person singular and 
second person plural are alike in Pahlavi, it is doubtful winch 
personal pronoun to use. 

* The demon of Wrath, see Bd. XXVIII, 15- 1 7. 
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of the SpitAmas — when that hideous sovereignty of 
ArfAsp, the deadly Khy6n, is swallowed up by him 
( Vist&sfi), for the confusion of the deadly species 
(that is, they are further smitten by him, one through 
the other ; and are swallowed together by him, 
mutually struggling and through mutually devour- 
ing). 90. And apart from him, that bitter and well- 
hardened Khydn that is quite disabled by him the 
good Visiafi, that deadly fiend is disturbed about 
him of eloquent abilities (Zaratiist ) , and so he 
grumbled at the hideous sovereignty thus : ‘ Prompt 
ability comes into existence and the Khy6n came , 
thereupon prompt ability comes into existence and 
the IrAman has come V 


1 Ab^ut the marvellousness which is manifested 
from the acceptance of the religion by VLrtasp on 
wards till the departure (vlkh^so) of ZaratA.it:, 
whose guardian spirit is reverenced, to the best 
existence, when seventy-seven years 1 2 had elapsed 
onwards from Ins birth, forty-seven onwards from 


1 According to the numbering of the folios of the old MS. of 
1659 (brought from Persia to India in 1783) one folio, numbered 
313 m Persian words, is here missing It has not yet been found 
in India, and, owing to folio 312 apparently completing a sentence, 
and folio 3 1 4 evidently beginning a new chapter, the loss of Ic'd 
is hardly perceptible It would have filled ihe next two pages. 

2 The MS has ‘ 57 years,’ through ‘ 50 ’ being written 
instead of^'t) ‘ 70 ’ , but see Chap. Ill, gi which states the interval 
of thirty years between his birth and conference 
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Jus conference, and thirty-five years onwards from 
the acceptance of the religion by Viitasp J . 

2 One marvel is this which is declared that, 
when Zaratfi.it chanted revelation in the abode of 
Vntasp, it was manifest to the eye that it is danced 
to with joyfulness, both by the cattle and beasts of 
burdeiv, and by the spirit of the fires which are in 
the abode. 3 By which, too, a great wonder is 
proclaimed, like this which revelation mentions 
thus : ‘ There seemed a righteous joyfulness of all 
the cattle, beasts of burden , and fires of the place, 
and there seemed a powerfulness of every kind of 
well-prepared spirits and of those quitting the abode 
(m&n-hishcLno), “that will make us 2 henceforth 
powerful through religion,” when they fully heard 
those words which were spoken by the righteous 
Zaratfi st of the Spitamas.’ 

4. And one marvel is the provision, by Zaratft.it, 
of the achievement of ordeal, that indicator of the 
acquitted and incriminated for sentence by the judge, 
in obscure legal proceedings ; of which it is said in 
revelation there are about (>6lgfin) thirty-three kinds. 
5. These, too, the disciples of Zaratfi.it kept in use, 

offpr t-Vint- -fawifl nnhil rrJIonSG of tllC monarchy of 

e of them is that of pour- 
n tne oreast, as in the achieve- 
saintly (hfi-fravar^o) Aturpfiaf son of 
i'lU./ UO^llU, through whose preservation a know- 

1 The contents of this chapter and the next, as far as VI, n, 
may be connected with the following summary in Dk VIII, xiv, 

9 — * Information also as to many other things which are marvellous, 
and as to a summary of the statements of these seven enquiries, 
which is derived from knowledge of every kind * For the seven 
enquiries, see Zs. XXII. 

2 Or, perhaps, ‘ make the abode 1 
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ledge about the religion was diffused in the world ; 
and of the manifestation, too, through that great 
wonder, this is also said, on the same subject, in the 
good religion, that of those many, when they behold 
that rite of ordeal, it convinces the wicked ones ’. 

6. One marvel is that which is afterwards mani- 
fested, after the former captivity of ZaratUtt 1 2 and 
his speaking about the religion to Virt&sp and those 
of the realm 3 , such as the acceptance of the religion 
by VAtfLsp and that which Zaratust said to him at 
his original arrival, as regards the declaration of 
a ruler’s religion, thus : ‘ Thine is this disposition, 
and this religion which is calling (khrdsako) is 
a property of that description which thou puttest 
together, O Kai-Vwtisp ! so that if thou wilt accept 
this disposition of thine, thou wilt possess this 
religion which exists (that is, the learning of learn- 
ings), and be the ruler that shall cause its progress , 
thou wilt possess in this disposition of thine, as 
it were , a new support (sthnako), and any one 
will uphold thee by upholding it, as thou art the 
possessor of the support of this religion.’ 7. Also 
the victory of Vist&sp over Arf&sp the Khydn and 
other foreigners in that awful battle 4 , just as Zara- 
ttirt explained unto Vi^tisp in revelation ; and much 
which is declared by revelation. 

8. One marvel is the disclosure by Zarathst, in 
complete beneficence, medical knowledge, acquain- 
tance with character, and other professional reten- 
tiveness (pishako-glrtiklh), secretly and completely, 
of what is necessary for legal knowledge and spiritual 

1 §§ 4> 5 are already translated in AV. p. 145. 

2 See Chap. IV, 67-69 s See Chap IV, 73. 

* See Chap. IV, 88-90. 
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perception , also the indication, by revelation, of the 
rites for driving out pestilence (sfyo), overpowering 
the demon and witch, and disabling sorcery and 
witchcraft. 9. The curing of disease, the counter- 
action of wolves and noxious creatures, the liberating 
of rain, and the confining of hail, spiders, locusts, 
and other terrors of corn and plants and adversaries 
of animals, by the marvellous rites which are also 
relat ng to the worship of Khtbxla d aiid Amhrda^ 1 , 
and many other rites which were kept in use until 
the collapse of the monarchy of Iran , and there are 
some which have remained even till now 2 , and are 
manifested with a trifle of marvellousness by the 
sacred fires. 10. And the disclosure to mankind 
of many running waters from marvellous streams 
(ardaya), and remedies for sickness which are 
mixed (fargarrfako) by well-considering physicians , 
many ate spiritual and celestial, gaseous (vfiyig) 
and earthy , and the worldly advantage of others, 
too, is the praise (l^fd) which ought to come Lo one 
for angelic a wisdom. 

11. One is the marvel of the Avesta itself, which, 
according to all the best reports of the world, is 
a compendium of all the supremest statements of 
wisdom. 

12. One marvel is the coming of this also to 

These two archangels pei sonify health and immoitality, 
respectively (see Chap II, 19), and are supposed to have special 
charge of water and plants 

s The ninth century, unless this phrase be copied Horn one oi 
the sources of the Dinkanf 

3 The MS. has yazdano-khir.Woih which has the meaning 
gtven in the text, but this woid can also be lead gehano- 

khiratfolh, * worldly wisdom,’ though gehano is the moie usual 
orthography. 
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Vbt&sp, which the archangels announced as a recom- 
pense for accepting the religion \ as he saw P£shyo- 
tan the happy ruler, that immortal and undecaying 
son, not wanting food, large-bodied, completely 
strong, fully glorious, mighty, victorious, and resem- 
bling the sacred beings ; the unique splendour of 
Peshyotan for the sovereignty of Kangdis ui 
yonder world , as allotted to him by the creator 
A&hannas^, is manifested even through that great 
wonder to the multitude -. 


Chapter VI. 

i. About the marvellousness which is manifested 
after the departure (vtkhe^o) of Zaratust, whose 
guardian spirit is reverenced, to the best existence, 
and in the li fehmc of VLrt&sp 

2 One marvel is this which is declared by revela- 
tion, about the provision of a chariot 1 2 3 by Srito 4 of 
the Visraps 5 ; this is through a famous wonder and 


1 See Chap IV, 8i 

2 It is singular that nothing is stated here about the death or 
departure of Zaratilrt, which event, according to § i, ought to have 
concluded this chapter But in Chap III, 39, Durasrob evidently 
foietelL that Zaratfijt will be killed by the evil eye of Bra</rok-r6sh. 
In Dk V, 111, 2, the killing of Zaratfot by Bra<A6-resh the Tfir is 
merely mentioned In Zs XXIII, 9, it is slated that Zaraifbt 
passes away (vi^ir£</o) forty-seven years after his conference and 
preaching to Vutasp While the modern Persian Zaiatfi^t-nama 
does not mention his death, though it speaks of BartarOsh as his 
chief enemy in his younger days But compare Chap III, 22 

3 Pahl rde which is written exactly like the Pahlavi ciphers for 
twenty-two and, no doubt, stands for Av ratha. 

4 So spelt ten times in §§ 2-1 1, but here Sr &Lo. It is also Sr 1 to 
in Dk. V, 111, 2 

0 Pahl. Visrap&n in £§9, 11 and Dk. V, ni, 2, but here 4 is 
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the coming' of a report about the marvellousness of 
that chariot to Vut&sp, Vbtasp’s begging that 
chariot from Srlto, and Srit6 saying in reply to 
Vi.rt&sp . ‘ That chariot is for a righteous man, in 
which the soul of Srlt6 in the li ielime of Srito's 
body 1 , and that of that man in the hittime of his 
body, come visibly together once in the worldly 
existence.’ 3. And the soul of Srlto, through the 
generosity of that Srlt6, presents that chariot to 
the eyesight of that man of righteousness , thereby 
it becomes evident he had seen it, and is told not to 
act in another manner. 4 The exalted Kal-Vl.ytS.sp, 
as becoming from revelation more particularly aware 
of this marvel about the future at that time, and for 
the sake of this marvel being published to the 
worldly existence (gehinigih), and of Ins becoming 


V israpan, and in § 7 the first letter is omitted, leaving only israpan 
In Pahl Vd XX, ri (Sp ) we have Srit-i ir^-“ (in L4), which latLei 
name may also be israpan 5, though more likely to be read 
Sersdno when considered by itself It is almost certain that the 
person mentioned in Pahl Vd XX, 11 is intended to be the same as 
that named here in the text Hut it is doubtful if this peison he 
the Av Thrita son of Sa)uzdri (or Saizdn) ofYt V, 72 , XIII, n 3 . 
As the legend in the text appears to refer to the soul of Siitd, or 
Thrita, revisiting the world to meet Vutasp, this Srito may have 
been the warrior Siit6, the seventh brother, employed by Kai-Os, 
about 350 years earlier, to kill the fiomier-settling ox of that time, 
but there seem to be no means of so identifying him with absolute 
certainty. 

This is the literal meaning of the Pahl [ mQn rfiban-f Srit6 
pavan zindagih-i Sritd tano,’ but it is not quite consistent with 
Srito s return to the earth as a spirit The Indian copyists seem 
to have observed this, as they have omitted several woids, so as to 
alter the meaning to the following -< That chanot is for a man of 
the righteous, with whom Srito in the hk/ime of that man’s body 
— bl >' t0 & elhe h Ac.’ But the sentence is not quite giam- 
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more invoking for the supremacy of the Ma^a- 
worshipping religion, became discernible by those of 
the realm, is sought for, and is most attended. 

5. A great wonder became manifest to Virtasp 
and those of the world, just as revelation mentions 
thus : ‘ Thereupon the archangels are letting forth 
the soul of that Srilo from the light of the supreme 
heaven, from the light on to the earth created by 
Ahharma.s'rt? ; and the soul of Virtasp proceeded from 
him into the light to meet it. 6. Virt&sp proceeded 
on to the propitious south (rapitvino), he was 
producing more gain than the gainers, and he 
was more inquisitive than the inquisitive , to all 
whom he saw he spoke, and unto such as spoke he 
listened , when he gazed at them looking simul- 
taneously they stood up, and obeisance was offered 
by them unto the soul and person of Vn’t&sp.’ 

7. Immediately upon that no delay occurred until 
there came on at a run — besides the soul of SriLd of 
the Visraps — the most horrid (agrandtum) of 
demons, from the horrid northern quarter of the 
horrid destroyer (zadar), that was himself black, 
and his deeds, too, were very black. 8 And as 
he comes himself, so also he grumbles to the soul 
of Sritd thus: ‘Give a maintenance (khvdrag) to 
Vistasp who is thy driver 1 , for the sake of good 
fellowship and service, and for that, righteousness is 
suitable unto a pure one; do not give it as a thing 
which is protective (that is, do not give it for the 
sake of worldly gratuity), but for love of the 
righteousness which is owing to the perfect exis- 
tences.’ 

9 When those words were fully heard by Sritd of 
1 This speech seems intended as veiled irony. 
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the Visraps, the early bestower (levino-vakhsh), 
he stood still and so he spoke in words thus For 
righteousness I give thee, O mighty Kai-Vi.rtasp f 
this chariot which is without a driver, only for love 
of the righteousness which is owing to the perfect 
existences/ io. As much for righteousness as is 
best for righteousness, and as much for the soul as 
is best for the soul, the gift of the whole was secured 
(that is, its acceptance was announced as often as 
three times). 

11. Then that chariot became two chariots, one 
spiritual and the other worldly ; in the worldly one 
the exalted Kai-VutSsp travelled forth unto the 
village of the Nodars 1 in the joyfulness of good 
thoughts, and in the spiritual one the soul of Srito of 
the Visraps travelled forth unto the best existence. 

12. One maivcl is this which is declared that m 
fifty-seven years onwards from the acceptance of the 
religion by Zaratujrt 2 , the arrival of the religion is 
published in the seven regions 3 ; and within the 
hfe/ime of Vnstasp, the circumstance (ae^unoih) is 
manifested by the coming of some from other regions 
to Frasho.star of the Hvobas 4 * * * 8 for enquiry about the 

1 N6<far (Av Naoiara) was a son of king Manfia/ihar (Bel 

XXXI, 13) and an ancestor of king Vist.isp Vutnsp being a des- 

cendant of Kat-Kava</(Bd XXXI, 28, 29) who was the adopted *on 

of Afizobo (Bd XXXI, 24) a son of Zagh, son of Majv.ik, son of 

Noe/ar (Bd. XXXI, 23 corrected from XXXIII, 5) flfitos the wife 

of Vutasp, was also of the village of the Nodars (Yt XV, 35). 

* That is fifty-seven years after the conference of Zaratfijt (see 
Chap. V, 1) 

8 See the summary in Dk. VIII, mv, io — ‘Likewise, about the 
communication of Zaralfijt’s knowledge of the Mas^/a- worshipping 
religion to the world, his attracting mankind to the religion, and 
the ages, after Zaratfijt, until the renovation 0/ the universe . 1 

A Av. Ferashaojufi Hvogv6(Yas. LI, 17), he was a bi other 
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religion, even as revelation mentions thus: ‘Two 
whose names are thus, Spltdfo 1 and Arezr&spo 2 , who 
have hastened unto Frashdrtar of the Hvdbas in 
search of wisdom.’ 

13. Thus much splendour and wonder ^/‘VwtAsp 
and those of the realm regarding Zarat&st 3 , and 
thus much due to the coming of the archangels 
from the sky to the earth before Vi^tasp, as evi- 
dence about the true prophesying tf/’Zarat&rt 4 ; and 
that, too, about Peshybtan *, the chariot of Srito 6 , 
and other subjects seen written above, are declared 
by the Avesta, which is the same that they accepted 
from Zaratfryt, as the culmination 7 (tfz'arlginlh) of 
Ahharma^s words. 14. And if this splendour, 
glory, and wonder that are written above as regards 
what those learned men of the realm saw — which 
are in the statement revealed by the Avesta — had 
not occurred, king Vist&sp and those learned men 
of the realm would not have seen what this Avesta 
had revealed to them — which was thus much 
splendour and wonder reported by it to them — and 
not one word about leaving its preservation to us 
would be annexed, 


of G 3 masp (Dk. V, li, 12, 111, 4; Zs XXIII, 10), and the father 
of Zara tfot's wife Hv6vi. The Hvovas (Pahl Hvdbas) were 
a numerous family. 

1 Av. gen Spitou (Yt XIII, 121). He was high-pne^t ot 
Fradaafofsh, the south-east region. 

2 Av Erezraspa (ibid.) He vas high-priest of Vidaf/afsh, the 
south-west legion (see Bd. XXIX, 1) These foreign envoys were 
biothers, each being a son of Uspasnu 

3 See Chap IV, 73. * See Chap IV, 74-S2. 

6 See Chap V, 12 6 See 2-1 r 

7 See Chap. V, 1 1 
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Chapter VII. 

1. About the marvellousness which is manifestec 
after the time o/'Vi.yt&sp until the collapse (hanraf 
tanb) ^the sovereignty of Ir&n. 

2. There is marvellousness which is manifestec 
after VLt£sp until the collapse of the sovereignty o 
Ir&n, apart from the blessedness of ordeal, th< 
accomplishment of other Avestic rites, the grea 
power over the sacred fires, and many othe 
religious observances which were connected witl 
the disciples of Zaratfrrt. 

3. Even after the devastation which happene< 
owing to Alexander, those who were rulers afte 
him brought back much to the collection from 
scattered state 1 ; and there are some who have or 
dered the keeping of it in the treasury of Shapart 

4. Likewise there is to be brought forward wha 
there is concerning the names of rulers and high 
priests, such as arrive for it at times and period' 
which are each consecutive, as organizers of th 
religion and the world ; also of the tyrant 0 
apostate, who is manifest at various periods, foi th 
disturbance of the religion and monarchy and th 
penance of the world, with the coming of the pen 
tential one. 


1 Referring to king Valkhaj the Arkaman (probably Vologeses 
see S B. E, vol xxxvn, p. 413), possibly also to Ardash 
Papakan 

* So here, but usually written Shapigdn, and sometimes Sha 
ptgdn It was no doubt a royal treasury, and Dk V, 111, 4, ca 
it so, but uses the words gan^o-t khlWayan, in which Gamd 
is said to have deposited the Avesta and Zand written m gold up< 
ox-hides. If Shaptgdn be a corruption of shdyagan, 1 royal,’ it 
singular that some copyist has not corrected the spelling 
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5 Such as Vohlimand, son of Spend-dar/ 1 , of the 
rulers, about whom it says even this in the Avesta, 
that he is Vohtimano, the just, who is the most 
efficient of the assembly of Ma^a-worshippers. 

6 And .Sendv 2 of the high-priests, as about him it 
says even this • ‘ The religion becomes a hundred 
years old when .Sendv is born, and two hundred 
>ears when he passes away; he was also the first 
Ma-E/fa- worshipper with a life of a hundred years, 
and who walks forth upon this earth with a hundred 
disciples.’ 

7. Also Alexander of the devastators, as it says 
even this of him in revelation 3 , that tn those three 
winters, which are of like purpose (ham-ayi^ako), 
that Aeshm 4 would set up a deadly king in the im- 
penitent world, who is the evil-destined Alexander. 

8. And of the high-priests are Arravak 6 , the 
interpretation of whose name is ‘the pure word,’ 
Srutvbk-spanfak 5 , the interpretation of whose name 
is ‘ the propitious recitation;’ Zrayang.hau “, the in- 
terpretation of whose name is ‘ the ocean exis- 
tence,’ and Spewto-khratvmi 3 , the interpretation of 

1 Av. Spe«t&-data of Yl XIII, 103, a son of VwtSsp, with 
whom Avesta dynastic history ends. He was the Persian Isfendiyar, 
and his son Vohlimand is unknown 10 the Avesta The Altradarf 
Nask (Dk VIII, mii, 18) mentions a ‘Namun, son of Spend-shea',’ 
which probably stands for 1 Vohflmano, son of Spend-da^, but this 
appears to have been m a Pahlavi supplement compiled in Sasaman 
times He is also mentioned m Bd XXXIV, 8, a chapter 1 about 
the computation of yeais by the Arabs,’ according to the Mman 
Bundahu 

-• Av Saena of Yt XIII, 97, where the last clause of the passage 
here translated from the Avesta occuis. Compare Zs XXIII, 11. 

a Not m the extant Avesta 4 The demon of Wrath 

8 Av gen Erezv<7U and Srhto-sp&dtfu in Yt XIII, 115 

8 These two names are written m their Av. gen. foims, as they 
occur in Yt. XIII, 115. 


G 2 
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whose name is 1 2 3 4 the propitious wisdom.’ 9. Because 
it says even this about them, namely : 4 I mention 
thy manifestation, and also the tokens of its 
publicity when this religion of thy Masrfa-wor- 
shippers becomes four hundred years old 1 } in 
this law benightedness (lelyalh) arises, and the 
embodied existences see the manifestation through 
calculation of the planets and also the stars , and 
whoever, too, a; e mine are so for a century, through 
the average opinion of thirty medium winters for 
a man 2 , and the righteous Ar^vak and those three 
others are they of the most righteous existences, 
over whom they ai e the most masterly and most 
authoritative in that time/ to And this, too, that 
they who glorify the religion of the Ma^a-wor- 
shippers in the fifth and sixth centuries are they , 
and no persons save their souls, except those who 
remain for the arrival of the four 3 interpretations 
that arise through the authority of these four 
individuals, Arasv&k, Srtito-sp&dhtfu 4 , Zrayang,h^u, 
and Spe?zto-khratwu who, all four of them, seek 
their thoughts, words, and deeds in the sacred text 
(mansar). 

11. Also Rashn-resh 5 is the apostate of that 


1 If the chronologj in Bd XXXIV, 7, 8 were coirect, the interval 
between the first revelation of the lehgion and the death ol 
Alexander would be 272 years, and this would make the 400th year 
of the religion coincide with b c 195 

2 That is, for a generation The meaning appears to be, that 
these four successive high-pnests insure the continuance of orthodox 
religion for more than a century, or well into the sixth century oi 
the religion, as mentioned in § 10 

3 The MS has the cipher for 4 three/ by mistake 

4 Here written m Avesta characters. 

6 In Dk. Ill, cxcvui, 2, this apostate is said to have been an 
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time, as some one 1 says unto Rashit, one of the sacred 
beings, and about many besides this one, thus : ‘ All 
who are creatures of the beneficent spirit are dis- 
tressed by their persecution, but put trust in those 
men, Arrsvak and those three others.’ 

12. And of the organizers of the period is 
Artakhshatar 2 , son of Pfipak, as it says even this 
about him, namely. ‘Which is that ruler who is 
powerful, more striving than the Kayans, and 
might}'', an embodiment of the sacred commandments 
and awfully armed 3 , in whose abode Aharfavang *, 
the virtuous and radiant, walks forth in maiden 
form, beneficent and very strong, well-formed, high- 
girded, and truthful, of illustrious race and noble ? 
13. Whoever it is thgit, on the occurrence of strife, 
seeks prosperity for /nmse \( with his own arm; who- 
ever it is that, on the occurrence of strife, encounters 
the enemies with his own arm ’ 

14 Tanvasar 15 is also for his assistance, as it says 


associate (ham-p^/gar) of the Christian ecclesiastic Akvan, and 
yells out ten admonitions contradicting those of the ughteous ££n6v 
who is mentioned in § 6 (see Peshotan’s edition, vol. v, pp 239, 
31 1). It does not follow that he was a contemporaij' of * 5 enov, 
and here he seems to be placed fully tw r o centuues JaLer. 

1 Probably AGharmazaf 

2 The founder of the Sasaman dynasty, who reigned as king of 
the kings of Persia, a.d 226-241 

3 Most of these qualities are applied to the angel Sr6sh, the 
personification of obedience (see Yas LVII, i), also to Kavi Vut&spa 
and Karsna, son of Zbaurva/zt, in Yt. XIII, 99, 106 

4 Av Ashu vanguhi, £ good rectitude,’ peisonified as a female 
angel, her description is given in Yt. XIII, 107, and is similar to 
that of Anahita in Yt V, 64. 

6 So spelt here and in 17, 18, thrice in all , it is also thrice 
spelt Tansar, in Dk III, last chapter, 7, IV, 25, 25, and this 
mis-spelling has led to the mis-pronunciation Tosai It appears, 
however, that Tanvasar is a transposition of Tanvars, 'hairy- 
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this, too, about them : 1 Zaratiist asked again thus • 
“Who is he who is the most salutary for a country, 
which the demons have exhausted of everything 
virtuous, over which his authority is brought and 
which is wicked and teaching falsehood 15. Aft- 
\carmazd spoke thus : “ An autocrat (s a st 'd r), to cure 
a country, who has not gone mad (that is, he does 
not annoy the good) and is well-directing (that is, he 
gives virtuous commands), who is afro of noble race, 
and likewise a priest who is acquainted with war, of 
a famous province, and righteous, are most salutary 
for that country. 16. And I tell thee this, that the 
apostasy of destruction is just like the four-legged 
wolf which the world gives up to running astray 
(varrfak-takhshirnih) (that is, owing to its action 
tfiey are leading it off as astray; which is so that even 
he who is not opulent is rendered sickly, that they 
{the apostates ) may take away his things by the 
hand of the assassin (khhnyan); and they shall 
lead the world, the dwelling for his residence, into 
wandering. 17. But that wicked («z/arhno) strife 
descended upon that country, besides that wicked 
demon-worship, besides that wicked slander, and 
not even that wicked strife, nor that wicked demon- 
worship, nor that wicked slander, is dissipated from 


bodied, because we are told that Tansar, or Tanvasar, was so 
called on account of all his limbs being covered with hair (vars). 
This statement occurs in the introduction to Tanvasar's lettei to 
Cushnaspshah (Ar Gasnasf-shah), king of Pat/ashkhv-argar (Ar 
Farshvadgar) and Tabanstdn ; and is made on the authority of 
an old Pahlavi copyist, Bahrain Khdrzad, whose Pahlavi was 
translated into Arabic by Ibn al-Muqalfa m the middle of the 
eighth century, and that into Persian early in the thirteenth 
century (see Darmesteter’s edition in Journal Asiatique for 1804 
l>p. 185-250, 502-555). ^ • M ’ 
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that country until the time when they attach the 
grant of approval to him, the spiritual leader, 
the eloquent (pftr-gtiftar), truthful-speaking, and 
righteous Tanvasar. 18. And it is when they 
grant approval to the spiritual leader, the truthful 
speaker of eloquence, the righteous Tanvasar, that 
those of the country obtain redress (b6sh^aag£nih) 
when they seek it , and no deviation (andyfitnakoih) 
from the religion of Zara til it.” ’ 

19. As to the nature of the questions and state- 
ments of the organizer of the religion, Aturp&rf 1 son 
of M&raspetid, about the connection of the glory 
with the race, it also says this, that ‘ though 
righteousness may arise from the statements and 
prosperity of the Tfir&nians when extracted by 
questions, it is said that its acceptance occurs there 
through complete mindfulness 2 3 , they benefit the 
embodied world of righteousness, and produce 
distress for the fiend ; in like manner, they rely upon 
Vohumano, and Zara tbit is their delight through 
the report of the birth of Zarathit from us who are 
archangels. 20. This liberality for thee is from us 
who are archangels, and At Or part', the very best 
well-destined man arose ; and this, too, do thou say 
about him, that it is the steel age in which that 
man, the organizer of development and organizer of 
righteousness, AtOrpaa? son of M&raspend, of the 
convocation, begets Avarethrab^u V 

1 A high-priest who was prime minister of king Shahpflhar II 
(a d. 309-379) He is often mentioned m Pahlavi writings, but in 
the Avesta he is only alluded to, apparently, by the title Rajtare- 
vaghe//t m Yt. XIII, 106 

2 A translation of Av spe/zta - drmaiti, the archangel Spen- 
danma</ 

3 So written, all three times in Pazand. He is the Avarethra- 
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21. This Avarethrabau, too, is an organizer whose 
righteous guardian spirit we reverence, and in 
memory of McLnltalihar, the well-destined, and a pro- 
genitor of Atdrpa^ 1 , it says that ‘only from him 
comes Avarethrabflu ; ’ and l hen also arises this one 
of, the adversaries of the religion, the apostate of 
apostates, whom they have even called the Mazdag- 
like (Mazdaglg-i/6) 2 . 22. As it says this, too, 

about them, namely: ‘This religion of mine thou 
dost survey with thoughts of spiritual life, thou dost 
very thoroughly inspect it , O Zarat<Xst ! when many, 
aware of apostates, call the performance of righteous- 
ness and even the priesthood innocence, and few are 
frank and practising it' 23. In the revelation of the 
Ma^a-worshippers is this, namely: ‘Thoroughly 
look into revelation, and seek a remedy for them 
and any whatever of them who have become dis- 
turbing in the embodied existence, and uncaptivated 
by the orthodox (4yin-afim6nd) righteousness which 
is owing to the perfect existences , and so they divide 
the religion of the Mazzfa-worshippers through 
division of race, they speak regarding the action of 
their own followers , and give the endowment to 
their own. 24. They grant supplies of food, so that 
they may say the food is proportional to the hunger, 
they speak of procreation, and say that they say 
lineage is through the mothers , and they approve 
of wolfishness, so that they would act something like 

bangh, son of Raftare-vaghe«t of Yi XIII, 106, beitei known as 
ZaratCi.rt, son of AtOrpaa' 111 his old age, for whom the Andar’z-i 
Atftrpa^-i Maraspendan was written 

1 Whose pedigree is traced back to ManQ^’ihar m Bd. XXXIII, 3. 
a Probably some disciple of Manih, the heretic who had been 
put to death a d, 276-7. Mazdag was put to death a d 528 
See S.B E , vol xxxvn, pp. 257 n; 278 n 
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wolves in the performance of gratifying their desires, 
like that of the wolf’s progeny behind the mother. 
25. Moreover, they form their lineage through the 
mothers ; buying their women as sheep, they shall 
carry off for profit even that son or brother who is 
the progeny, those that we have produced for your 
companionship ; you are not predominant, but have 
remained in companionship ; you do not even believe 
them, but you do not establish an ordeal, although 
it is evident that you will be acquitted ; they lie 
even to their children, so that the advance of the 
promise-breaker is through them, and even in their 
own persons V 

26. Here it speaks about the organization of the 
religion by the glorified 1 2 Khfisr6t, son of Kav&rf, 
thus. ‘ Upon their lingering behind, a man is pro- 
duced who is righteous, the Glorified one 2 , an 
approver (kh£nl<2?&r) of speech who is wise, whom 
the convocation, on hearing the words that he utters, 
speaks of as a high-priest ; that is when he gives 
out penance (sroshigih), so that he may effect the 
punishment of sinners. 27. The constant out- 
pouring of perplexity (p&/£ shcLrltfan) by the per- 
verters is the fear of that hero, as regards that 


1 This quotation, from a Pahlavi veision of an Avesta text, would 
probably be very applicable to the state of the Persian people at 
many periods in the fourth and fifth centuries, when heresy was 
prevalent and orthodox Zoroastrianism was by no means universal 
Some of the evils mentioned are inseparable fiom slavery at all 
times 

2 Literally ‘ immortal-soulled,’ Anfishak-rfiban, the usual title 
of king KMsr6 I, who reigned a d 531-578 Before he became 
king, a d 528 or 529, he had summoned an assembly of priests to 
condemn the heretic Mazdag, when the last important revision 
of the Pahlavi versions of the Avesta probably took place (see B) t 
I, 6-8, and Noldeke’s Gesch der Sas pp 463-466). 
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convocation, when he casts them forth by expulsion 
from the vicinity, so that he may make them extin- 
guished very quickly ; owing to that, they, whose 
producer is even he who is a person destroying the 
righteous man, become gloomy on account of the 
Glorified one , through his smiting the spiritual life 
of apostasy ; just as now, when he who is gloomy, 
and of scattered intellect, is gloomy owing to you 
of the Spitimas.’ 28. This, too, it states, namely : 
‘ In every way, I tell thee, O Zaratftst of the Spitft- 
mas 1 that their time is mistrustful (av<2z>ar) as to 
him who is an open friend, and most deceitful both 
to the wicked and the righteous ; the Glorified one 
is a controller (ay ft kh tar) exalting the creatures, 
and whoever is possessing the creatures of the 
righteous ones ’, so that he remains again at work in 
the doings of the Glorified one , is he who is a com- 
biner of the actions and an utterer of the true replies 
of that Glorified one! 

29. And about the occurrence of a symptom of 

' jnty and religion of 
, which is associated 
5 which it mentions 
first symptom of a 
-'curs, O righteous Zara- 
issive and more unmerciful 
me tyrant of the country, and 
too, they ravage (r£shend) the house, 
the village, through him the community, 
tnrougn mm the province, and through him even 
the whole of that manifestation in the country of 
any teaching whatever that occurs through the 
ravager of the country ; and so the country should 


1 Of the good spirits. 
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convocation, when he casts them forth by expulsion 
from the vicinity, so that he may make them extin- 
guished very quickly ; owing to that, they, whose 
producer is even he who is a person destroying the 
righteous man, become gloomy on account of the 
Glorified one, through his smiting the spiritual life 
of apostasy ; just as now, when he who is gloomy, 
and of scattered intellect, is gloomy owing to you 
of the Spitimas.’ 28. This, too, it states, namely 
‘ In every way, I tell thee, O Zaratfirt of the Spiti- 
mas! that their time is mistrustful (aviyar) as to 
him who is an open friend, and most deceitful both 
to the wicked and the righteous ; the Glorified one 
is a controller (ayhkhtar) exalting the creatures, 
and whoever is possessing the creatures of the 
righteous ones *, so that he remains again at work in 
the doings of the Glorified one , is he who is a com- 
biner of the actions and an utterer of the true replies 
of that Glorified one.' 

29. And about the occurrence of a symptom of 
the devastators of the sovereignty and religion of 
the country of Irin one wonder, which is associated 
with the religion, is even this which it mentions 
thnc • 1 TViprpunnn, when the first symptom of a 
, 4 vagw wj wintry occurs, O righteous Zara- 
t&yt I then the more aggressive and more unmerciful 
in malice becomes the tyrant of the country, and 
through him, too, they ravage (r£sh£nd) the house, 
through him the village, through him the community, 
through him the province, and through him even 
the whole of that manifestation in the country of 
any teaching whatever that occurs through the 
ravager of the country ; and so the country should 


1 Of the good spirits. 
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keep a man who is observant and learned on the 
watch, because information is in his mind. 30. 
Thereupon , when the second symptom of a ravager of 

the country occurs , <L Yc . 1 

31. Thereupon, when the third symptom of a ravager 
of the country occurs, the priestly people are dis- 
turbing the tradition, so that they speak nothing 
wisely; it is even on this account they do not accept 
them, and it is not when one speaks truly that the 
ravager of the country believes them, and through 
him, too, they ravage the house, through him the 
village, through him the community , through him the 
province, and through him even the whole of that 
manifestation in the country of any teaching what- 
ever that occurs through the ravager of Una country, 
and so, too, the country should keep a man who is 
observant and learned on the watch, because infor- 
mation is in his mind. 32. Thereupon, when the 
fourth symptom of a ravager of the country occurs, 
it upsets the replenishment of the fires, and upsets 
those men of the righteous, so that they shall not 
undertake the care of them ; and thus they shall not 
convey the holy-water to him who is a priestly 
authority, so that they may not produce the seizing 
upon the stipend of the priestly authorities by him 
who is the ravager of the country ; through him, too, 
they ravage the house, through him the village, 
through him the community, through him the pro- 
vince , and through him even the whole of that 

1 The whole of this section is omitted in the old MS , evidently 
by mistake. Perhaps the second symptom of devastation was con- 
nected with the evil deeds of the warrior class, but this is very 
uncertain. Passages of four or five words are also omitted by the 
MS in §§ 31, 32. 
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manifestation in the country of any teaching what- 
ever that occurs through the ravager of the country , 
and so, too, the country should keep a man who 
is observant and learned on the watch, because 
information is in his mind.’ 

33. About the collapse of the sovereignty of I rdn, 
it also states this, namely : ‘ That very villain (mar), 
O Zaratdst 1 brings those provinces on to running 
astray, so that he may make those quite dissevered 
which constitute the existence of that powerful sove- 
reignty ; and then he is a thorough assailant of the 
righteous, then he is an assailant ^the righteous 
with eagerness. 34 That same deadly one (mar), 
O Zaratfut ! does not continue living long after- 
wards , moreover his offspring disappear (that 
is, they perish utterly) ; but his soul falls to the 
bottom of the gloomy existence which is horrible 
hell, and upon their bodies every kind ^/"unseemly 
unhappiness comes from themselves, owing to their 
own actions when they give approval to the im- 
prisonment of a guardian of spiritual affairs who is 
eloquent, true-speaking, and righteous. 35. Against 
that deadly one he contends, O Zaratust 1 for the 
spiritual lordship and priestly authority that I approve 
as good for the whole embodied existence , also 
against the preparation of a decree tc produce evil 
decisions, and against the dismissal of litigants, 
whether heterodox or orthodox, who are of a family 
of serfs of a far-situated village and are making 
petitions.’ 

36. ‘And as to the land, too, over which he 
wanders, the evil spirit utterly devastates their 
country through pestilence and other misery , and, 
moreover, strife which is tormenting falls upon that 
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country, besides demon-worship which is iniquitous, 
and besides slander which is iniquitous. 37. And 
the strife which is iniquitous is not to be dissipated 
(ap&si-altano) from that country, nor the demon- 
worshippers who are iniquitous, nor the slander 
which is iniquitous, before the time when they give 
approval to him, to the priest who is a guardian 
of spiritual affairs , who is eloquent, true-speaking, 
and righteous ; and it is when they give him 
approval, that they obtain healthfulness for their 
country when they pray for it , and not irregularly 
from him, O Zarat&rt ! ’ 

38. And this which is recounted is a statement 
that is execrated (nafrig-alto) by many, details 
from the Avesta as to occurrences that will arise 
after Vistclsp until the dispersion (an/^ijno) of 
the sovereignty of Ir 4 n from the country of Ir&n , 
it is also declared that this which is written happened 
to the knowledge of those of the world 39. This, 
too, is about the evidence of the above . — And 
if this which is declared from the Avesta, as to what 
happens after Kal-Vi^tAsp until the end of the sove- 
reignty of Ir£n, should not have happened, and it 
being the pre-eminence of the Avesta which really 
became this present treasure, it thereby ensues, 
owing to its position in that former ', and the 
manifest absence of the destruction of those rulers 
and high-priests from VTt£sp onwards in this latter 2 , 
that it could not be connected with us V 

1 The above declaration from the Avesta 

8 The present Avesta itself 

8 Meaning perhaps that, for some good reason, it could not be 
communicated to us in the extant Avesta If § 30 be not a later 
addition to this chapter, it implies that the prophetical quotations 
from the Avesta, regarding the history of the religion after the timq, 
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Chapter VIII. 

1. About the marvellousness which is manifested 
and is openly specified after the collapsing of the 
sovereignty of Ir&n and the country of Iran ; also the 
end of the millennium of Zaratfot and the arrival 
of Afishertfar the descendant of Zarattat 1 . 

2. There is this marvellousness, really over- 
throwing the blessedness of the knowledge of former 
government, revealed by the Avesta about the ninth 
and tenth centuries, that which is an indicator of 
circumstances (aec/unoih) now visible, such as the 
dispersion of the sovereignty of Iran from the 
country of Iran, the disturbance of just law and 
custom, the predominance of those with dishevelled 
hair 2 , and the haughty profession of ecclesiastics 3 . 

3. Also the collection and even connection of all 
their four systems of belief (viz/ar i-hastano) ' to- 


of Vuytasp, were no more extant in the Avesta, when the Dinka/tf 
was compiled, than they are now 

1 The contents of Chaps Vll-Xt have some connection with the 
following summary in Dk VIII, xiv, n, 12 — * And about the 
nature of the advancement of the people of the penod, the separa- 
tion of centuries and millenniums, and the signs, wonders, and 
peiplexity which are manifested m the world at the end of each 
millennium in the world Also as to the birth and arrival of 
AfishSfltor, son of Zaratfi.it, at the end or the first millennium, and 
a repoit of him and his time, and of the many destroyers of the 
organizers of the period between Zaiatfijfs millennium and the 
coming of Afisheafcr.’ 

2 This meaning for vi^ar^o-vars is chiefly based upon the use 
of wgkvd in AV XXXIV, 5, for a woman's hair being ‘combed.’ 
These invade is of Iian A om the east, at the end of the first 
millennium of the religion, are mentioned in Byt II, 22, 24, 28 , 
III, 1, 6, 13 They are called ‘Turkish demons’ in § 47 

3 The Byzantine Christians. 

* Zoroastuamsm, Muhammadanism, Christianity, and eithei 
Judaism oi Idolatry. 



CHAPTER VIII, 1-7. 


95 


gether for the upper rank; the coming of one 
working with the sacred beings to the inferior, the 
transient, and the captive of the period ; and the 
dispersion and downfall of dependent and public 
men in their time. 

4. The disappearance of a disposition for wisdom 
from the foreigners in the countries of Iran, which 
is an indication of shame at the truth of the religion, 
and at the praise, peace, liberality, and other good- 
ness whose provision has lodgement in a disposition 
for wisdom. 5. Also the abundance of the decisions 
of apostasy, the falsehood, deceit, slander, quarrel- 
someness, fraudulence, ingratitude, discord, stingi- 
ness, and other vileness whose real connection is 
a disposition to devour, neglecting heedfulness for 
the archangels of fire, water, and worldly existence' . 
6. The oppressiveness of infidelity and idol-worship, 
the scarcity of freedom, the extreme predominance 
of avarice in the individuals (tan 6) of mankind, the 
plenitude of different opinions about witchcraft, and 
the much inclination of many for paralyzing the 
religion of the sacred beings. 

7. The annihilation of the sovereignty of man- 
kind one over the other, the desolation of localities 
and settlements by severe actual distress, and the 
evil foreign potentates who are , one after the other, 
scattering the valiant ; the destruction among cattle 
and the defilement of the spirit of enjoyment, owing 
to the lodgement of lamentation and weeping %n the 
countries of Iran, the clamour of the demon-wor- 
shipper in the country, and the unobtainable stature, 
non-existent strength, blighted destiny, and short 


1 Ashavahutd, KhGrdai, and Spendarma*/. 
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life of mankind. 8. Also the abundance of ordi- 
nances (iyino) 1 of various descriptions, the approval 
of the apostate among tyrants and the non-approval 
of the Zoti - who is well-disposed and wise, the 
coming of the Zoti to want, and all the other adver- 
sity, disruption, and running astray which are over- 
powering even in districts and localities of the 
countries of Irin. 

9. The maintenance of no ritual (mpandih) of 
the religion of the sacred beings; the weakness, 
suffering, and evil habits of those of the good re- 
ligion , the lamentation and recantation (khftstdkih) 
of the upholders of the religion , and the wickedness 
and extermination of good works in most of the 
countries of Iran xo. Also much other misery in 
these two centuries is recounted in the Avesta, which 
passed away with them and is also now so visible 
therein, and manifestly occurs in them. 

ir. This, too, is a statement (nisang-r) as to 
them, winch revelation mentions thus • ‘ That is the 
age mingled with iron (that is, from every side they 
perceive it is of iron) in which they bring forth into 
life him who is a sturdy praying apostate. 12. This 
is their sturdiness, that their approval is unobservant 
of both doctrines (ainako); and this is their pray- 
ing, that whenever it is possible for them they shall 
cause misery to others ; also when an old man 
publicly advances into a crowd (galako) of youths, 
owing to the evil times in which that man who is 
learned is born, they are unfriendly to him (that is, 
they are no friends of the high-priests of the priestly 
assembly). 13. They are freely speaking (that is, 

1 Oi it may be hen 6, ‘squadrons/ 

2 The chief officiating priest in religious ceremonies. 
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they utter phrases smoothly), they are wicked and 
are fully maliciously talking, so that they shall make 
the statements of priests and high-priests useless ; 
they also tear asunder the spiritual loidship and 
priestly authority, and shall bring the ruler and 
priestly authority into evil behaviour as vicious, but 
they bring together those who are singular. 14. Any- 
thing they say is always mischief (aglh), and that 
district which had a judge they cast into the smiting 
precinct, into hell , it is misery without any inter- 
mission they shall inflict therein, till they attain unto 
damnation (darvandih) through the recitation they 
persevere in, both he who is the evil progeny dis- 
seminated by the apostate and he who is the 
villainous wolf full of disaster and full of depravity.' 

15. ‘ Here below they fight, the friend with him 
who is a friend, they also defraud (zlv£nd) him of 
his own work (that is, whenever it is possible for 
them, they shall seize upon his property), and 
give it to him from whom they obtain prospf 
return ; if not, they seek him who is acting as . 
federate (mshin-gun), and they make that omei 
one defraud the poor man (so that they shall seize 
upon his property) ; they also cheat him when he 
shall make complaint. 16 I shall not again produce 
such for thee, no friend here for him who is a friend, 
no brother for him who is a brother, no son for 
him who is a father, nor yet a father for him who is 
a son, admonished, but not convinced, they become 
the abode of the will of the place, so that they 
subsist in every single place where it is necessary 
for them to be, in each that is necessary for them 
they march on together, and on the way they 
reflect upon the path of blessedness and the 
[47] H 
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manifold learning they utter owing to knowledge 
of me 1 .’ 

1 7. ‘ These three, our increase, learning, and 
reward, we fully understand through the ascendancy 
of him who is ignoble, and through the downfall of 
him who is noble and superior to him of little 
thorough instruction who, in every thing, ivill be at 
the foot of the tyrant 18. Thinking of a priest one 
becomes spiritual, thinking of a tyrant one becomes 
a Kavig 2 , a demon in disposition is an incipient 
demon, a Kavig tn disposition is himself attracted 
towards a youth.’ 

19. Then, when character and wisdom recede 
from the countries of Ir&n (that is, they depart), so 
that destitution and also winter, produced by demons 
who are worshipping the demon, rush together from 
the vicinity of disaster (vdighn) on to the countries 
of Ir&n, where even rain becomes scanty and pesti- 
lence is secretly advancing and deceiving, so that 
deaths become numerous, thus even he of pervertec 
wisdom, who is wicked, and the apostate also, win 
is unrighteous, rush together in companionship 
20. As what one says they all exclaim thus ‘ Con 
sume and destroy, O ruler I for tt is to be consume! 
and destroyed by thee , destroy even the fire 
consume even as food those who are the protectioi 
of the association enforcing religious obedience, am 
those leading on the poor man of the nghteou 
dispensation by their guidance.’ 21. So that the 
shall make him thoroughly detached and smite him 


1 So far, this statement (§§ 11-16) seems to be ascnbed I 
AGharmasrf; but what follows (§§ 17, r 8, 20) appears to represei 
the sentiments of some Iranians of those later times 

'* See Chap. II, 9 n. 
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likewise wisdom is the wealth they bring him, and it 
is when property is being carried off by them, that 
the wisdom conveyed by them arises. 

22. ‘And in that age, O righteous one of the 
Spitamas 1 the coming of my desire is not purely for 
thee, nor is a thorough belief of the departure of life, 
so that the bringing and conducting of a speaker of 
promises (mitragov) is not necessary, those of the 
perfect apostate injure this discourse of thine, the 
Avesta and Zand, so that they shall make it 
thoroughly weak , and those of the perfect apostate 
harass their own souls, for love of the wealth which 
he produced.’ 

23. And about the ninth and tenth centuries this 
also it says, that, ‘ as that age proceeds, this is what 
occurs, O ZaratCLvt of the Spitamas 1 when many 
apostates utter the righteousness of priestly instruc- 
tion and authority, which is wickedness towards me, 
they cause begging for water, they wither vegetation, 
and they put down all excellence which is due to the 
manifestation of righteousness.’ 

24. Again Zaratuit enquired of him thus • ‘What 
do they so produce by that, O Auharma^ff! when 
they cause begging for water, they wither vegetation, 
and they put down all excellence due to the mani- 
festation of righteousness?’ 25. And Atiharmasa? 
spoke thus ‘ They so produce those things among 
them, O Zaratust ' when they mention a greater 
reward for bantlings and relations than that of their 
own souls (that is, they talk more concerning their 
allowance, where it is that for their own). 26. More- 
over, they give to the Kigs and Karaps, for some 
reput ewith the shepherd people of the husbandman, 
and with the swift-horsed people of the warrior, as 

H 2 
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though they would provide us 1 here below with 
a large share of meat, that they would make our 
privilege, just as we 1 here supply him with meat 
whom we render greatly precious 27 The property 
of even a wicked man here below, O ZaratAst! in the 
average opinion among the disorganized (anarS.- 
stano) is a dignified provision (that is, we form 
a strong opinion, the approval of which is more to 
be asserted as being the opinion of a poor righteous 
man , about a worthy righteous man whose manifest 
righteousness is a homage (franimirno) to duty 
and good works).’ 

28. Again he enquired of him thus : ‘ Is there so 
perfect a manifestation here below , in the age of the 
worldly existence of the religion of the Ma^a-wor- 
shippers (that is, is there a lodgement of the religion 
of the Masafa-worshippers in anyone)?’ 29. And 
Atiharnias'df spoke thus: ‘ It is so, among those men 
of mine 2 , O ZaratArt! for here below there are priests 
who are eloquent, and they, too, are men voluble and 
requisite in the embodied existence, all-beneficent 
and producing the destruction of harm and the 
wizard ; the people of the wicked tyrant say also 
regarding them, that , excepting thee, O Zaraturt! 
they rightly practise righteousness more largely, 
more powerfully, and more volubly. 30. Blind are 
those of the fiend, who are consulting with thee and 
are unaware of the tyrant ; and observant are also 
those of the fiend who consult with them and think 
of their intelligence, and oppose the imbecile (ana- 
kasih-afim6nd) apostate who is near them, so that 

1 The archangels. 

s Reading minam, instead of madam which is unintelligible 
here. 
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they say 1 this, namely: “ As to this which thou 
tellest us, it is evidently not so as thou sayest,” of 
which they speak thus • “ This duty of thy man is 
not mine (that is, it is not necessary for me to 
perform) nor thine (that is, it is not necessary even 
for thee to perform), because it is not this which is 
righteousness (that is, not a good work).” 31. For 
this one is produced for these words and thoughts 
of thine, of whom thou, too, art aware, he who is 
whatever is here below of Atisherthr 2 of thoughtful 
controversy, O Zaratfot of the Spit&mas I for he 
brings into notice, through the intermingling of 
his own soul, him who is righteous, or has not 
become so' 

32. This, too, he says, namely: ‘ Of those, O 
Zaratfot of the Spit&mas 1 who come in the ninth 
and tenth centuries, I tell thee that they are of the 
fiend of Greed (A zl) ; it is in her womb that they 
are to be fashioned, they who assist those who 
would be vicious, through pre-eminence in leader- 
ship, or through excellence in subserviency.’ 

33. And this, too, it says about them : * Those 
men are much to be destroyed ; ’ so it is said by 
Afthannaeaf that ‘ these who are righteous, who 
carry away a corpse in this world, distress their 
fire, according to every high-priest 3 , and even long- 
flowing water ; their bodies, which are really cess- 
pools 4 of a terrible character, become very assisting 
for the tormentors whose corpses are grievously 
wicked. ' 34. Concerning them I tell thee, O Zara- 


1 To the apostate. 

2 See $§ 55-60 and Chap. I, 42 n. Here spelt Aukhshet/ar. 

! Reading dastGr, instead of vasttir 

4 Pahl. ma> a-vakhdftn = Pers. sib-gir. 
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tust of the Spit&mas 1 that, in the ninth and tenth 
centuries, there come those who are the brood of the 
fiend and the wound-producer (reshgcir) 1 of the 
evil spirit, even one of them is more to be destroyed 
than ten demon-worshippers 2 ; they also produce 
extermination for these who are mine, for these of 
my religion, whom they call a provision for destruc- 
tion (that is, when it is possible to live in our way, 
and ours are wicked, they diminish in superiority). 

35. Even the iniquity that they shall commit in 
leadership and subserviency, the sin which is smiting 
thee, they call a trifle (khalako), O pure one of the 
SpMmas I and the smiter, they say, is he whom 
these of thy religion of Masnfa-worshippers smite. 

36. Besides thee, O Zarattist ! they distress those 
duties , too, which are to be acquired by thy people 
(lagano), they think scornfully of this ceremonial 
of thine, scornfully of thy worship, O Zaratfot 1 and 
they think scornfully of both the two blessed utter- 
ances 3 , the Avesta and Zand, which were proclaimed 
to thee by me who am the most propitious of spirits. 

37. They foster villainous outrage, and they say the 
best work for mankind is immoderate fighting whose 
joyfulness is due to actions that are villainous, those, 
too, that they exterminate are the existences due to 
the spirits, they exterminate their own souls, they 
exterminate the embodied existences 0/ the world ; 
and they produce lamentation for the soul, and even 
the religion, as regards what is the mode of controll- 
ing orthodox people together with the iniquitous of 
the same period ’ 

38. And this, too, it says, that Zaratfut enquired 

’ Or it may be riySgSr, ‘hypocrite’ 2 Oi ‘ldolatois.’ 

* Pahl vifrigahih = Av. urvita 
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of Aftharmazaf thus : ‘ So what shall we prescribe 
for those who are not capable, through being poor 
(that is, they have no means), nor have they troops, 
nor a protector over them, and they have many per- 
secutors ?’ 39. And Aftharma^ spoke thus : ‘ The 

strong-minded 1 man, through understanding, is a 
token of the development of those who, not being in 
the army, are capable ; their persecutors also are 
many, and the passing over of authority is owing to 
the iniquitous of the same period.’ 

40. This, too, it says, that ZaratAst enquired thus: 

‘ Is he, O Atiharmas^ ! who is a Kal or a Karap, or 
he who is a most evil ruler in authority, mingled 
again with the good ? ’ 41. And Adharma^af spoke 
thus ‘ Even he a .’ 

42. Zaratilyt also enquired thus : ‘ Is he, too, 
O ACiharmasaf 1 who is one of those of the good 
sovereignty, mingled again with the good ; or these, 
such as the Kalsar and Kh4k4n J ?’ 43. And 
Auhanna"^ spoke thus : 1 Even that former, O 
Zaratdit ! ’ 

44. About the same iniquitous 1 this, too, he says, 
namely : ‘ When they are aware and understand 
about the sayings (galimako) due to righteousness, 
they are pleased, so that a bribe seems better to 
them than duty and good works; they love the 
darkness rather than light, the existence they love 

1 Assuming that toshto-mini jno is a miswnung of toshtno- 
minuno 

2 That is, after expiating his misdeeds by his allotted punishment 
The last thirteen Pahlavi words of §§ 42, 43 are also added here 
by mistake in the MS. 

3 The Byzantine emperor and the sovereign Khin of the invaders 
from the east. 

4 Mentioned in §§ 37, 39. 



104 


dInkard, book vir. 


is the worst existence rather than the best existenc 
and they promote difficulty. 45. Concerning thei 
too, I tell thee that they are more to be destroy* 
than the leaping (shas/o) serpent which is hi 
a wolf or a lion, and they ever advance in main 
and persecution from that time till when that m? 
arrives who is A'ltrb-m^hono ] the righteous, wil 
the victorious club. 46. He has marched with fifi 
triplets of men 2 who are disciples, powerful ar 
tall, looking after duties and ordinances, w r id 
shouldered, stout-armed, and very hairy (kabec 
milih), so that their appearance is rough and < 
a black colour 3 , wherefore the demon and th 
iniquity proceeding from him fear them 47. H 
also smites the evil spirit, together with his creature 
and those three manifest branches, that worship th 
fiend with simultaneous worship, are really thes 
who march for eminent service on horses, even th 
Turkish demons with dishevelled hair, the Aral 
and also Shet/isp6 4 the ecclesiastical Antonian. 

So spelt here, but in Dk IX, xli, 6, it is A'i trag-mehSm 
and other slight variations occur in the best MSS of Bd XX, 7, 3 1 
XXIX, g , Byt III, 25, 26 , Dd XC, 3 , but they can all be traced I 
an original K\ tro-mehan = Av ATithro-maethanein, ‘of tl 
racial home, a title applied both to the river and the immort, 
sacerdotal^ ruler of Kangd«?z. The latter is supposed to t 
I eshyotano, a son of king Viriasp, who is expected to restoi 
religious rites 111 Iran and throughout the woild 

* Wuh 150 disciples, as stated in Byt III, 27, 29, 42 Here 

is written levat<? 50 3-gabrHn 

t ’ 2 9> 4®j elates that they wear black marten fui 

In Byt. Ill, 3, 5, 8, 21, this name is wriiten She^aspih whic 
cjin also be read Sherfasfar, and is probably a corrupt pionunciatio 
of the name of some Byzantine empeior or general (such a 
Theodosius) who had signally defeated the Persians some time 1 

the fifth to seventh century, ,n which period ZaratOrt’s millenmun 
probably ended. 
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48. * And he has then to attract men, contented 
and discontented, mostly through the incentive of 
duty ; he who is not contented (that is, not agreeing 
with what he says) contentedly pays respect to him, 
O Zarattist! (so that he brings him into the religion). 
49 Likewise, through that club, he makes one press 
in the same manner; so that one is distressed by his 
hand to hold others in contempt, through the valiant 
arm and through the youthful bodily organs 50. 
And he attaches power and triumph to his religion 
of AAharma^, and through that power and triumph 
they become ever respected thenceforth, when those 
arrive who are the sons of Zarattist, who shall pro- 
duce the renovation in an existence undecaying anti 
immortal, hungerless and thirstless, the long-con- 
tinued perpetuity including all.’ 

51 And about the separation (burinako) of the 
ten centuries in the one millennium of Zaratu-st, and 
the tidings of AClsh&/ar ', son of Zaraturt, it says 
also this, namely ‘ When that century fully elapses 
w'hich is the first of the religion of the Ma^/a- 
worshippers, from the time when Zaratdyt came 
forward to his conference, what is the separation of 
this first century?’ 52. And Adharma^rf spoke 
thus ‘ The sun conceals itself! 5 3 - ‘What is the 
separation after the second, third, fourth, fifth, sixth, 
seventh, eighth, ninth, or tenth century?’ 54 And 
Adharmanr/ spoke thus : ‘ The sun conceals itself! 

55 Then, when thirty winters of the tenth cen- 
tury are unelapsed (that is, thirty winters are 
remaining) a maiden, who is Shemig-abd 1 2 , walks up 

1 See Chap. I, 42. 

2 ‘Having a renowned father,’ the Zvanx of A v. Srfltaa'-fedhri, 
Yl XIII, 14 1 
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to the water , she that is the mother of that famous 
Atish&far, and her former lineage is from Vohfi- 
r 6 hd-l Frahanyin 1 in the family of tsanfvastar, the 
son of Zaratftjt that is brought forth by A rang 
56 Then she sits in that water and drinks it , and 
she kindles in a high degree those germs which 
were the third of the last that the righteous Zaratfb't 
lias dropping forth originally, and they introduce 
that son whose name is the Developer 0/ Righteous- 
ness 2 . 57. Though she is fifteen years old, the girl 
(kanJg) has not before that associated with men’, 
nor afterwards, when she becomes pregnant, has she 
done so before the time when she gives birth 

58 When that man becomes thirty years old, the 
sun stands still in the zenith (bcllisto) of the sky 
for the duration of ten days and ten nights, and 
it arrives again at that place wheie it zuas first 
appointed by allotment, where it occupies one 
fmger-dread/h out of the four fi n ge r-breadth s, and it 
shines over all the regions which are seven 59. So, 
too, 0 Zaratust * of them themselves, their declara- 
tion is thus, that they know that the separation, of 
the millennium, which this religion has heard about 
by listening, is thus , and of those who do not even 
then know, that it is something which is different 

Then, when that man becomes thirty years 
old, he confers with the archangels, the good rulers 
and good providers; on the morrow, in the daylight 
of the day, it is moreover manifest, when the 
embodied existence is thus undistressed — without 

1 See Yt XIII, 97 

2 The Pahlavi interpretation of Aftshlr/ai which is an im- 
perfect transcript of the Av Ukhshyarf-ereta of Yt. XIII, 128 

5 Pahl. ‘ Ievatrf gabraano bara vepaj ido ’ 
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a Kai and without a Karap (that is, not deaf and 
blind to the affairs of the sacred beings), and is to 
be appropriated (that is, has not made its own self 
apart from the affairs of the sacred beings), and is 
produced full of life — that it has become extending 
(vilin), and remains again great in various places 
in Airin-v^f where the good D&itl 1 is. 

61. These are the characteristics as regards the 
two centuries which are the ninth and tenth , the 
accuracy of what was to come has continued and 
this has happened, and both are declared as regards 
the accuracy which is stated on evidence as to what 
will happen. 


Chapter IX. 

1. About the marvellousness which is after the 
end of the millennium of ZaratfUt and the arrival 
of Ahsh&far, until the end of the millennium of 
A0sh&/ar and the arrival of Afisherfar-niah , and as 
to tidings of the same period. 

2. The marvellousness of Afisherfar as to birth 2 , 
glory of person, sayings and actions ; the standing 
of the sun ten days amid the sky 3 ; the perishing of 
the fiend of the four-legged race ; the production 
of a three-spring cloudless influence 4 for vegetation, 
the weakening of superfluity and destitution ; the 
extreme stiengthening of alliance, the gratification 
due lo the good friendship of foreigners , the great 
increase of the wisdom of religion ; and the praise 

1 See Chap III, 51, 54 , Bd XX, 13 It is the name of a river 

2 See Chap VIII, 55-57. s See Chap. VIII, 58 

4 Pahl * 3-zarem^an-^z;argarih.’ 
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of Aushet/ar’s smiting nnl/i a serpent-scourge of 
several kinds in the religion of the Masala-wor- 
shippers. 

3. The mightiness of the resources in the fifth 
century of the same millennium ; the manifestation 
of the wizard Mahrktis 1 for seven years, in the year 
winch is reported in all the regions which are seven ; 
the coming on and arrival of the winter of Mahrkfls, 
the perishing of most of mankind and animals within 
three winters and in the fourth, through the awful- 
ness of those winters and the witchcraft of Mahrkus , 
and the dying away of Mahrkus of scanty progeny 
(gastiko-zalmnS), during the fourth winter, through 
the Dahmftn Afidn 2 . 4. The opening of the en- 

closure made by Yim, the coming of mankind and 
animals therefrom, and the complete progress of 
mankind and animals again, arising specially from 
them. 

5. After those winters, the abundant and great 
increase in the milk of cattle, and the abundant 
nourishment 0/ mankind by milk; the less distress 
of body in cattle, the fullness and prosperity of the 
world, the celebrity of assembled mankind, and the 
great increase of liberality. 6. Also the feebleness 

1 Av. Mahrkfisha of Westergaard’s Fiagment VIII, 2, who is 
evidently a wizard or fiend ; according to Pahl Vd II, 49 (Sp ) the 
eui winter which was foretold to Yim is called the winter of 
Markus In later times this name has been understood as Heb. 
Malk6s, ‘ autumnal rain ; ’ so the idea of the fatal freezing winter 
of Mahrkfts, the intender of death, was abandoned for that of the 
deluging 1am of Malkds, as in Mkh XXVII, 28 In Dd XXXVII, 
94, both snow and rain are mentioned as produced by Mahrkus 01 
Markus (as u is always written m Palilavi), and in Sd. IX, 5 only 
his name is stated. The most complete account of him is given in 
our tett. 

2 The A frin of the Ameshaspends. 
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of poverty among mankind, like what revelation 
mentions thus : ‘ Even so he, O Zarattlst ! though 
he be more unfortunate than he who is accepting 
from him, is like the creator whose bounty of 
permanent liberality does thus, in the embodied 
existence, remain in his dwelling.’ 

7. And this, too, it says, namely : ‘ When that 
winter passes away, of which it is said that tl zr 
boisterous and destructive \ then a wild beast, black 
and wide-travelling, walks up to the Ma^a-worship- 
pers, and thus it thinks, that they who worship 
Ma^a will therefore not finally hate us more than 
him who is their own progeny, the son whom they 
thus bring up as a Ma^a- worshipper here below, m 
fondness and freedom from malice towards well- 
yielding cattle. 

8. * Then Ashavahirtd calls out to the Marzfa- 
worshippers from the upper region, and thus he 
speaks . “You are for the worship of Ma-sz/a , let no 
one of you become such a slaughterer of cattle as 
the slaughterers you have been before. 9. Recom- 
mend increase in gifts, recommend neighbourliness 
in person ; are you worshipping Ma^a ? do you 
slaughter cattle ? do you slaughter those of them 
which give you assistance, which speak to you thus : 

‘ On account of your helpfulness one tells you that 
you are worshipping Ma^i/a and you may eat ? ’ 
I am in neighbourlmess before that, until the tune 
when you exclaim : ‘Mine are the serpent and toad.’ 

to. ‘ “ And you recommend increase, you recom- 
mend neighbourliness, and the Ma^a-worshippers 
slaughter cattle, even those of them who give them 

1 The Pahlavi version of Av. ‘ stakhrahe mereto zaya’ in 
Westerg. Frag. VIII, 2. 
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assistance, so that you are worshipping Ma.or/a and 
you eat , I am in neighbourliness before that, until 
the time when you exclaim ‘ Mine are the serpent 
and toad.’ 

1 1 ‘“Contentedlythe Ma^/a-worshippers slaughter 
cattle, contentedly the cattle of the Ma~rt?a-worslup- 
pers let them butcher ', and contented are the cattle 
when they do not butcher them, contentedly the 
M acrid-worshippers eat cattle, and contented are 
the cattle when they eat them. 12 And then, when 
there are spirits, the slaughterers and whatever they 
slaughter, the butchers and whatever they butcher, 
and the eaters and whatever they eat arc alike 
watched by them ’ 

13 And this, too, it says, namely ‘When that 
century fully elapses, which is the fifth in the second 
millennium as regards the religion of the Mari/a- 
worshippers, then of all those who are upon the 
earth, the existences which are both wicked and 
righteous, two-thirds m the land of Iran are righteous 
and one-third wicked ; and so likewise the T (Iranians 
and those who are around Irdn remain non-Irdman 
around Irdn ; the chief increase in dwellings here 
below, of those in the embodied existence, remains 
just as now.’ 

T 4- And this, too, it says, namely ‘When that 
millennium has fully elapsed, which is the first of the 
religion of the Mac^a-worshippers, what is the 
separation after the first century ? ’ 15 And Auha/-- 
ma.zd spoke thus: ‘The sun conceals itself! 16. 
‘And what is the separation after the second, third, 
ourth, fifth, sixth, seventh, eighth, ninth, or tenth 

n g that M ™and stands for bftrlnfind which occuis 
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century ? ’ 17. And Kuha.rm 3 .zd spoke thus : * The 

sun conceals itself, ’’ 

18. Then, when thirty winters of the tenth century 
are unelapsed (arinako), a maiden, who is Shapir- 
abft k walks up to the water , she that is the mother 
of that good Aftshert&r-mah 2 , and her former lineage 
is from V6hfl-ro/£6-i FrahinyS.iv 1 in the family of 
Jsanfvistar, the son of ZaratfHt that is brought forth 
by Aranf. 19. Then she sits in that water and 
drinks tt, and she kindles in a high degree those 
germs which were the second of the last that the 
righteous Zaratdst was dropping forth originally, 
and they introduce that son whose name is the 
Developer of Worship 4 * (that is, he augments 
liberality). 20. Though fifteen years old, the damsel 
(zihanako) has not before that associated with men , 
nor yet afterwards, when she becomes pregnant, has 
she done so before the time when she gives birth 6 . 

21. When that man becomes thirty years old, the 
sun stands still in the zenith of the sky for the 
duration of twenty days and nights' 1 , and it shines 
over all the regions which are seven. 22 So, too, 
the declaration of them themselves is that they know 

1 ‘Having a good father,’ the Zvatir of Av. Vanghu- fedhr 1, 
Yt XIII, 142 

2 See Chap I, 42. 3 See Chap VIII, 55-57 

4 The Pahlavi interpi etation of AQsh&rtCii-mah which is an 
imperfect Uanscript of the Av Ukhshyarf-nemangh of Yt. 
XIII, 1 28 

5 Compate the summary in Dk VIII, xiv, 13, as follows — 
‘The aruval of A&she&r-mdh, son of Zaraifi.it, at the end of the 
second millennium , information about him and his time, and the 
destrojers 0/ the organizers who were within the millennium of 
Ahsheffar.’ 

4 The MS omits a clause here, which occuis in Chap. VIII, 58, 

possibly by mistake, as pan of it is given m Chap X, 19. 
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that the separation of the millennium, which this 
religion has heard about by listening, is even thus ; 
and of those who do not even then know, that it is 
something which is different. 

'23. When that man becomes thirty years old, he 
confers with the archangels, the good rulers and 
good providers , on the morrow, in the daylight of 
the day, it is moreover manifest, when the embodied 
existence is thus undistressed — without a Kal and 
without a Karap (that is, not blind and not deaf to 
the affairs of the sacred beings), and is to be 
appropriated (that is, has not made its own self apart 
from the affairs of the sacred beings), and is produced 
full of life— that it has become extending, and is 
again great in various places in Aira n-vcg where 
the good Daltl is. 


Chapter X. 

1. About the marvellousness which is after the 
end of the millennium of Aftsh&far and the arrival 
of Aftsh&/ar-m£h, until the end of the millennium of 
A<4she^ar-m4h and the arrival of Soshans; and as 
to tidings of the same period. 

2. The marvellousness of Aushei/ar-m&h as to 
birth \ glory of person, sayings, and actions , the 
standing of the sun amid the sky twenty days long 2 , 
and the increase of the milk of cattle arrived at 
a maximum (a^arttim), just as what it says, that 
one milks only one mature cow (t6r<L az) for a 
thousand men, and that he brings as much milk 
as a thousand men require ; also the feebleness of 


1 See Chap IX, 1 8-20. 


4 See Chap. IX, 21. 
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hunger and thirst is just as it says, that by only 
a single ration one becomes satisfied for three nights, 
and whoever eats a leg of mutton has plenty for 
him self fo?' three days and nights. 3* The diminu- 
tion of decay and extension (vdshlh) of life, the 
increase of humility and peace, and the perfection of 
liberality and enjoyment in the world. 

4. Like this which revelation states, that, when 
the first ten winters in the last millennium pass away, 
the Ma^a-worshippers then make enquiry together 
thus* 'Arc we really more hairy-headed (sar-vars- 
ik- tar) than occurred before, owing to the well- 
yielding cattle, so that food and clothing are less 
necessary for us Has affection come to us more 
completely, owing to those cattle, than it was ours 
before ? Have we grown up less deteriorated in the 
hair, by old age, than those grown up before ? Are 
the thoughts, words, and deeds of our women and 
children more instructed than they were before ? 
5. And has this thing occurred, that he is classed 
as disqualified who in training a child has become 
quite retrogressive (pas-flruzd), and is his penalty 
arranged ? Does the fiend think of the Karap class, 
and are they utterly destroyed by her through those 
whose thoughts are most evil, devoid of righteous- 
ness, and devoid of a liking for righteousness ? 6. 

Near here, in the disturbance of the existences, does 
that happen as heard by us from the ancients, when 
listening to the true proclaimers of the MasoSa- 
worshippers? And now, even when our numbers 
are so greatly maintaining this dispensation, do we 
sanctify (ahardyinem) righteousness (that is, do we 
perform duty and good works) more vociferously 
and more strenuously ? ’ 

[47] I 
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7. This, too, it says, even that no one passe 
away in the last millennium, other than those whon 
they smite with a scaffold weapon ] , and those wh' 
pass away from old age. 8. When fifty-three year 
of that millennium of his have remained, the sweet 
ness and oiliness in milk and vegetables are s 
completed that, on account of the freedom of mar 
kind from wanting meat, they shall leave off th 
eating of meat, and their food becomes milk an 
vegetables. 9. When three years have remainec 
they shall leave off even the drinking of milk, an 
their food and drink become water and vegetables. 

to And in his millennium are the breakm 
(lanako) of the fetters of Dahftk 1 2 , the rousing r 
Kere5ispo 3 for the smiting of Dahak, the arriv; 
of Kai-Khflsro 4 and his companions for the assi 
tance of Soshins in the production of the renovatio 
of the universe, and the provision of most of mar 
kind with the G&thic disposition and law, also th 
occurrence of many other wonders and marvels 
manifest in that millennium of his 

11. And this, too, it says, namely: ‘When thr 
millennium has fully elapsed, which is the secon 
of the religion of the Maafl'a-worshippers, what 
the separation after the first century’*’ 12 An 
Afiharmaar/ spoke thus : ‘ The sun conceals ilselj 
13. ‘And what is the separation after the secon 


1 Reading pavan dar snesh, as in some modern copies, b 
the old MS. of 1659 has run the last two words together, so as 
produce pavan d&r£gflsh, ‘ as destitute,’ which must bo wrong 

8 For details see Byt 111 , 55 - 57 , Bd XXIX, 9, Dd XXXVII, g 
Dh IX, xv, 2. It may be noticed that this release of the dcmomai 
tyrant is expected to follow the triumph of strict vegetarianism 

3 See further Byt, III, 59-61 , Bd XXIX, 7, 8 

4 See Mhh XXVII, 59-63 , LVII, 7 , Dd XXXVI, 3. 
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third, fourth, fifth, sixth, seventh, eighth, ninth, or 
tenth century?’ 14. And Atiharmarn' spoke thus 
' The sun conceals itself! 

15. And when thirty winters of the tenth century 
arc unelapsed, that maiden, who is G6bak-abi \ 
walks up to the water , she that is the mother of that 
testifying Sdshins who is the guide to conveying 
away the opposition of the destroyer, and her former 
lineage is from V 61 nVr 6 /C’ 6 -i F rah in yin 1 2 * 4 * m the family 
of Isar/vistar, the son of ZaratfHt that is brought 
forth by Aran£\ 16. ‘That maiden whose title is 
AU-overpowerer is thus all-overpowering, because 
through giving birth she brings forth him who over- 
powers all, both the affliction owing to demons, and 
also that owing to mankind J .’ 17. Then she sits m 

that water, when she is fifteen years old, and it 
introduces into the girl him ‘ whose name is the 
Triumphant Benefiter, and his title is the Body- 
maker, such a benefiter as benefits (savinfirfo) the 
whole embodied existence, and such a body- maker, 
alike possessing body and possessing life, as petitions 
about the disturbance of the embodied existences 
and mankind V 18 Not before that has she asso- 
ciated with men , nor yet afterwards, when she 
becomes pregnant, has she done so before the time 
when she gives birth 6 . 


1 ' Having a testifying father,’ the Pahlavt of Av. Ereda<?-fcdh 1 1 , 
Vt, XIII, 142 

2 S.,e Chap VIII, 55-57 

8 The Pahlavi veision of Yt XIII, 142, latter clause 

4 From the Pahlavi version of Yt XIII, 129 

" Compare the summary in Dk VIII, \iv, 14, 15, as follows - — 
' The coming and arnval of Sdshdns, son of Zaratftrt, at the end 

of the thud millennium, the destroyers 0/ the organizers who were 
within 1 he millennium of Afishetfar-mah, the arnval of Soshans, 
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'9. When that man becomes thirty years old, the 
sun stands still in the zenith of the sky for the 
duration of thirty days and nights, and it arrives 
again at that place where it was appointed by 
allotment. 


Chapter XI. 

1. About the marvellousness which is after the 
end of the millennium of Ahshee/ar-mah and the 
arrival of the Triumphant Benefiter, uptil the enc 
of the fifty-seventh year of Sdshans and the produc 
tion of the renovation among the existences. 

2. Concerning the marvellousness of Soshcins a 
to splendour and glory of person, it says that ‘ whei 
the coming of the last rotation of those rotation 
of the seasons of Ahshert'ar-mah occurs , the mai 
Sosh&ns is born 1 whose food is spiritual and bod 
sunny (that is, his body is as radiant as the sun) ; 
also this, that ‘he looks on all sides with six-eye 
power (6-d6isarih), and sees the remedy for perse 
cution by the fiend.’ 

3. This, too, that with him is the triumphar 
Kayan glory ‘which the mighty FretflCin 2 bore whe 
Az-i Dah&k 3 was smitten by him, also Kai-Khtisro 
was bearing it when the Tftr Frangrasiy&k 5 wc 
smitten by him , also Frangrasly&k bore it whe 
the Drv£ Zenigak b was smitten by him , and Ka 

and mfoimation about Soshans and his time Also, as to tl 
renovation of the universe and the future existence, it is declar< 
that they arise m his time ' 

1 The date hcie indicated seems to be about twenty-eight yfca 
later than that intended m Chap X, 15-19 

2 See Chap I, 25 3 See Chap I, 26. 

* See Chap. I, 39 n See Chap I, 31, 39 

fi Av Drvdu Zaimgauj, an Arab chieftain who invaded Ii 
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Visteisp 1 shall bear it when you fully attract him 
to righteousness, and through it he shall carry 
off the fiend from the concerns of the world of 
righteousness V 

4. And this, too, that in fifty-seven of his years 
there occur the annihilation of the fiendishness of 
the two-legged race and others, and the subjugation 
of disease and decrepitude, of death and persecution, 
and of the original evil of tyranny, apostasy, and 
depravity; there arise a perpetual verdant growth 
of vegetation and the primitive gift of joyfulness ; 
and there are seventeen years of vegetable-eating, 
thirty years of water-drinking, and ten years of 
spiritual food. 

5. And all the splendour, glory, and power, which 
have arisen in all those possessing splendour, glory, 
and power, are in him on whom they arrive together 
and for those who are his, when many inferior 
human bemgs are aroused splendid and powerful , 
and through their power and glory all the troops of 
the fiend are smitten 6 And all mankind remain 
of one accord in the religion of Afiharma^, owing 
to the will of the creator, the command of that 
apostle , and the resources of his companions. 

7. At the end of the fifty-seven years the fiend 
and Aharman are annihilated, the renovation foi 
the future existence occurs, and the whole of the 
good creation is provided with purity and perfect 

111 early Limes and killed many with his evil eye, till the Iranians 
invited Frangrasiyak to destroy him (see Darmesteters French 
translation of part of Chap XLI of Iranian Bundahu in Annales 
du Mus£e Guimet, vol xxn, p 401). 

1 See Chap I, 41 

2 From a Pahlavi version of Yt XIX, 92, 93, with the second 
and third clauses transposed* 
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splendour. 8. Just as revelation states thu 
' When that millennium has fully elapsed, whii 
is the third of the religion of the Masv/a-worsluppei 
that Ma^a-vvorshipper whose name is so Trim 
phant 1 then marches forward from the wat 
Kanyisi 2 with a thousand companions and al 
maidens of restrained disposition and blind! 
striving behaviour 3 , and he smites the wick< 
people who are tyrannical, and annihilates them 
9. Then those Ma^a-worshippers smite, ai 
none are smiting them. 10 Then those Maai 
worshippers produce a longing for a renovatu 
among the existences, one ever-living, ever-benefici. 
and ever desiring a Lord. n. ‘Then I, who a 
Ahharma^rf, produce the renovation according 
the longing among the existences, one ever-livm 
ever-beneficial, and ever desiring a Lord.’ 


1 See Chap X, 17 

2 Reading the name as Pazand , if it were Pahlavi it would h.i 
to be read Kanmasai, because Iranian Pnz yi is very like l’a 
m* It is Kyans ih m Bd XIII, 16, XX, 34, XXI, 6, 7, a 
represents Av. Kasava, the brackish lake 01 sea of Sagastan 

3 Reading ‘ va-b:gai-«-i vand khim va-khr-Aikho ia\’ a 
assuming that bigar is Ai bikr, as an Arabic word is occasiona 
used in the Dinka^i/ (see Chap II, 2 n) though very laiely I 
XXX, 17, mentions ‘fifteen men and filteen damsels’ as assisti 
Soshans at the time of the renovation of the untveise 
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Chapter I. 

1. The triumph of the creator Ailharma^, ana 
glory of complete wisdom, is the divine (ahfttg) 
religion of Maz^a-worship. 

2. The fifth book is about the sayings of the saintly 

At&r-farnbag 1 , son of Farukhz&rf, who was the leader 
of the orthodox, even as to the manuscript which is 
called Gy£mar& 2 . 3. The collected replies of Attir- 


1 He was the leader of the orthodox about a.d 815-835, and 
held a religious disputation with the heretic Abalu in the presence 
of the Khalffah Al-Mamfin (a d 8 [3-833), as detailed m the 
M&tfigfin-i Gqg-astak Abalu He was also the first compiler of 
the Dfnkarv/, probably of its first two Books, which are not yet 
discoveied, as well as of some of the materials for the other Books 
(See S. B E 9 vol. xxxvn, p. 411, n. 1 ) 

a The name of this MS. can be only guessed It occurs three 
times m each of the two MS. authorities, B and K43, and the 
simplest reading of five of these six occurrences would be 
Stmri, so that the remaining one (Sarma) may be neglected as 
a corruption A final & in Pahlavi is a very certain indication 
of a Semitic word, for if a final of similar form occurs in an 
Iranian word, it represents either h or kh, so if the name were 
Jiaman, its most probable reading would be Simurkh. But, in 
§ 3, it is intimated that the MS belonged to an ancient tribe, or 
congregation (ram); it also seems, from Chap IV, 8, 9, that the 
religion of this tnbe was not so inconsistent with Zoroastnamsm 
as to prevent its members being taught that orthodox faith, and 
§§ 4 ) 5 the present chapter appear to quote from that MS some 
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farnbag, son of Farukhzsuf, the leader of the orth 
dox, about several significant questions that arc tl 
wonder of the moderns, which are like the friend 
words, spoken by him as to those of the ancie 
tribe 1 (had mon-ram&n) who call it really the 
Gjemara, which arc obtaining 2 a like wonder fi 
them openly accessible to him *. 

4. About the unswerving and co operating clue 
tainship of those forefathers who went in mutuall 
friendly command of troops, and the complei 
enclosure of that tribe within the military control < 
Bilkht-Narsih 4 . 5. About the disabling of vicioi 

habits and evil deeds, which are entirely connectet 
and of the heinous demon-worship and mischief wliic 


particulars regarding the siege of Jeiusalem by Nebuchadnezza 
From these circumstances we may suspect that Aifb-farnba; 
while collecting materials ioi his Dinka^/, had asked some Jewis 
friends what information their I\ISS contained icgai ding the ol 
Persians, as ihe two peoples had been in contact, more or les 
ever since the time of the Achaememan dynasty If he did s 
enquire, the Jew's would naturally search m the Talmud, in whic 
references to the Peisians still survive, though the text is n 
longer complete The question is, theielore, whether die MS 
whose name has been provisionally read Simra, can have ha 
any connection with the Talmud It will be at once evident t. 
any Pahlavi student that Pahl si may be lead gye equally wel, 
and that w f e have no better reason foi reading Simra than foi th 
Gy6mara, which has been put into the text, as a suggestioi 
that Alfir-farnbag w'as leally lefeirmg to the Gemaifi of th< 
Jews, the supplement to then commentary upon Scnptiue 
Whether this can be deafly proved remains to be seen, ant 
positive evidence seeing scanty. 

1 Or ‘congregation/ 0 Oi ‘including (\andig) ' 

3 Pahl. ‘mQorano ham-shkfip-vmdig info aubaj yehamumunig 
From which it appeals as if there had been a mutual interchange 
ot mfoimation between him and Ins Jewish fuends 

4 The Pahlavi form of Bu'/U-i-na^ai, or Nebuchadnezzai 
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are owing to them, through the ruler Kai-Lohar&sp* 
being sent, with Btikht-Narslh, from the country of 
Iran to Bet£L-Makdis - of ArClm, and their remaining 
in that quarter. 6. And the orthodox belief in the 
rude particulars of religious custom in the mutual 
deliberation of those of the tribe, the acquaintance 
with religion of a boor (durtistakd- 1), the difficult 
arrangements, and the enquirer doubtful of the reli- 
gion after the many controversial, deliberative, and 
cause-investigating questions and answers adapted 
to the importunities of that wordy disciple 1 2 3 * . 

7. About how the accepting of this religion by 
the prophets before Zarattot occurred*, how the pure 
and saintly ZaratfLrt of the Spltdmas came 5 , and who 
will afterwards come as bringers of the same pure 
and good religion hereafter" 8. That is, of the 
prophets, apostles, and accepters of the religion, 
there were they who accepted it concisely and com- 
pletely such as G&ydmarrf was, from whom came 
irregularly (durflstakd) suih as Mas) 6 and Sly&mak, 
H&dshang, T&khmdrup, Yim, Fr&fCtn, Man dsvilhar, 
the S&man, the Kay&n, and also many other leaders 
in those times 7 . 9. And their acceptance expressly 

at various times is produced for action, and thereby 
the adversity of the creatures is removed, benefit 


1 The father of K.it-Viftftsp (sec Bd XXXI, 28, 29 , XXXIV, 7 ) 
His expedition to Jerusalem is mentioned in Pahl Mkh. XX\ II, 
67, and by some Arab writeis 

2 ‘ The holy place,’ a title of Jerusalem 

8 Not identified From this point to Chap IV, 7, AtCir-farnbaij 

must have used the same authorities as the wutei of Dk. VII, 

but lie returns to the Gyemara in Chap IV, 8. 

1 Dk VII, 1, 7-40. 6 Ibid 41 ' “ Ibld 4 *- 

7 See the details in Dk. VII, 1, 7-40. §§ have been alread) 

liiinslated 111 Grundnss der iranischen Philologie, 11, 93-94 
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and prosperity are sought, the world is control'ed, 
and the creator and good creations are propitiated 


ClIAPTLR II. 

r In the pure light and equal to the archangels — 
collected together and reckoned together, since the 
original creation, and completely unmixed — Zara- 
tilst was spiritually fashioned and provided uncle- 
fectively for the acceptance and propagation of the 
religion in the world 2. And when he is sent for 
the manifestation of restrained saintliness (mdkih) 
and bodily substance, great gloryand radiance become 
as much discernible in him as the same had come 
into the posterity ofYimwho are P6rhshaspo 1 2 * , his 
father, and Dfik^aub J who is his mother ; and also 
while he is bemg born and for the duration of life, he 
produced a radiance, glow, and brilliance from the 
place of his own abode, that issued intensely and 
strongly, like the splendour of fire, to distant 
lands 4 . 

3. Also about the wizards and witches, tyrants, 
Klgs, and Karaps, and other miscreants who have 
produced outrage for him during his birth and child- 
hood, with desire for his destruction , who have 
manifestly come about his death or disablement, and 
even so far as those who have come into the visible 
assembly about the destruction of his glory and 
other causes ^/"helplessness 6 . 4. And also including 

the wolves and other wild beasts, to whom he was 

1 Dk. VII, ii, i, 2, 14-21, 36-42, 46, 47, Zs XIII, 4 

* Ibid. 13. 8 Ibid. 3-8; Zs XIII, 1-3 

4 Ibid. 56-58 , Zs XIV, 7. 

■ Dk VII, in, 5-14, Zs XVI, 1-7. 
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cast forth by those of Pdrushaspo's kinsmen who 
lucre wizards, and the kindred of those frequenting 
demon-worship, buL only as a test 1 

5. In like manner it is declared that , on accoun 
of Vohumand bung welcome to him, he laughed out- 
right at birth 2 . 6. His coming for conference Kith 

Auharmasrtf®, and owing to his accepting the religion, 
Aharman and many demons and fiends have come 
to him with exhibition of fear, offering of service, 
and the argument and entreaty of supplicants , and 
all these have returned from him disapprovingly, 
defeatedly, and confusedly, through the pure pro- 
clamation of his A vesta, the unique perfection of 
Ahharma^’s will ', and the indication of a prepared 
armament (virasto-zenih), a declared reward, a 
powerful sovereignty, and a way of injury to the 
destroyer 

7. Also the triumph of the sacred beings in the 
end, and the peculiarity of the joint control of the 
demons , how, before that, they rushed openly into 
the world and have dwindled, their bodily forms arc 
shattered "', and they are so converted into secret 
decay, that their supplicants, deceived and de- 
ceivers, became awful disputants through confession 
of it. 

8. And when, through completely accepting the 
religion from Auharma*rf, he came to the obedient 
king Kai-Vbtisp to attract those of the world, he 
exhibited glorious actions of many kinds and the 


1 Dk VII, ui, 15-19- Zs XVI - 8-11 

2 Ibid. 2, Zs XIV, 12, 13 

8 Ibid 60— iv, 1 , Zs XXI, 11— XXII, 13 
* Dk VII, iv, 36-41, 61, 62 
6 Ibid 42, 44-46) 63 
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smiting of demons and fiends ; and he openly spoke 
the thoughts of king Vuftasp and many of the multi- 
tude about hidden matters thus ‘ A person is 
possessing life only by destiny, and without his body, 
but with a like destiny, the person possessing life 
is restored , ’ he was also opposing many wizards, 
demon-worshippers, demon-consul ters, and those 
seduced by - deceivers who are awful disputants, 
y And this was the utteiance of those twelve stars 
whose names are those of the twelve zodiacal con- 
stellations, and the primitive learned of Bapel 3 , that 
have come to these, who are asking questions of the 
chief rulers of Kh van Iras, have to justify it , in the 
controversy, with the spiritual and material customs 
and rude observances which aie diversely manifested, 
onwards from the time of Yim the splendid ; and the 
evidence of it, discernible with him, was that of 
Vohumand, Ashavahurto, the fire, and some other 
good spirits \ 

io Afterwards, too, the estimating and weighing 
of the whole utterance of the religion of Atiha/'macr/ 
were held out by him to Vi^tSsp and those of the 
world, as very accountably a wonder; and further, 
too, he remained as it were more conflicting with 
fellow-disputants than lus own words opposing the 
fellow-disputants 

ii. Also when, through the effect of glory and 
the struggle/^ bang saved, every class of apostles 
and prophets and manifestation of tokens anc! such- 
like were, with certain and striking evidence, casting 
down blessings, even thereupon the obedient king 

' Dk VII, iv, 65, 71 

B has ‘ and demon-separatists (va-sheda-gviV/ak/in') ’ 

' LkV1I > ,v > 7 2 1 Ibid 74, 85, Zs XXIII 


7 
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Kai-Vistasp’s fear of the adversary of religion, and 
also other causes, arose, on account of which he 
was then accepting the propagation of the religion 1 , 
when its great glory and beauty 2 were seen by him. 
12. At first, Zarlr 3 , Spend-d&nf 4 , Frashoi'tar, and 
G&misp *, several of the realm who were noble, con- 
spicuous, and well-acting, the good and princes of 
mankind, beheld visibly the will and desirableness of 
AQharma^rflf and the archangels, and the progressive 
religion of the creatures, fit for those completely 
victorious (htiX>irag&ntg). 

13. Lastly, the seizure and capturing (girinisno) 
by the demons are beheld and watched , and they 
have remained opposing, owing to the number of 
ldolators competing wranglingly. 14. And much 
conflict and slaughter occurred, which arose purely, 
so that the mingling of the religion in the world 
proceeded 

15. There are also his pure new bringers and 
complete controllers of the same religion, Atish&dfar 7 , 
Atishe^ar-m&h 8 , and Soshcins 9 ; and through the 
complete progress of this religion of ACiharma^, all 
the good creatures become without disturbance and 
all-radiant 10 . 


’ Dk VII, iv, 87. 

2 K43 has var 4 zo, but B, omitling the first letter, has liflo, 
‘ praise ’ 

s A brother and commander-in-clnef of Vul&sp, killed in the 
battle with Ai^asp, see Bd XXXI, 29 ; YZ 54-56. 

4 A son ofVutasp, see Dk. VII, vu, 5, YZ 82-85. 

15 Two brothers, see Chap. Ill, 4 , Dk VII, vi, 1 2 , Zs. XXIII, 10. 
0 See Chap III, 1 7 Dk VII, vm, 55-ix, 13 

8 Dk. VII, ix, 18-x 10 8 Dk. VII, x, 15-xi, 5 

18 Dk VII, m, 6-11 
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Chapter III. 

1 . About that which is manifested as regards the 
propttiousness, forward intellect, and complete virtue 
of ZaratLtrt, it is openly declared that, accoiding to 
his explaining statements, there occurred such cocuts 
as the victory of Kai-VLvtasp and the Iranians over 
Ar^asp 1 2 and an army of Khy6ns and other foreigners 
of innumerable kinds, and details on' that subject, 
also other assistance of Vut^sp and those of the 
realm in other necessities. 

2. The killing of Zaratfut himself by Bra^/ro-resh - 
the Tur , the provision of a chariot by Srlto 3 of the 
Vlsraps ; and whatever is on those subjects 

3. Also, specially, matters in the times to come, 
each consecutively, when therein arrive devastators 
such as Alexander 4 , and the killer of Akre-khiranfo 5 * , 
Mahrkfls fl , Dahak 7 , and other devastators, extendei s 
of belief (viravism-valan) such as the Messiah 
(Mashikh), Mamh s , and others , periods such as the 
steel age 9 , that mingled with iron, and others, and 
organizers, 1 estorers, and introducers of religion, such 


1 Dk VII, iv, 77, 83, 84, 87-90, v, 7, this victoiy occurred in 
the thirtieth year of the religion, see Zs. XXIII, 8 
* Dk VII, v, 1 2 n 3 Dk VII, vi, 2- 1 1 

4 Dk. VII, vii, 7. 

5 Or Aghrera d (Av Aghrafiratha), killed by his brothei 
Frasiyai' or FrangiasijaL of Tur, see Bd XXIX, 5, XXXI, 15, 

2 0-3 2 

0 Dk VII, i, 24, ix, 3 7 Ibid 1, 26 

8 A heretic who flourished a n 216-242 , see D 1 IX, x\\i\, 13 11 

’ According to Byt II, 21, 22, the steel age was the tune of 

KhfisiS An6sh6rvan, and that mingled with non at the end of 

ZaratCbt’s millennium 
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as Artakhshatar 1 , Atiirpirf 2 , Khtisroi 3 , Peshyotan 4 * , 
Aushet/ar, Atishe^ar-mah, Soshans 6 , and others. 

4. The formation of custom, and the indications 
which have come to manifestation and will arrive at 
various periods , and the proclamation of these, too, 
by C&m&sp a , from the teaching of Zaratftst, is what 
he wrote, together with the Avesta and Zand, upon 
oxhides, and it was written with gold, and kept in 
the royal treasury 7 . 5. And it was from it the high- 
priests of the rulers made many copies ; and after- 
wards, too, it is from it that it happened, both to the 
less intelligent and the corrupters, that they were 
introducing different opinions and different views 


Chapter IV. 

1 About the selectncss and perfection of the race 
of Ir&n, that is, how the destroyer and the mingling 
of defects came into the creation, first into the dis- 
tribution of the race [of mankind] 8 * * * from the children 
of Siyimak ", and good intellect, good disposition, 


1 A?fifoshfr Papakdn (a.d 226-241), the founder of ihe SdsAman 
dynasty 

2 Son or Mdraspend, and prime minister of ShahpGhar II 
(a d 309-379) 

8 An 6 sh£rv 5 .n (a d 53 1— 5*78) 

4 A son of Virlttsp and immortal ruler of Kangdes, see Dk VJI, 

IV, 81 

8 See Chap II, 15 6 See Cha P IT - 12 

7 Tins was the onginal Avesta prepared by ouler of Vutasp, as 

stated in the last chapter of Dk III, § 3 (see S B E , vol xxx\ 11, 

p. xxxi) 

* B omits the words in brackets. 

* Son of Masye, called Samak in Dk VII, 1, 15. 
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proper affection, proper praise, proper modesty, 
observance of hope, liberality, truth, generosity, good 
friendship, and other capability, glory, and proper 
duty are more particularly included for Fravak '.and 
again altered for frontier peoples. 

2. Such-hke goodness and glory, again, through 
selection from a promiscuous origin — even till the 
coming on of various new contaminations, from the 
demons, among the children of Fravak — were for 
Haoshang and Vadgererf*. as Hashing through 
supeuor glory -was ruler of the world, and Vaegerenf 
through provincial government (dahyukanih) be- 
came the cultivator and chensher of the world , and 
their well-destined descendants 3 aggrandized the 
race of the monarchs among the well-born provincial 
governors (dahytik&n). 

3- In union, such-hke glory and goodness pro- 
ceeded, mutually connected, in various ages as settled 
by the annals (m&rAgan), and the frontiers of Atiir 4 
are penetrated , also in various annals there were in 
succession such men as T&khmorup, Yim, Fret/un 
the Aspigan, and AirlZ’ of Iran, the progenitor of 
M&nus, Manife-khvarnar, and M£nujv6ihar 5 . 

4. And, besides including this one, who was a 
monarch of superior glory, and other monarchs such 
as are also in the same race 6 , the Kayans 7 were 


1 Son of Siyamak, he was progenitor of the fifteen undeformed 
races of mankind (see Bd XV, 25, 30, 31) 

! VI *’ ’’ 16-18 3 K43 has ‘children ’ 

Probably Assyria, but it is possible to read atval as Ar. 
a/val, and to translate 'ancient frontiers' 

8 For the foregoing names see Dk VII, 1, 19-30, n, 70 
4 Such as Afizdbo in Dk VII, 1, 3 , 

3,/ 40 ° m -Kobkd to Kai-Khflsro, as stated in Dk. VII, 1, 
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chosen. 5 Even thus, as regatds the Kajans, the 
annals have always to consider him who is monarch 
as the right one, who is a fellow-descendant of the 
lineage, and in whom the glory is residing. 

6. The creator Aftliar mazd has informed N£ry6- 
sang l 2 , his own reminder, that a similar instance is 
the supreme Zaratfotship, and the gloiyof the reli- 
gion due to the same; also many other reasons, 
which arc recountable, are declared in the Avesta, 
indications known only to an Iranian person of the 
best lineage. 7. And this, too, he has said, namely . 
‘Great glory and goodness of this descnption a/e 
appropriable by the same race, and arc even now - 
visibly manifest’ 

8. About what arc the requiiements of the tribe 
of those who call this really their Gyemara and how 
they arc effected by our acquaintance with revelation, 
that is, by much recitation of it , only, several occa- 
sions (y&var i-hand) are necessary in these times. 
9. Also action and precaution are possible for them, 
and among the actions and precautions one is to 
assume more especially law and custom, and what- 
ever was perverted by us and again made true ; and, 
as to those taught, several persons who me intel- 
lectual, seeking means, and friends of the soul, have 
come to teach complete delusions to them ; also for 
the same tribe and whomever it is proper to teach, 
when it is necessary for them, even a worldly 


1 The usual niessengei of Auha/masr/, see Dk VII, iv, 84, 85 

2 B has ‘even anew,’ by writing Levan back waids, winch 
converts the woid inlo na\ak Fiom Chap I, 7 10 this point, 
the compiler could have found very little of lus materials in a 
Jewish MS, excepting such as had been recentl) obtained from 
Pei sian sou ices. 

[ 47 ] 
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priestly authority is guiding for that same tribe, 
because he has come l . 


1 It would seem that the tribe professed a different religion, bui 
one that bore some resemblance to the Parsi faith m certair 
essential particulars The remaining five-sixths of Dk V an 
devoted to a miscellaneous collection of religious subjects, resem 
bhng a Rivayat 
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Chapter XII. 

r. About the coming of the religion at a given 
time being a resemblance such-like as the birth of 
a child through two united powers, which are the 
reception of semen by females in procreation, and 
delivering it back to the fathers, and a period of 
struggling and intermingling, especially by two 
means a monarchy with 2 * * 5 religion of the same 
tenets {ham-v&>6-den6ih), and the existence of 
similar tenets to those of the monarchy in the 
custom of the religion. 2 . The religion of the 
Masv/a-worshippers, when the period of material 


1 ZtW-spatam was Dasttir of Sirkan, about thirty parasangs 
south of Kirman, in a. d 881 At a later date, piobabh about 

a d 900, he compiled three senes of Selections, from religious 
texts then extant, and these have been preset \ed b} the Parsis in 

the same MSS. as contain the D.Wistan-t Dinik (see the Intro- 
duction) The first eleven chapteis of this tust senes of Selections 
have been already translated in S. B E, vol. v, pp 135-186, as 
they reler to some of the subjects detailed in the Bundahu- The 

remaining chapters are heie translated, except the last which relers 
to the Nashs and Gaihas, and will be found m S B E , xol xxxvn 
pp. 401-405 The MS authorities lor the text aie K33 and T 
(see p 2 and Introduction) 

5 T has ‘ devoid of’ 
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organization is being converted again into a spiritual 
nature, became manifest on the earth, first through 
Spendarmaa? 1 and afterwards through Auharma^, 
like the reception of a child by mothers and de- 
livering it back to the fathers. 

3. The manifestation of the religion through 
Spendarmatf was at that time when Fr&siyaz> 2 kept 
back the water from the country of Iran, and 
brought the water again , in damsel form she was 
a speaker for its manifestation, in reply to foreigners, 
at the house of Minfl^ihar 3 * * 6 * , the monarch of the 
country of Iran. 4. She was also dressed, and -wort 
radiant clothing which shone out on all sides for 
the length of a H&sar*, which is a distance, like a 
Parasang ; and, tied on her waist, she wore a goldeh 
sacred girdle which was the religion of the Mastfa- 
worshippers itself. 

5. As to the belt of the religion, it is that to which 
are connected the thirty-three fetters upon the thirty 
three sins 8 , according to which all sin is divided , sc 
that (kh) the damsels, by whom the tied sacred girdle 
of Spendaz'madf was seen, have become impetuous 
(taftigG) after that for a tied girdle, on account ol 
its seeming beautiful. 

6. And this was the motherhood which is suppliec 
through Spenda^maaf, as a gift, in the year 52^ 


1 The female archangel who has special charge of the earth an< 
virtuous women (see Dk. VII, 11, 1 9 n) 

* See Dk. VII, i, 31 ; and regarding his irrigation canals, se 
Bd XX, 17, 34; XXI, 6. 

s See Dk. VII, 1, 29. 

* A thousand steps of the two feet, or Roman mile ; see Be 

XXVI, 1. 

6 Thirty sins are detailed in Mkh. XXXVI, and thirty-three goo 

■works in XXXVII (see S. B. E., vol. xxiv, pp. 71-75) 
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organization is being converted again into a spiritual 
nature, became manifest on the earth, first through 
Spendarmatf' 1 and afterwards through Auhanriaza?, 
like the reception of a child by mothers and de- 
livering it back to the fathers. 

3. The manifestation of the religion through 
Spendarmatf was at that time when Fr&siyay 1 2 kept 
back the water from the country of Ir&n, and 
brought the water again , in damsel form she was 
a speaker for its manifestation, in reply to foreigners, 
at the house of Manfij^lhar 3 , the monarch of the 
country of Iran. 4. She was also dressed, and wore 
radiant clothing which shone out on all sides for 
the length of a H&sar 4 , which is a distance, like a 
Parasang ; and, tied on her waist, she wore a goldeti 
sacred girdle which was the religion of the Masnfct- 
worshippers itself. 

5. As to the belt of the religion, it is that to which 
are connected the thirty-three fetters upon the thirty 
three sins B , according to which all sin is divided ; sc 
that (kfi) the damsels, by whom the tied sacred girdle 
of Spenda^marf was seen, have become impetuou* 
(taftigo) after that for a tied girdle, on account o 
its seeming beautiful. 

6. And this was the motherhood which is suppliec 
through Spendannaaf, as a gift, in the year 52! 

1 The female archangel who has special charge of the earth an 
virtuous women (see Dk.VII, u, 190) 

s See Dk. VII, 1, 31 , and regarding his irrigation canals, se 
Bd XX, 17, 34; XXI, 6. 

3 See Dk. VII, 1, 29. 

4 A thousand steps of the two feet, or Roman mile , see B( 
XXVI, 1. 

1 Thirty sms are detailed in Mkh XXXVI, and thirty-three goo 
works in XXXVII (see S. B. £., vol. xxiv, pp. 71-75) 
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before Zaratftst came out to his conference 1 , which 
is one of their statements from the annals ot the 
religion in a manuscript of the ancients.^ 

7 The name of ZaratCtrt is also cited on the 
earth at 300 years before his conference 2 . 8. For 
Iran, at the supplication even of the P nests £ *e 
land, and for the sake of the pacification of a dispute 
arisen, AflharmaW produced a great ox, by whom 
the boundary of Iran next to Tftrin was intimated 
bv pawing with his hoofs, and he was kept in a jungle. 
0 Whenever contention arose, the boundary was 
fully made known by that ox, until it was the wish 
of Kat-Os to take, fully covetously, a portion of the 
land of T ft rein back into Itftn, and he saw that the 
ox is about to act very ill-naturedly, because : it - was 
not besought with forms which were prescribed 
it, where a boundary was intimated by it . 

10 There were seven brothers, and he w 


1 If this commit to conference *ith the spirits be ‘the coming of 
the religion,’ m the thirtieth year of Virtasp's 

to Bundahu chronology, thes ^ Mdn(ljHhar . As any 

twenty-eight years befo £ accession would disturb the 

alteration in the date of MinC^ihars ac some 

millennial arrangement of Bd XXXIV it » P ^ ^ ^ 
copyist has miswritten the ciphers, and g 

?- f r - ™ 

yea™ belor, ■ the eomtng ' 0 “ XT'lplSe- 

.oosero.,0 , T < 

c h;P xiv .A £ 

,0 tor original position, as determined b, the meaning 

”? T has ‘by that ox.’ Th.s legend » also told in Dk. VII, », 
62-66 
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the seventh was called Srito 1 2 the Seventh, tin 
largest in body and elite! in strength, belonging t c 
those instructed in many subjects for Kai-Us, am 
he was among his princes. 1 r . Kai-t)s summonec 
fnm into Jus presence and ordered him thus . ‘ Gc 
and kill that ox in the jungle 1 ’ 

12 Srito went, and the ox whom he wished to 
kill expostulated with him, in human words, thus 
‘ Do not kill me 1 for though thou canst kill me, he 
whose guardian spirit is in the Horn, the oeath- 
dispellei, mill also become manifest on the eaith, Ju 
whose name is Zaratfi-st of the Spitamas and will 
proclaim thy bad action in the world. 13 And the 
distress in thy soul becomes such as is declared in 
revelation thus “As it occurs to him, so it does to 
Var/ak ’, when they mention his iniquity,” and thy 
death becomes the like and, owing to death, it is 
mixed up with hers (that is, owing even to hers is 
the death of Srito).’ 

14. When those words were heard by him, Srito 
turned back, and went again to Kai-Os , also by his 
manner, and even apart from this, he stated * what 
the ox had spoken with awfulness, and also thus: 

1 Siito, the seventh son (compare Dk VII, 11, fij), is not easy 10 
identify He could not hate been TI111U the father of Keiesaspa, 
because this Thuta the Samnn is said to have been a thud son in 
Pahl Yas IX, 30 (Sp ). He may have been Siito of tile Visraps, 
whose soul visited Vutasp in the latter part of his icign, about 330 
(■ears later, regarding which a legend is related in Dk VII,' vi, 
2-1 1, and again mentioned in Dk V, m, 2 , but thcie is a want of 
coi responding details lot identification 

2 This is the citation of his name mentioned in 7 

J The mother uf Dahak whose iniquity is considered as equal 
to that of the e.il spun, see I)il LXXII, 5, Dk IX, x, 3 

T has ‘ a'so by his manner he intimated and separately 
stated.' 1 
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‘ I am more desirous than any one who is in the 
earth created by righteousness, that you should now 
order destruction for the ox.’ 

15 And Kai-Cs uttered Ins will, with the con- 
viction of superior wisdom, thus : ‘ It is not certain 
whether he whose guardian spirit is in the Hdm, 
the death-di^peller, is himself, or not , and if he be, 
and be born *, whether he will become manifest, or 
not , ’ and he commanded with severity, thus : ‘ Go 
and kill it 1 2 ’ 

16 And Srito spoke thus ‘ It is not that I am 
without strength to kill, because its repneval by me 
was owing to its remonstrance, mentioned to me, 
that a high-priest is to arise V 

1 7. So it is declared thus, in another revelation 
(den6 zagai) 3 , when the T Iranians were backward 
m heart, Kai-Cs spoke thus: ‘Go out to a certain 
jungle, in which dwell many chiefs of the witches, 
and they will cut thee up without any striving of 
heart ’ 

18 And Srito went up to the jungle, where many 
witches saw him, who kept their jaws open, and they 
spoke about the handsome man thus : ‘ Slay and do 
not spare 1 ’ 19. And compassion having gone out 
of his heart, he went back to the other jungle and, 
with Ins fist, he broke the back of the ox in three 
places , and the ox, awfully convulsed (.ykifto bar- 
hamako), kept up an outcry. 

20 After the slaughter of the ox, owing to its 
convulsed state which was heard by him, the 


1 T omits ‘ and be born ’ 

2 The misplaced fulio, which begins with § 8, ends here, bul it 
is not quite certain that a few lines ot text are not still missing 

3 T has * at another time (£en zagdi) ' 
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remembrance of it then became grievous to Srito 
and he went back to Kai-Os, and informed him ho\ 
it was, and begged him that he should finish off b 
slaying him ’, because his life was not desirable. 

21. Kai-Os spoke thus ‘ Shall I slay thee, fo 
it was not designed by thee? ’ 

22 And Srito spoke thus ‘ If thou wilt not sla 
me, then I shall slay thee.’ 

23. Again Kai-Os spoke thus: ‘Do not tho 
slay me, for I am the monarch of the world.’ 

24. Srito continued his discontent, until Kai -0 
ordered him thus : ‘ Go out to a certain jungk 
because a witch in the shape of a dog is in it, an 
she will slay thee.’ 

25. Then Srito went out to that jungle, and th? 
witch in the shape of a dog was seen by him ; afte 
he smote the witch, she became two , and he coi 
stantly smote them till they became a thousand, an 
the host (giralo) of them slew Srito on the spot. 


Chapter XIII. 

1. About the glory of Zaratart becoming manife 1 
even before his birth, it is thus declared, that fort} 
five years before the time when ZaratfLrt came 01 
to his conference 2 , when Freno gave birth to th 
mother of Zarattist 3 , whom they called Dfiktfak, 

1 T has ‘ that he should command the slaying of him.’ 

2 That is, forty-five years before he was thirty years old (& 
Chap XXI, 1-14). 

s It js necessary to translate in this manner, to agree with D 
VII, 11, 3, but the text, which is ambiguous, runs as follows - 
‘ amat Frenog (Freno-i ? ) ZaratO.it am, zyaian DOkrfakog karitunt 
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came down from the endless light, in the manner of 
fire, and mingled with the fire which was before her ; 
and from the fire it mingled with the mother of 
Zarattist *. 

2. For three nights it was manifest, to all passers- 
by, as a species of fire in the direction of the house, __ 
and passers on the road always saw great radiance. 

3. Also when she became fifteen years old, the radi- 
ance of that glory which was in her, was even such 
that, on the path she was walking along, its bright- 
ness was then shed by her 2 . 

4. About the combination of Zarat&st, whose 
guardian spirit is reverenced; that is, his guardian 
spirit, in the H6m, and his glory are given the cow’s 
milk, by his father and mother drinking it up 3 , and 
his spiritual life (ahv6) came into the combination, 
as was proclaimed by his statements in the manuscript 
about the Guidance of the Ceremonial *. 

5. About the backward connection of Zarathrt 
with Ahharmasrf, through the two who are Yim, the 
best of the worldly existences, and N£ry6sang of the 
spirits. 6. The enumeration of the lineage of Zara- 
tCist is Zarat&rt, son of Pordshaspo 6 , of Purtaraspo, 


zerkhunto ; ’ which might also be translated thus ' when Freno, 
the mother of Zarath.rt, whom they called Dfika'ak, was born.’ 
This Freno, whether mother or daughter, does not seem to 
correspond with any Freni mentioned in the Avesta. 

1 See Dk VII, 11, 2, 3 * Ibid 7, 8 

’ Ibid. 46, 47 

4 Not identified, but probably like the Nirangislan 
6 This genealogy was, no doubt, derived originally from the 
same source as that in Dk VII, 11, 70, but there are several 
variations, especially in orthography, which are here preserved, 
unless clearly copyist’s blunders. The names marked with an 
asterisk arc written in P&zand. 
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of Ahurvart'^sp6, of Hae/Waspo, of A'ikhshnu.?, < 
Paitiraspd, of Are^a^/ar-d*, of Kharedhar 1 ', of Spit, 
man, of VaedPto, of Ayazem, of Frii, of Arif 1 ', t 
Durasrobd, of ManuiZihar, of Manot-khurnar, c 
Manilf-khurnak, whom Neryosang the messengt 
of Auharmacn? brought , and whose mother w r < 
Vizag, daughter of Aryag, of Sritak, of Pi talc, < 
Frazfuak, of Zusak, of Fraguzag, of Guzag, dauoJiti 
of AiriZ, sou of Fredun of the Aspigans to the tot 
of ten Aspigans, of Yim, of the Vivang,has, of tl 
A yang, has, of the Anang,has, of Hdshang, of Frava 
of Siyamak, of Masiyd, of Gtiyomarc/. 


Chapter XIV. 

r. About the wonderful striving of the fiend f< 
the destruction of Zaraturt. 2 When it becan 
near to his birth, the Fever demon, the Pain demo 
and the Wind demon of Aharman, each one wi 
150 demons, have come out to kill Zaraturt, a) 
from his spirit they have gone forth to his mothe 
3. And she is hurried from there by Fever, Pai 
and Wind , and at the distance of one league (par 
sang) there was a wizard, Impudent (Storied) , 
name, who was the most medical of wizards , in hoj 
of practice he stood up from his seat, as she sloppr 
in her progress 

4- A messenger of Afiharmacrnf uttered a c 
Lhus . ‘ Do not go to a wizard 1 for they are n 
healing (beshazmi^ar) for thee, but go back 
the house, wash thy hands on the morrow with cow 
butter held over the fire, also burn (tdpb) 1 firewoi 


1 T has ‘consume iyiddzh) ’ 
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and incense for thy own self and thy progeny which 
is in thy womb/ 5 . And she acted accordingly and 
became well 1 2 ; and the co-operators of the demon, 
and those of equal power, who had not obtained 
their remedy from her body, are again exposed q and 
spoke thus : ‘ On account of the existence of fire 
from all sides we have not succeeded , it is a help 
for every one who is her friend more than opponent , 
therefore it was not for us, because of the power 
within her/ 

6 . The same night as she gave birth, Aharman 
selected commanders and arrayed his champions 
(gtird); there are some who are with one thousand 
demons, and there are some who are with two 
thousand demons ; pursuing and attacking they have 
contended. 7 . The opposing stand of the sacred 
beings 3 , especially of the glory itself at the family 4 
fire, was manifest at that birth , and for its splendour 
and brightness (pa^roko), settled opposite a distant 
place, they have then found no remedy. 

8 . At last, Aharman sends Akbmano 5 on, and 
spoke to him thus : 4 Thou canst be very spiritual, 
who canst be most intimate; thou canst go with 
deceit into the mind of Zaratust, and make him turn 


1 Compare Dk VII, 11, 53-56* 

2 T has 'and all the co-operators who had entered her body, 
and those of equal power who had reached them, returned helpless 
from them ' 

3 Thus summarized in Dk VIII, xiv, 2 —‘Also about the 
arrival of both spirits, the good one for developing, and the evil one 
foi deslioymg, the victory of the good spint, and the rearing of 
Zaratust ’ The ‘ leanng’ is continued in Chaps XV-XX 

4 Assuming that stands for dfw/ak. 

B The archdemon of ‘evil thought' (Bd XXVIII, 7) and special 
opponent of VohQmand, the archangel of 1 good thought. 



I 4 2 


SELECTIONS OF ZAD-SPARAM. 


his mind to us who are demons.’ 9. And Atahar- 
n\a.zd sends Vohumano on against him ; Akomand 
advanced to the front, and had come forward to the 
door, and wished to go inside. 

10 Vohftmand schemingly (/{’irakogarihd) turn- 
ed 1 back, and exclaimed to Akdmand thus: 'Go 
inside!’ 11. Akdmano imagined thus: ‘ There is 
nothing to be accomplished by me of what was 
mentioned to me, for Vohftmano has gone back. 1 

12. And Vohumand went inside, and mingled with 
the reason (vcirdm) of Zarathst, and Zaratust laughed 
outright 2 , for Vohumano is a gratifying spirit. 

1 3. Also seven wizards 3 4 were seated before him 
and owing to the light in the dwelling, his having 
laughed at birth was conveniently seen, which is 
opposed to the habit of the rest of mankind who crj 
out at birth and are quite terrified. 

14. Also, at the same time of birth, he authori 
tatively accepted the religion from Ahharma^, a 1 
it is stated in revelation, that he spoke at birth thus 

‘ As is the will of the spiritual lord (ahv6) mays 
thou be who art the officiating priest (z6 to) (that is 
mayst thou be the leader of the creatures) V 

15. As Zaratilrt, on account of his worldly body 
spoke with a worldly voice, Aftharmasaf spoke d 
reply to him, on account of the spirits, thus : ‘ S< 


1 Assuming that sto stands for vajto 

2 Compare Dk. VII, in, 2, V, 11, g. This laughing is nc 
mentioned in Dk IX, xxiv 

3 ‘Seven midwives’ are mentioned in Dk VII, 111, 2 

4 This is one form of the PahUvi Ahunavair (see Dk. IX, xxi 
4). At this point the text in the MSS is intenupted by tl 
erroneous insertion of Chap. XII, 8-16, the contents of a loose fol 
in some former copy, which have been restored to their origin 
position in this tianslation. 
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mayst thou be the priestly authority (rad shae), and 
so mayst thou be virtuous, owing to whatsoever 
righteousness occurs; and I confidently proclaim tkce 
righteous (that is, I am thy controller) 

16. Another day, Portishaspd went and enquired 
of the wizards who kept in front at the place, thus . 
‘ What is the cause when infants cry out at birth, 
beyond that which occurs when they laugh out- 
right 2 ? ’ 17. And they replied thus : ‘ Because 

those who are made to cry have seen mortality as 
their end, and those having laughed have seen their 
own righteousness.’ 


Chapter XV. 

x. About the brothers who were a band of 
opponents of Zaratfirt. 2. The Karaps and Atisikh- 
shes 3 4 were brothers’ sons, and have become the 
devastation (gistdragih) of the Iranians; the 
devastators of the Iranians (£rSnin) were from 
Kokhare^ *, and Kokharea' was born from Adshm 
and Mindrak, the sister of Mand^ihar 5 . 3. At the 

place where Zaratdst was born, five brothers have 
been, whose names were BrcU/-rdkhsh, Brarf'-rdyrin, 
BrSrf-rdsh the Tdr, HazS.11, and Vadast®. 4. Their 

1 Compare Dk IX, xxiv, 4. 1 Compare Dk VII, 111, 24, 25. 

* Av ‘ Karapa Usikhsh-ia’ of Yas XLIV, 20 c; the KavS, 
a third class of pre Zoroastrian pnests, is also mentioned ibid. 20 d. 

Compare Dk VII, 11, 9 n. 

4 Av. Ka^aredha, Yas LX, 6, 7 (Sp) where it is translated 
by kastir, ‘ dimmisher, devastator,’ of whom it is here said to be 
the father , see also Yt. Ill, 9, 12, 16. 

* Compare the legend of ihe descent of the ape and bear from 
a demon and Yimak, sister ofYim, in Bd. XXI 11 , 1. 

* As these names do not occui in the Avesta, their pronunciation 
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brotherhood of five— of which the middle one was 
Brart'-resh the Tflr, who became more of an adver- 
sary of ZaratuJt — was a semblance of the brother- 
hood of five who were sons of Porushaspo, of whom 
the middle one was Zaratiurt 

5 Of the four brothers of Zarathft, the names of 
the two before Zaratiurt were RatiUtar and Rangh-ftar, 
and of the two after him Not/ariga and Nivedbr . 
6 The middle position of ZaratCurt is for the reason 
that he is so produced at that time, as an inter- 
medium of the early narrators and the later narrators, 
that three millenniums came before him and three 
after 7. So that he has prescribed to the creatures 
in what manner he would teach the ancients as to 
what had occurred, and in what manner it is also to 
be done as legards what will occur, as is stated in 
the Gathas 2 thus ‘ Both those I ask of thee, 
O AuharmasM?! even whatever has happened till 
now, and whatever shall happen henceforth ? ’ 


Chapter XVI. 

1. About the trials (ahzmiyii'no) which occurred 


has to be guessed so as to give a probable meaning to the Pahlavi 
spelling The wilting of ihe last name is complicated, it is written 
•i 01 and $ in the two MS authorities, which forms can be most 
obviously lead Vasam and Saman, but Saman can also be read 
as the Z\Sri.r yad 4 =dast, ‘ a hand,’ this leads to the conclusion 
that the original name undetlies the form Vadast, and this is 
confirmed by the name of the Karap VaSdvdut written at full 
length m Dk VII, iv, 21-24 See ibid 11, 9 n 

1 These bi others seem unmentioned elsewhere, and the existence 
of the elder two would imply another mothei. The pionunciation 
of the names is guessed 
- 1 ’ahl Yas. XXXI, 14 a. 
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to him whose practice was lawful, and the signs of 
prophecy that are seen therein, it is thus declared, 
namely ; ‘ Another day, when the child had been 
born, P6rhshasp6 called one of those five brothers of 
the race of Karaps, and spoke thus • “Fully observe 
the marks and specks of my son Zarathit.” ’ 

2. The Karap went and sat down before Zaratfist, 
and the head of Zaratfot was thereupon severely 
twisted by him, in order that he should be killed ; 
but he, being fearless, watched the wizards whose 
terror was distressing 1 . 3. As it was in those ten 

nights for hospitality, Atihanna^ sent Spendarma^, 
Ar£dvisftr, and An/al-fravan/ 2 down to the earth, 
by way of female care ; thereupon no variation 
occurred to the child, and, further, the hand of that 
Karap was withered 3 , and that wizard demanded the 
life 4 of Zaratfist from Porbshaspo for the harm from 
him, which sprang upon him-sv^from his own action. 

4 At the same time P6rushasp6 took Zaratfi^t, 
and gave him to the Karap, that he might do with 
him according to his own will. 5. He seized him 
and threw him out, at the feet of the oxen who were 
going on a path to the water; the leader of that 
drove of oxen stood still in his vicinity, and 150 oxen, 
which walked behind it, were kept away from*'him 
thereby ; and PdrAshaspd took him, and carried him 
back to the house 5 . 

6. Also the second day, the Karap threw him out 


1 Assuming that vdshtg stands for v6shig=b§shtg 

2 The three female spirits that represent the earth, pure uater, 
and guardian spints, respectnely. 

3 Compare Dk VII, m, 4-7 

4 Assuming; that the MS d£n6 stands for^dn. 

6 Compare Dk. VII, m, ir, 12. 

[47] ^ 
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at the feet of the horses ; and the leader of the 
horses stood still in the vicinity of Zaratfirt, and 
1 50 horses, which walked behind it, were kept away 
from him thereby ; and P6rdshasp6 took him , and 
carried him back to the house h 

7. Also the third day, firewood is gathered 
together by the Karap , and ZaratiVt is deposited 
on it by him, the fire is stirred up by him, yet with 
the same result (ham-btin-i/£), the child is not 
burnt by it, and those marks, which existed and 
were made upon him, were a preservation from it 2 . 

8. And the fourth day, he is thrown by the Karap 
into the lair (ishy&nako) of a wolf, the w r olf was 
not in the lair, and when it wished to go back to the 
den (sfir£kS), it stopped when it came in front of 
some radiance, in the manner of a mother, at the 
place where its cub was. 9 In the night, Vohtjmano 
and Srosh the righteous brought a woolly (ktirti- 
rako) sheep with udder full of milk into the den, 
and it crave milk to Zarattirt in digestible draughts 

..1 daylight \ 

jdwu, uic mother of Zaratfi-Jt went to 
le expectation that it would be 
g a skeleton out of the den, and 
ime out and ran away; his mother 
"■s the wolf, and she spoke thus : 
jred to repletion , mayst, thpu 
CUU UJl t 1UJI v-vu »* ithout it!’ 11. She went farther, 
and when she saw Zarattirt quite safe, she then took 
him up and spoke thus : ‘ I will not give thee to any 
one during life, not though both the provinces of 
R&gh and N6rthr should arrive here together 

3 Ibid 9, 10. 

* Ibid. 18, 19. 


1 Compare Dk. VII, ni, 13, 14. 
* Ibid. iS-Jl; V, ii, 4. 
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at the feet of the horses ; and the leader of the 
horses stood still in the vicinity of Zaratfot, and 
i S o horses, which walked behind it, were kept away 
from him thereby ; and P6rftshasp6 took him, and 

earned him back to the house 1 . . , 

7 Also the third day, firewood is gathered 
together by the Karap , and Zarat^t is deposited 
on it by him, the fire is stirred up by him, yet with 
the same result (ham-bhn-ii), the child is not 
burnt by it, and those marks, which existed ana 
were made upon him, were a preservation from it 2 . 

8 And the fourth day, he is thrown by ike Karap 
into the lair (ishy&nako) of a wolf, the wolf was 
not in the lair, and when it wished to go back to the 
den (sftriko), it stopped when it came in front oi 
some radiance, in the manner of a mother, at the 
place where its cub was. 9 In the night, Vohhmanc 
and Sr6sh the righteous brought a woolly (kftrft- 
jako) sheep with udder full of milk into the den 
and it gave milk to Zarattirt, in digestible draughts 
(guv&rako guv&rak5), until day light \ 

10. In the dawn, the mother of Zarath-st went tc 
that place, in the expectation that it would be 
necessary to bring a skeleton out of the den, anc 
the woolly sheep came out and ran away; his motfiei 
supposed that it was th,e wolf, and she spoke thus 
‘ Thou hast devoured to repletion , mayst thpi 
endure for ever without it ! ’ 1 1. She wenf'farther 

and when she saw Zaratfljt quite safe, she then tool 
him up and spoke thus : ‘ I will not give thee to an] 
one during life, not though both the provinces o 
R&gh and N6r/ar should arrive here together 4 .' 

1 Ibid 9, 10. 

* Ibid 18, 19. 


1 Compare Dk. VII, 111, 13, 14 
* Ibid, ig— 1 7 1 v « 4 - 
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1 2. Because these princes were among the spiritual 
from two provinces which are in Atur-paabkan, such 
as are at sixty leagues (parasang) from Afist, 
Zarathst arose from Ragh, and Vjstasp from Not/ar 
13. And of these two provinces, Ragh was according 
to the name of Kriko, son of Dur£sr6b6, son of 
Manhr/iihar 1 , from whom arose the race of Zarathrt , 
and hhWar was according to the name of Not/ar, 
son of Manur/dhar, from whom arose the race of 
Vistasp. 


Chapter XVII. 

1. These were his tokens at birth . — One day, 
one of those five brothers of the Karaps saw 
Zarath^t, and he looked a long while upwards, 
downwards, and on all sides around 2 . 

2. Porhshaspo enquired thus : ‘ What was there 
when thou lookedst upwards, what when thou 
lookedst downwards, and what when thou lookedst 
on all sides ? ’ 

3. And he replied thus, namely : ‘When I looked 
upwards, it was for this reason, when I saw that our 
souls 3 that go up to the sky, will go up to the best 


1 Compare Chap XIII, 6 , Dk VII, 11, 70 

a Compare Dk VII, 111, 27-30. 

8 Assuming that the MS. gad<f, ‘glory, or destiny,’ has lost an 
initial n, with which it was originally msmif=Chald NDKO ‘the 
soul ; ’ as the copyists have not been aware of the existence of this 
Zvaru equivalent for r u b a 11 , ‘the soul,’ for some centuries, it has 
been altered into gad if, by the omission of its first letter, in nearly 
all but the very oldest existing MSS , such as K20 and M6 in Bd. 
XV, 3-5, and even there the medial m is really missing, though 
apparently existing in the final d, the irregularity of using s for sh 
is common in Pahlavi. 
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existence \ owing to the words of this soul of man- 
kind. 4. When I looked downwards, I saw that, 
owing to the action of this one, the demon and fiend, 
the wizard and witch become buried below the earth, 
and fall paralyzed back to hell. 5. And when 
I looked on all sides, I saw that the words of this 
one will extend through the whole earth , and when 
they have become as the law of the seven regions, 
each person is kept clothed with a robe (kapdh) 
of seven skins, in which the glory of the seven 
archangels has arisen.’ 

6. And Bnhf-rukhsh the Ttir went forth ; when 
he went to the right side (arako), Zarattirt hastened 
away to the left, and when he went to the left side, 
Zarattist hastened to the right, and he is thereby 
concealed from Brart'-rftkhsh the Tftr, who has not 
met with him. 


Chapter XVIII. 

1. About his diverse want of participation (gvtd 
akhv^jfh) with his parents this also is declared, 
that the demons, at an assembly of wizards, pro- 
duced an outcry for a conference (ham-vi/gd 
l&yisno) thus ‘ That son of Porfishaspd is sense- 
less and foolish and secretly corrupted ; no one, 
man or woman, will consider or accept him as 
exalted ’ 

2. The tidings came to Pdrhshaspd, and P6rG- 
shaspd spoke unto Zaratfirt thus ‘ I thought that 
I had begotten a son who would become a priest, 
a warrior, and a husbandman, and now thou 


1 The ordinary heave 1, see Dd. XX, 3. 
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wouldst be foolish and secredy corrupted ; thou 
shouldst proceed to the Karaps, so that they may 
cure thee] 

3. ZaratOst gave answer thus : 1 1 am he that is 
thy son, a priest, warrior, and husbandman.' 4. And, 
by command of P6rfishasp6 he harnessed two 
horses to a chariot (var^inS), and he went with 
Pdrfishaspd. 

5. When they came to the place according to the 
decision of Portishaspd, into the presence of one 
Karap of those said five brethren, that wizard took 
a cup and made water, and spoke thus : ‘ This he 
should drink who is a son of thine, so that he may 
become well , ' and he acted with this conviction, 
that so he would change to the same nature as 
theirs. 

6. Zaratfirt spoke to P6rftshasp6 thus : ‘ Thou 
mayst give it back to him who is thy protector and 
high-priest ; ’ and he arose (ikh&gl d ) 1 and went 
back to their place. 

7. On the way, Zarattot gave their two horses 
water, on account of their thirst ; and he thought 
thus : ‘ Unprofitable was my going to the residence 
of the Karaps, except in this manner, when, through 
giving water to the horses, my soul was then 
expanded.’ 


Chapter XIX. 

1. About his interfering talk (andarg-gdbiindlh) 
with the iniquitous, this also is declared, that one 

» T has ‘ he saluted (niyi> M).’ This legend has not yet been 
found elsewhere. 
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day Dbresrobb 1 the Karap, as it were from the same 
five brethren, came out to the house of Pbrbshaspb ; 
and Pbrushaspb placed a bowl (/Amako) of mare’s 
milk before him, and spoke to him thus : ‘ Conse- 
crate it! 

2. Zaratust expostulated with Pbrushaspb thus : 
I will consecrate it! 3 Porushaspb spoke thus * 
' He should consecrate, and the grace is to be 
offered up by you 2 , ’ and as many as three times 
they mutually disputed. 

4. Then up stood Zaratujt, and his right foot 
struck at the bowl and emptied it, and he spoke thus : 
■ I reverence righteousness, I reverence the righteous 
and the poor, men and women ; do thou, O 
Pbrbshaspo 1 prepare a portion for him in whom 
there is worthiness.’ 

5. And Dbrbsrbbb spoke unto ZaratfKt thus : ‘As 
some of my portion of daily food was first thrown 
away by thee, it is I who will bring 1 1 on both thy 
lives, and will utterly destroy thee.’ 6. ZaratCttt 
spoke interruptingly J thus ‘ With complete mind- 
fulness I will look upon thee with both eyes, and 
will utterly destroy thee.’ 

7 And, for a long time, they constantly looked, 
one at the other, with unshrinking gaze; but the 
divine nature of Zaratuit is victorious over the 
witchcraft of that wizard, and Duresrobb is further 
disturbed , he also asked for his horse and spoke 
thus . ‘ On account of this boy, it is impossible for 
me to stay ’ 

1 So spelt m Zs, but Durasrobo in Dk , also the former has 
always Porbshaspo, but the latter P01 Qshaspo. Compare the same 
legend in Dk. VII, m, 34-45 

Pahl. ‘ vala* ae yazetto, afet/ vag dahirno ’ s Or * inwardly.’ 
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8. He sat upon the horse, and when he had gone 
a little way, he fell off from the horse, through severe 
distress, and died ; and the children of his children’s 
children have died upon the same spot \ 


Chapter XX. 

1. About the righteousness of his desires U is 
thus declared, that when he became fifteen years 
old, the sons of Pfirushaspo demanded a portion 
from their father, and their portions are allotted out 
by him. 2. Among the clothes there was a girdle, 
the width of which was four finger -breadths, and of 
the four 2 portions around and the girdle, which it 
was possible to bring forth, Zaratilst selected the 
latter and tied it on him <elf. 3. This was owing to 
the precepts (parv&n akcin) of Vohi)man6 whocame 
into his reason at birth , as to whatever is not the 
custom his mind was now quite closed, and in that 
which is the custom it was impetuously exercised 
by him. 

4. About his compassionate disposition and the 
streams of the Arag province 3 , this also is declared, 


1 Probably meaning that he died childless, 
a The MSS. have ‘ three,’ but there were five sons (Chap. XV, 5), 
and the numbers are written in ciphers which are very easily 


C °» rl pahL ‘ Aragistfin 6dhavo (T dha) ’ = ‘ odhi-t Arangtstano’ or 
P Vd. I, 77 (Sp); compare Av ‘upa aodhafishu 
of Vd I, 10 , Yt XII, 18 In the Iranian Bd. XX, 8 we are tola 
that ‘the Arang river is that of which tl is said that it comesout 
ilbllr, m d* tod of Stak, »hich to call ato Sham 
(Sham) and it passes on through the land of Egiptos, ^ ic > 
ST lo Misr, and there the } call it the ...ft river Eg-P^is. It is 
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that there was a river, and from them the body of 
a naked woman floated, for the reason that, on account 
of the strength and swiftness of the river, a woman, 
except when she was quite naked while she was in 
it, was not able to pass ; and an old person, such as 
he who is of seventy years and is called in revelation 
a H£nd\ for want of power (ap^iyivandih r£i), 
was not able to go back through it by his own 
strength. 5. Zarattiit came on to the bank of the 
water, and of women and old people seven persons 
had come, and are passed on by him, in the manner 
of a bridge 2 ; it was an emblem of the spiritual 
performers 8 of bridging work, that is, of those pro- 
viding a passage to heaven. 

6. About his liberal disposition it is declared, that 
the fodder of P6rtishasp6, which was stored for the 
beasts of bur den , was: not only for the beasts of 
P6rtishaspd in a scarcity, but also for distribution 
among the beasts of others, which, owing to their 
hunger on account of the scarcity, then constantly 
ate off the tails of each other; and it was given to 
them plentifully. 

7. About his abandoning worldly desire, and his 
laying hold of righteousness of way, this, too, is 
declared, that when he became twenty years old, 
without the consent (b&n akimaklh) of his father 
and mother, he wandered forth and departed from 

one of the two mythical rivers which were supposed to bound the 
Iranian uorld, and seems to represent the Aras as a northern and 
die JSile as a western boundaiy. Arang often becomes Arag in 
Pahlavi, just as sang becomes sag 

1 Av hand in Vd III, 19, 20 , &c. 

5 Probably holding each other's hands. 

The sacred beings who assist the righteous souls to pass over 
the JCmvad bridge. 
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iheir house, and openly enquired thus : ‘ Who is 
most desirous of righteousness and most nourishing 
the poor?’ 8. And they spoke thus: ‘ He who is 
the youngest (k&histo) son of Atirvaito-dih 1 * the 
Tfir, who every day gives an iron caldron (famak), 
which is the height of a horse, full of bread and 
milk and other food, unto the poor.’ 9. Zaratust 
went on to that place, and with his co-operation, for 
the nourishment of the poor, some of the chief men 
performed duty by carrying forth food for the poor 

10 About his compassion, not only upon man- 
kind, but also his other creatures, this, too, is 
declared, that a bitch was seen by him, which had 
given birth to five - puppies, and it was three days 
then that she had not obtained food 3 . ix. Whom- 
ever she saw, she then advanced her mouth towards 
him, and became as it were prostrated , Zaratfot 
provided a remedy, by swiftly bringing up bread for 
her, but when he was bringing it she had expired. 

12. About his own desire for the good quality 4 of 
a wife, on account also of the will of his parents, and 
his not mingling his own seed before a suitable 
obtainment, this, too, is declared, that when his father 
sought a wife for him, Zaratfii't argued with the 
bride (n£sha) thus: ‘Show me thy face, so that I 
may find out (barkhim) its kind of appearance, and 
this, too, whether its appearance be undesirable, or 
shall not be gratifying , ’ and the bride turned away 
her face from him. 13. And Zaratftyt spoke thus 


1 See Dk VII, jv, 7 n 

‘ l T has ‘ seven,’ but this difference may have arisen from an 
erroneous mode of writing the ciphers in T. 

3 T has ‘ a bone for food ’ 

4 T has ‘ good child-bearing ’ 
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‘ Whoever takes away a sight from me, does n< 
practise respect for me.’ 

14. About his having accepted progress eve 
from the iniquitous, that listened sinfully desirou 
who accepted so much advantageousness as w> 
manifest, this, too, is declared, that he came into 1 
assembly who were well known in the place fi 
much knowledge, and he enquired of them thu 1 
' What is most favourable for the soul ? ’ 15 Ar 

they spoke thus. ‘To nourish the poor, to gh 
fodder to cattle, to bring firewood to the fire, to poi 
H6m-juice into water, and 1 to worship many demoi 
with words, with the words which are called revel 
tion (d£n6)’ 16 Then ZaratUst nourished tl 

poor, foddered the cattle, brought firewood to tl 
fire, and squeezed Horn into water, but never a 
any demons whatever worshipped with words < 
Zaratfot. 


Chapter XXI. 

1. About his coming to thirty years of age it 
thus declared, that on the lapse of thirty yea 
onwards from ins appearance, on the day An&rcLn 
the month Spendamiad? 2 , he had proceeded in th 
direction in which there occurred the ^-called festiv 
of spring (ga.sno-i vahcLr) 3 , forty-five days beyor 

1 T inserts 1 not ’ here, which is clearly wrong, and must ha 
been introduced by some copyist who did not observe that t 
assembly, though learned, was sinful , and that the object of t 
anecdote is to exhibit Zaratfi-rt’s ability to distinguish between go 
works and sin, when still untaught by the sacred beings 

1 On the last day of the twelfth Parsi month 

1 The Maidh) dzaremaj a season-festival, held on the fiftcei 
day of the second Parsi month 
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new-year’s day, at a place become specially noted, 
where people went, from many quarters, out to the 
place of festival (gasnohAr). 

2. When ZaratG-st, for the sake of going off to 
the festival place, halted on the way in walking, he 
chanced upon a solitary (aGvatak) plain, and he 
saw, in a vision, that mankind and a much-adorned 
worldly existence were kept away to the north, so 
that all the people in the earth have become fully 
manifest in the north 3 And he at the head 
(pavan t£kh) of them was M&/y6m4h, son of 
ArGst&i even as Ar&stii was brother of P6rGshasp6 1 2 3 , 
Merfydmah was the leader of all mankind who have 
gone out to the presence of ZaratGst, and he became 
their guide, so that first M&/y6mah and afterwards 
the whole material existence are attracted. 

4 And about his coming out to the conference, on 
the lapse of those forty-five days, at the place of 
festival at dawn on the day Dadvo ’-pavan-Mitro of 
the month A rnfavahi Jt6. 5. And ZaratGst, for the 
purpose of squeezing the H6m, went forth to the 
bank of the water of the Diitlh, because it is the 
river 4 of the conference for the supremacy (patih) 
of ZaratGrt, and is the water of Av& n° which has 
consisted of four channels (bet4). 6. ZaratGst also 


1 See Yt XIII, 95 

2 So Me^yomah was first cousin of Zarat&rt, and became his 
fiist conveit; see also Chap. XXIII, i 

3 The Pahlavi letters represent Av dadhvau, 'creator'; com- 
pare the Khvarizmian name yz of the fifteenth day of the month 
m Sachau's Albirfini, p 57, 1 35. The date here given is the 
fifteenth of the second month, as m § 1 

4 Assuming that ru d stands for rhd. 

fl Probably Anfthita, the female spint of pure water, mentioned 
by her title ArSdvisfir in Chap. XVI, 3 
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passed on through it; and its first channel was up t< 
the ankle *, the second up to the knee, the third uj 
to the parting of the two thighs, and the fourth u] 
to the neck. 7. This was an indicator that hi 
religion comes four times to supremacy; the mam 
festations of which are through Zaratilst, Ahsh&fat 
A(ish&/ar-mcih, and Sdshans 1 2 3 4 . 

8. When he came up from the water, and put 01 
his clothes, he then saw the archangel VohCimano 
in the form (ayhlnako) of a man, handsome, brilliant 
and elegant, who wore his hair curve-tailed \ becausi 
the curved tail is an indication of duality , who ha< 
put on and wore a dress like silk, than which ther 
was no making anything superior, for it was ligh 
itself ; and his height was nine times as much as tha 
of Zaratilst. 

9 He also enquired of Zarathst 5 thus : ‘ Wh< 
mayst thou be, and from whom of them mayst thoi 
be ? also what is mostly thy desire, and the endeavou 
in thy existence ? ’ 10. And he replied thus : ‘ I an 

ZarathJt of the Spitamas , among the existence 
righteousness is more my desire, and my wish is tha 
I may become aware of the will of the sacred beings 
and may practise so much righteousness as the 
exhibit to me in the pure existence.’ 

1 1. And Vohhmand directed Zaratilst 6 thus ■ ‘ Di 


1 Literally ‘up to the leg (zang).’ 

* The past and future apostles of Zoroastrianism For the la* 
three, see Dk VII, ix-xi. 

3 Compare Dk VII, m, 51-54. 

4 Assummg that va^durnak is a variant of the usual ga^dhmal 
The scorpion (va^dum) would be a sign of duality, as, bein 
a noxious creature, it was produced by the evil spirit Aharman 

3 Compare Dk VII, 111, 55-59. 

' Compare ibid. 111, 60-62. 
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thou proceed to an assembly of the spirits ! ’ 1 2. As 
much as Vohfiman6 walked on in nine steps, Zara- 
tfot did in ninety steps, and when he had gone 
ninety steps farther than him, he saw the assembly 
of the seven archangels. 13. When he came within 
twenty-four feet of the archangels, he then did not 
see his own shadow on the ground, on account of 
the great brilliancy of the archangels ; the position 
of the assembly was in Ir&n, and in the direction of 
the districts on the bank of the water of the Dciitih. 
14. Zarattot offered homage, and spoke thus: 

‘ Homage to AAharma^, and homage to the arch- 
angels 1 ’ and he went forward and sat down in the 
seat of the enquirers. 

15. As to the asking of questions by Zaratfrrt, he 
enquired of Atiharma,^ thus : ‘ In the embodied 
world which is the first of the perfect ones, which 
the second, and which the third?’ 16. And A£lha?> 
ma zd replied thus : ‘ The first perfection is good 
thoughts, the second good words, and the third 
good deeds.’ 

1 7. Zarattirt also enquired thus : * Which thing 
is good, which is better 1 , and which is the best of 
all habits?’ 18. And Afthanna,zd? replied thus: 

‘ The title 2 of the archangels is good, the sight of 
them is better, and carrying out their commands is 
the best of all habits.’ 

19. Afterwards he demonstrated the duality of 
the original evolutions (bftn ga^t4no) s , and the 
divergence in each control, and spoke thus ' Of 
those spirits, he who was wicked preferred the 


1 Both MSS have ‘worse' here. 

a This title, ameshaspenta, is ‘immortal benefactor/ 
8 The two prime movers in creation. 
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practice which is iniquitous (Aharman’s desire was 
for the practice which is iniquitous), and the spirit 
of righteousness, the propitious {hh'm.rma.zd) prefers 
righteousness V 20. Specially he demonstrated the 
divergence in each control of the exhibitors of light, 
and he spoke thus: ‘Neither our thoughts 8 , nor 
desires, nor words, nor deeds, nor religion, nor 
spiritual faculties agree 3 ; he who is loving light, his 
place is with the luminaries ; and he who is loving 
darkness is with the dark ones 4 .’ 

21 On the same day also, his omniscient wisdom 
appeared three times : as regards the same first 
questions, it pointed out the sky in great light and 
splendour, and in its exhibition of the prevention of 
darkness, at the sight of which it becomes an opposing 
existence as regards that darkness. 22. And it 
exhibited its own appearance proportionally to the 
sky, when it kept its head at the summit of the sky, 
its feet at the bottom of the sky, and its hands 
reached to both sides of the sky ; the sky also kept 
it covered, in the manner of a garment. 

23. The six archangels 5 were manifest by their 
similar stature (ham-barnih), in such manner that 
it is obvious each one successi yely is apparently one 
finger’s breadth shorter than the other. 24. The 
archangels exhibited three kinds of achievement 

1 Quoted from Palil Yas XXX, 5 ab The words in parentheses 
are glosses inserted by the Pahlavi translator. 

* Both MSS. have ‘spirits’ by inserting a stroke in the middle 
of the Pahlavi word. 

a An imperfect quotation, omitting glosses, fiom Pahl Yas. 
XL 1 V, 2 ede (Sp) 

* A similar idea is expressed in Vd XIX, 30, but the Pahlavi 
version of half of it is lost. 

8 Apart from Aflharmas//, tfieir president. 
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(pasikhtan) 1 for the religion; first, by means of 
fires, and Zaratti-ft walked three steps on them , with 
tke words , ‘ good thoughts, good words, and good 
deeds,’ and was not burnt ; and secondly, hot metal 
is poured on to his chest, cooled thereby, and, grasp- 
ing it with his hand, he held tt for the archangels 
25. AClharma^ spoke thus: ‘After the establishment 
of the pure religion, when a dispute occurs in the 
religion, those who are thy disciples will pour it on 
to a spiritual lord, they will take it up with the hand, 
and will thoroughly believe in him who is over the 
whole embodied existence.’ 26. The third was 
cutting with a knife, and the vital parts (ah von) 
becoming visible, which are inside the abdomen, 
with a flowing forth of blood , and, after the hands 
are rubbed over it , it became healed. 27. And this 
is pointed out, namely : ‘ Thy and thy correligionists 
accepting of the pure religion is, as to the steadfast 
in other religions, such that, through such-like 
burning of fire, pouring of hot metal, and through an 
operation with a sharp instrument, there is no per- 
version from the good religion.’ 


Chapter XXII. 

1. About the seven questionings (7-frajnolh), 
with reference to religion, of the seven archangels, 
which occurred in seven places 2 . 

2. For the occurrence of the first questioning 3 , 
that of AtlharmaM the person of Zaratfirt, who was 


1 By way of ordeal, a relic of the old faith in incantation. 

5 Compare Dk. VIII, xw, 5, 6, 9. 

8 This has been narrated in the preceding chapter. 
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the upholder of Ahha^ma^, came out to a conference 
on the bank of the water of Daltih 1 . 

3. For the occurrence of the second, which is 
Vohftmanb’s, five animals out of the five species 2 
which are the worldly tokens of Vohumano, have 
come with Zarath-ft to a conference on Hhgar and 
Aftsind 3 4 5 ; and on that day also, before their coming 
out to the conference, their tongues are fully liberated 
and spoke with human words. 4. And among the 
rest * is a fish of one species, Arzuvi 6 by name ; of 
those in burrows (khanolg&no) are the white ermine 
and white marten , of the flying creatures (v&yan- 
dagin) ts the Karript e , a bird like a species of water- 
fowl; of the wide-travellers (farikhvo-raftirino) 
is the hare which is showing wild beasts the way to 
the water , and of those suitable for grazing (/£arako- 
ar^&nlg&n) is the white ass-goat , with human words 
they also accepted the religion from Aflharma^. 
5. With the chieftainship of the five species they 
are intrusted, so that the like animals also, with 
their own voices, and as much as their knowledge is 
capable, shall recount the powerfulness of the religion. 


1 See Dk VII, m, 51, 54. 

■ These species, which are named in § 4, are those mentioned in 
the Avesta, Visp I, 1 

5 Av Hukairya of Yt XII, 24, and Us-hindu ot Yt VIII, 32, 
described in Bd XII, 5, 6, as two neighbouring mountains, foi the 
pure water of Ar£dvis(ir falls fiom the summit of HClgar to Afisind 
which stands in the circumambient ocean. 

4 The remainder of K 35, the MS brought by Westergaard from 
Kirman, is lost , but an old copy of it (BIC, see the Introduction) 
exists in Bombay, which supplies the missing text, as an aulhonty 
independent of T 

5 See Bd XIV, 26; apparently the same as the Am, or Kar, 
the chief of fish, ibid XVIII, 3, 5 , XXIV, 13 

• See Bd. XIV, 23; XIX, 16 : XXIV, ix. 
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6. And freedom from assault, exemption from per- 
secution, and proper maintenance of the five species 
of animals, were prescribed by him 1 to Zarattist with 
seemingly very awful admonition. 

7. For the occurrence of the third questioning, 
which is Arc/avahi-yto’s, the spirits of the fires have 
come out with Zaratthst to a conference at the T6?an 
water 2 , and, in that questioning, care for the proper 
maintenance of the Varahran fire 3 , and the pro- 
pitiation of all fires, is explained to him. 

8 For the occurrence of the fourth questioning, 
which is Shatv£/s, the spirits of the metals have come 
with Zaratfirt to a conference at Sar&i \ a settlement 
on the Mivctn 4 ; and he was fully admonished about 
various proper preservations of the metals, and as 
to not producing warlike accoutrements of gold. 

9 For the occurrence of the fifth questioning, 

which is Spcndarma^'s, the spirits of the regions, 
frontiers, stations (afistaman), settlements (riWa- 
stak&n), and districts, as many as were desirable, 
have come out with Zarat&st to a conference where 
there is a spring (khclnigo-ae) which comes out 
from the Asnavad mountain®, and goes into the 
Dciitih, like those of Sataves who is blowing the 
Pairigs 0 10. And Zai attest teas also thus ad- 


1 By VohChnano, as the protector of useful animals 

2 PossiLl) the 1 e^end river, the Zend or Zdndak of Bd. XX, 7,15 

3 The Bahrant, 01 sacied file at places of worship. 

4 Names not clearly identified, and readings uncertain 

3 In Atfi/'-patahan, and the Gdrnasp, fire was established upon 
11 (see Bd XII, 2, 26, XVII, 7). 

0 Pahl ‘Saiaves-i Pahig damano fino X’igOn ’ Referring probably 
to Yt VIII, 8 , 9 Sataves is the southern chieftain of the stai», as 
correctly slated in the Iranian Bfindahu (compare Bd. II, 7; 
XIII 12) , and the Patrigs aie meteors 
[H7] ” M 
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monished by her, about the care and propitiatic 
of the earth : that each district is to be intrustf 
to a faithful testifier (g6kis-l vdv ar), each settl 
ment to a judge acquainted with the law, eat 
station to an officiating priest (magdpato) of ju 
intentions, and each frontier to a pure priest 
authority (yado ) ; over all is proclaimed the cou 
cillor of the spirits, the supreme priest (magop 
tano magdpato), and through him the sovereign! 
of Afiharma^ is provided. 

11. For the occurrence of the sixth questionin 
which is KhArdaaTs, the spirits of seas and rive 
have come with ZaratArt to a conference at tl 
Asnavad mountain T , and he was told about the cai 
and propitiation of water. 

12. For the occurrence of the seventh questionin; 
which is Amh^daafs, the spirits of plants have eorr 
out with ZaratArt to a conference on the precipttoi 
bank of the Dare^a 2 , on the bank (bar) of tl 
water of Dfiitih, and different places ; and he wt 
informed about the care and propitiation of plants. 

13. The seven questionings are explained with 
the length of these winters, which are of five month 
and within ten years ’. 


1 See § 9 

* Pahl. 1 pavan Dare^in zbar'= Av. ‘ Diegya paili zbarahi' 
Vd. XIX, 4, a mythical river in Atrin-v^, where PArQshas; 
resided (Bd XX, 32) 

* The Pahlavi is rather vague, but it is clear that ZaratCn't sta. 
for his conference at thirty years of age (Chap XXI, 1), retui ns fro 
it ten years later (Chap XXIII, 1), and the conversion of VutS 
occupies two years longer (Chap XXIII, 5), occurring wh 
Zaralfut was forty-two years old and thnty-five years before 1 
passing away at the age of seventy-seven (Chap. XXIII, 9). 

At this point another dislocation of text occuis in all existr 
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Chapter XXIII. 

1. On the completion of revelation, that is, at the 
end of the ten years, Meofybmah, son of Ar&st&l, 
became faithful to Zarathst. 

2. Afterwards, on having obtained his requests 1 , 
he came back to the conference of Ahharma^, 
and he spoke thus : ‘ In ten years only one man has 
been attracted by me.’ 3. And Ahharma^/ spoke 
thus : ‘ There will be days when so few are not 
attracted by you, who are themselves the occasion 
of the resurrection of the world ; when, apart from 
Dahik 2 , the beneficence of the formation of the 
renovation of the universe attracts every one besides, 
and the impenitence of Dah&k is destroyed.’ 

4. When he came out from the presence of 
Ahharma^nf, with the same paradox, he thereby 
indicated his religion as complete to Spendarma^ 
through his intelligence. 

5. In the two years after that 8 , the Kavlgs and 


MSS , owing to the accidental interpolation of three loose folios of 
another text, between this chapter and the next, in some unknown 
copy written before 1530. In the MSS. the text is written con- 
tinuously, without division into chapters. But the connection of 
this chapter with the next one, which is here restored to its proper 
position, is cleaily shown by the refeience to the ‘ten years’ of 
conference, wuh which this chaptei ends, and the next one begins 
The accidentally interpolated lexLis heie classified as Chaps XXIV 
and XXV, but its real connections have not yet been tiaced 

1 That is, the replies of the aichangels to his enquiries. 

2 See Dk VII, 1, 26 He was chained by Freafan in Mount 
Dimavand, to escape in the latter days, to be slam by Keres&sp, 
and to be specially punished at the lesurrection (Bd XII, 31 , 
XXX, 16, Byt III, 55-61) 

3 See Dk. VII, iv, 2 


M 2 
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Karaps of VBtasp, in the manner of opponents 
(ham£starinih), propounded thirty-three enquiries 
(khvcistako) 1 * * to him, so that by command of 
VLrtisp he became the explainer of those thirty- 
three enquiries. 6. Of the thirty-three habits a of 
iniquity, come for opposition to the religion of the 
sacred beings ; of the declaration, by revelation, of 
those thirty-three indications of fetters 3 , and of the 
restraint of the thirty-three iniquitous practices by 
the thirt) -three best good works, there are state- 
ments in revelation. 7. Including the acceptance of 
the religion by Virt&sp from ZaratOrt, after the re- 
demonstiation of its judicially multiform prophecy 
and spiritual character, which are looked into 
through the evidence of three speakers about them , 
the archangels who, with worldly manifestation, 
have become apparent unto Vmasp and his coun- 
cillors and mighty ones , they are VohCtmano, Arda.- 
vahirtd, and the Burdn-Mitro fire 4 5 . 

8. About the reward which existed before the 
beneficence of ZaratCust, and its being seen how, 
through guidance by Aithanmasrf, it is demonstrated 
by him to those of the world, so that M&/yomah is 
attracted in the tenth year in the forest of reedy 
hollows (kanyast&nS 6 vesakd) which is the haunt 
of swine of the wild-boar species (khazflra-1 var^ii 
g&s) , in the twentieth year the Kavig who is son 

1 See Dk. VII, iv, 67 

s Reading jon = Pers san, but the MSS have dSno, 
‘leligions’ The thuty sins and thirty-thiee good works, detailed 
in Mhh XXXVI, XXXVII, are certainly referred to at the end of 
this section 

* Compare Chap. XII, 5, and Dk. VII, iv, 67 

4 See Dk VII, iv, 74. 

5 Hybud Zvaru of Pers. nayistan. 
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of Ktindah 1 is attracted ; in the thirtieth year the 
Khy6ns 2 arrive, who make an incursion (van/akS) 
into the countries of lr£n, owing to the Kavigs, 
those who are more of their own race ; and in the 
fortieth year Vohtin£m, son of Avar6.rtar 3 , is born. 

9 In the forty-seventh year ZaratO^t passes away, 
who attains seventy-seven years and forty days in 
the month A? 7 /avahistd, on the day Khfir 4 * 6 ; and for 
eight rectified (v£hi>6ak6) months, till the month 
Dadv6 and day Khftr, he should be brought forward 
as to be reverenced. 

10. In the same month Ar^avahwt6, in the sixty- 
third® year, Frashd^tar® passed away, and in the 
sixty-fourth year Cam&sp 7 , the same as became the 
priest of priests after Zarathst , in the seventy-third 
year HangfiCirftsh, son of (rim&sp 8 ; in the eightieth 
year Asm6k-khanvat6 °, and also in the eightieth 


1 Or Kdruh which is the name of a demon (see Sg. XVI, 13, 16, 
18, 19), but such an identification is uncertain 

2 Av Bvy aona ofYt IX, 30, 31, XVII, 50, 51 Compare 
Dk VII, iv, 77, 83, 84, 87-90, v, 7. 

s Av gen ‘ Vohu-nemang,ho Avaraoftrfiir ' of Yt XIII, 104. 

* The eleventh day of the second month 

8 T has 43 d, and the date is lost in the other MS. authority. 
But 43d is highly improbable for two reasons first, it would make 
this date the only one out of chronological order in the series here 
given , secondly, it would render it inconsistent with the statement, 
in Dk VII, vi, 12, that Lwo priests came, from other regions, to 
ask Frashd^tar about the religion, fifty-seven years after it had been 
accepted by Zaiatdrt. By substituting 63d (the Pahlavi cipher 
most likely to be corrupted into 43 d) both these inconsistencies 
are removed 

6 See Dk VII, vi, 12 , V, 11, 12 

7 See Dk V, 11, 12 ; in, 4 

11 Av gen. ‘ Hang,haurush6 (ramaspanahe ’ of Yt. XIII, 104. 

2 Av gen ‘ Asmd-Ananvatd ’ ofYt. XIII, 96, and Westergaard’s- 
Yt XXII, 37. 
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year Kabed-tis-spcLe \ who is called also Akht the 
wizard, is killed. 

ii. Of the six great upholders of the religion 
there are the two daughters of Zarat&st, whose 
names are Fr£no and Srito 1 2 , ivith Aharfibo-stoto, 
son of Me^yomah 3 , and another three, who are 
renowned for their religion for a hundred years, 
who are VohCmem 4 * that is bom in the fortieth year 
of the religion, Send 6 is aftcnvaids born and passes 
away in the two-hundredth year, and as to his 
hundred-discipledom 6 , it exists day and night till the 
three-hundredth year. 12. Afterwards the religion 
is disturbed and the monarchy is contested (/angl- 
aito). 

13. About the three customs (dcirfo) which Zara- 
tfot prescribed as the best . — The first of them is 
this • ‘ Do not go without others, except with 
magisterial authority (apatkar ra^lhct),’ the second 
is : ‘ Though they shall proceed unlawfully as to 
you, consider your actions lawfully beforehand,' 
and the third is c Next-of-kin marriage, for the 


1 As kabed is Zvaru for ‘many/ we may assume that kabed-ftj 
= Av nom pouruj which usually becomes pouru in compounds, 
so that the compound name, or title, m the text, probably repre- 
sents Av Pouruspadha (Yt. X, 109, 1 11), 4 having man y 
troops/ a suitable title for Akht the wizaid (Av Akhtya of Yt V 
82) who is said, in Gf. I, 2, to have invaded a district with an arm) 

of seven myriads. He was killed, in Zoioastrian fashion, by the 

recital of a religious formula 

4 There was a third daughter, Poru/ftrst (see Bd XXXII, 5), bu 
she may not have survived her father 

a Av gen 4 Ashastvo Maidhy6i-maung,h6u ’ ofYt XIII, 106. 

4 See § 8. 

s He was bom in the 100th )ear; see Dk VII, vn, 6 

6 This seems to be the sixth upholder of the religion, the thin 
of those lasting about a century. 
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sake of the pure progress of your race, is the best 
of the actions of the living, which are provided for 
the proper begetting of children V 


Chapter XXIV. 

1. About the five dispositions of priests, and the 
ten admonitions with which all instruction as to 
religion is connected 1 2 . 

2. Of those five dispositions the first is inno- 
cence. 

3. The second is discrimination among 3 * * * * 8 thoughts, 
words, and deeds ; [to fully distinguish the particu- 
lars of destruction from indestructiveness, such as 

1 This chapter ends the first series of Selections of Zaa'-sparam, 
and is immediately followed in the MSS. by a second senes It is 
evident from the extent of this chapter, as compared with the 
amount of text contained in the three misplaced folios (see 
P *62, n 3), that this chapter could have occupied only about one 
folio and a half in the dislocated MS., so that the second senes 
must have commenced on the same folio as contained the end of 
this chapter, and that Chaps XXIV, XXV cannot have belonged to 
this series. The three misplaced folios contain two distinct texts ; 
the first (Chap XXIV) is an Iranian version of the Five Dispositions 
of priests and the Ten Admonitions, and is here translated, the second 
(Chap. XXV) contains some details about the Nasks and G&thas, 
and has been already translated in S B E., vol.xxxvii, pp. 401-405. 

2 This Iiaman version of the Dispositions and Admonitions is 

more complete than the Indian version, which, like the Bundahrr, 

was brought from Iran five or six centuries ago, and is found in 

two MSS (Pt. and J) written in India about 500 years ago, and 
now in the libraries of Dastfirs Dr. Peshotan and Dr. Jamfisp, 

respectively Passages which occur only in the Iranian version are 

here enclosed in brackets, and other differences between the two 
versions are mentioned in the notes. 

8 The Indian version has * oil 
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noxious creatures from cattle ; and of productio 
from unproductiveness, such as the righteous an 
worthy from the wicked and unworthy]. 

4. The third is authoritativeness, because thr 
priestly master is always wiser and speaking mor 
correctly who is taught wisely and teaches wit 
more correct words. 

5. The fourth is to 1 * [understand and conside 
the ceremonial as the ceremonial of Afthannaa 
and the essentials with all goodness, beneficenc< 
and authority; to be steadfast in his religion an 
to consider the indications of protection (sayag) 
which are established for his religion. 6. To mair 
tain the reverence of the luminaries prayerfully 
a/so the reverence of the emanations 3 * from the six 
archangels , be they file, be they earth, or be they c 
bodily form, and of the creatures which are forme 
by them ; also the pure cleansing from dead matte 
menstruation, bodily refuse, and other hurtfulness 
this is in order that they may be characterise! 
and thereby constituted, as better-principled, mor 
sensible 5 , and purer, and they may become les 
faulty. 7. The reverence of mankind is to considc 
authoritatively about knowledge and property , th 
reverence of cattle is about fodder, little hardshi] 
and moderate maintenance , the reverence of plain 
ls about sowing and ripening for the food of th 
worthy. 8 The ceremonial which is glorifying a 

1 Ind. vers has only ‘ to celebrate the ceremonial of the sacrt 
beings with the correct words, inwaid prayers, and comple 

mastery of the text (narm-nasglhd) in the ritual’ It omi 
§§ 6-8 altogether 

‘ T has ‘limit (ktistak) ’ 

T has ‘ issue ’ * T has ‘ seven ’ 

’ Or ‘more fragrant,’ hfi-bodtar has both meanings. 
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the sacred beings, praises the luminaries and worldly 
creations improperly, and is antagonistic to them, 
because complete glorification is proper through 
complete recitation of the ritual; and the ceremonial 
of any one whatever is his own proper duty pro- 
fessionally, so long as it is possible to keep proceed- 
ing with very little sinfulness]. 

9. The fifth is to struggle prayerfully 1 , day and 
night, with your own fiend 2 , and all life long not to 
depart from steadfastness, nor allow yonr proper 
duty 3 to go out of your hands. 

10. And the first of those ten admonitions is to 
proceed with good repute, for the sake of occasioning 
approving remarks to 4 * the good repute of your 
own guardian and teacher, high-priest and master 6 . 

11. The second is to become awfully refraining 
from evil repute, for the sake of evil repute not 
occurring to relations and guardians. 

12. The third is not to beat your own teacher 
with a snatched-up stick, and not to bring scandal 
upon his name, for the sake of annoying him, by 
uttering that which was not heard from your own 
teacher. 

13. The fourth is that whatever is taught liberally 
by your own teacher, jyw have to deliver back to the 
worthy, for the sake of not extorting a declaration of 
renown from the righteous 6 . 

14. The fifth is that the reward of doers of good 

1 Ind vers has ‘ to remain in diligence intelligently.’ 

2 Ind vers has. 'opponent’ 

3 Ind vers has ‘steadfastness in religion, and to be diligent m 
your proper duly 7 But it omits the rest of the sentence 

4 Ind vers has ‘ for the sake of the appropriateness of’ 

& Or ‘ father.’ 

0 T has . ‘ not extracting the purity of the lighieous ’ 
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works and the punishment of criminals have to be 
established by law, for the sake of progress h 

15. The sixth is to keep the way of the good open 
to your house, for the sake of making 2 righteousness 
welcome in your own abode, 

r6. The seventh is that , for the sake of not 
developing the fiend insensibly in your reason, you 
arc not to keep it with the religion of the good J , 
nor to remain in impenitence of sin. 

1 7 The eighth 4 is that, for the sake of severing 
the fiend from the reason, you have to force malice 
away from your thoughts, and to become quickly 
repentant of sin 

18 The ninth is to fully understand the forward 
movement 5 of the religion, also to keep the advanc- 
ing of the religion further forwards, and to seek your 
share of duty therein ; and on a backward move- 
ment, when adversity happens to the religion, to 
have the religion back again, and to keep your body 
in the continence (makavadih) of religion. 

19 The tenth is that there is to be a period of 
obedience (Sr6shd&rlh) towards the ruler and 
priestly authority, the high-priesthood of the re- 
ligious 6 . 


1 Ind vers adds: ‘of religion ' 

2 Ind vers inserts ‘ a token of / and T has ‘ making the righte- 
ousness of the sacred beings in writing welcome/ 

8 Ind vers has. ‘ not to maintain malice with the good/ which 
is more probable, and keno, ‘malice/ is easily corrupted into 
d§nd, ‘religion/ in Pahlavi writing 

4 This eighth admonition is omitted in the Iranian MSS 

5 Ind. vers adds ‘ and backward movement/ 

4 Chapter XXV, about the three divisions of revelation, is trans- 
lated in S B E, vol. xxxvn, pp 401-405. 


4^r,4 : i 
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i The references, m this index, aie to books, chapters, and sections 
the chapteis being denoted by the larger ciphers. 

3 Though diflerent forms of the same name may occur in the text, onl 
one form is usually given in the index, to which the references to all lorm 
.ue attached, except when the forms differ so much as to be vvidel 
separated in the index 

3 Pazand forms are printed in italics, as their orthography is usuall 
corrupt In all such italicised names any letters which would elsewhere b> 
italic are printed in roman type 

4 Abbreuations used are — Av for A\esta, Dk for Dinka/</, Tnt to 
Introduction, m for mountain, meas tor measure, MS lor manuscript 
n tor footnote, Pali! tor Pahlavi, patron tor patronymic, r tor nvei, 7 ^ 
for Selections ot Zaaf-sparam 
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Ahalu, heretic, Dk. V, 1 , 2 n. 

Aban, month, Int 87 
Aeshm, demon, Dk. VII, 1, iS , 4 , 
87, 38 , 7 , 7 

Aevatak, r., Dk VII, 3 , 51 
Ag.ish, demon, Dk VII, 4 , 12 
Aharuvang, angel, Dk. VII, 7 , 12 
Aharman, demon, Int. 13, 29. Dk 
VII, 11, 7, V, 2 , 6, Zs 14 , 6 , 
8 , 21, 8 11, 1 9 

Ahai Gbo-stoto, man, Zs 23 , 11. 
Ahunavair, Int 16, 30, 48, 49; Dk. 
VII, 1, i2, I3 , 4 , 38, 42, 45, 
80 

AhGrvd/Zaspo, man, Zs 13 , 6. 
Airan-vfo land, Dk. VII, 2 , 3 o n ; 

, 8, 60 ; 9, 2 3 

Air'll, man, Dk. VII, 2 , 70 , Zs 13 , 
6,— prince, Dk VII, 1, 28-30 , 
2, 70, V, 4 , 3 ; Zs 13 , 6 
Aityak , man, Dk VII, 2 , 70, Zs. 
13 , 6 

Airyefshnig, man, Dk VII, 1, 34 n . 
Airyefsh\a, man, Dk. VII, 1, 34 
Akhre-khira^/o, prince, Dk V, 3 , 3. 
Akht, wizard, Int. 55 , Zs 23 , 10 
Akoman6, demon, Zs 14 , 8-1 1. 
Akvan, Christian priest, Dk. VII, 7 , 
11 n 

Alak or Aral, district, Dk VII, 2, 9. 
AlbirGni, Int 74, 86-88. 

AlbGns, m , Zs 20 , 4 n 
AmeshaspeaUs, Int. 89. 

Amu/ da^/, angel, Dk VII, 2 , 19; 5 , 
9, Zs 22 , i2 
Anahita, angel, Zs 21 , 5 n 
Anang^had.) man, Dk VII, 2 , 70 , 
Zs 13 , 6 

Aneran, day, Zs. 21, 1. 

Aoshnar, priest, Int. 3 , Dk VII, 1 , 
3 6 

Arabs, Int 10, Dk VII, 1 , 34, 8, 47. 
Arab victories, Int 6 1. 

Ai ag, land, Zs. 20 , 4 
A rang, 1 , Zs 20, 4 n. 


Aran^, woman, Dk VII, 8, 55 , 9 , 
18 ; 10, 15 

Arastai, man, Zs 21 , 3 ; 23 , 1. 
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ERRATUM 

P 20, 1 4 The name of the district ot Alak should probably be re 
Arak, as the province is called Ragh in Zs XVI, 13. 
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